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ROMAN CATHOLICISM
PRELIMINARY POINTS
In a Roman Catholic publication bearing the imprimatur 1 of the Bishop of Fort Wayne, U.S.A., the priest says: "I'll show you why you can't appeal to the Bible against the Church . . . In fact, I'll show you why the Bible is an authority only as long as the authority of the Church is admitted. . . Reject that authority . . . and the authority of the Bible as the inspired word of God falls to the ground." 2
Sooner or later in his discussion with a R.C. the Christadelphian must settle the fundamental question of "authority" (i.e., as to whether or not the papal claim of infallibility is a valid one). The following dialogue illustrates this point:
Christadelphian: "Mr. Roman Catholic, how do you know that purgatory really exists?"
Roman Catholic: "Because my Church teaches that it does."
Christadelphian: "But how do you know that what your Church teaches is right?"
Roman Catholic: "Because my Church has the Pope who is infallible on matters like this."
Christadelphian: "But how do you know that he is infallible?" (The discussion often terminates here if the R. C. insists that this must be accepted on "faith"). The discussion may, however, continue -
Roman Catholic: "Because Jesus gave this infallible authority to Peter and his successors, the bishops of Rome, as recorded in
Matt. 16:18; Luke 22:32, and John 21:15-17.
SUGGESTED STRATEGY
1. The crucial question of authority must be settled. If the R.C. is agreeable, passages traditionally used by his church (and considered in this handbook) might be examined. In stresssing the necessity of individual interpretation of the written Word the following might be helpful:
a) Show that Jesus Christ appealed to the reason of his hearers in stating his case from the Scriptures:
-"Have ye not read . . . " (Matt. 19:4).
-"If they hear not Moses and the prophets . . . " (Luke 16:31).
-"Is it not written in your law . . . " (John 10:34).
b) The Apostle Paul likewise appealed to his readers' individual judgment of the Word:
1 "Imprimatur" is an official license to print granted by the Roman Catholic Church. The reason for its use here is to indicate that the quotation cited has been officially sanctioned by the Roman Catholic Church.
2 John A. Obrien, What's the Truth About Catholics? An Exposition of Catholic Belief and Practice, (Indiana: Our Sunday Visitor Press, 1950) p.90.
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-"These were [Jews at Berea] more noble than those in Thessalonica, in that they received the word with all readiness of mind, and searched the scriptures daily, whether those things were so."
(Acts 17:11). This passage reveals God's attitude toward those who examine the Scriptures.
-"I speak as to wise men; judge ye what I say." (1 Cor. 10:15).
-"Prove all things: hold fast that which is good."
(1 Thess. 5:21).
-" . . . the holy scriptures which are able to make thee wise unto salvation through faith which is in Christ Jesus. All scripture is given by inspiration of God, and is profitable for doctrine, for reproof, for correction, for instruction in righteousness: that the man of God may be perfect [complete], throughly furnished unto all good works." (2 Tim. 3:15-17).
2. It is sometimes helpful to show that support for the Roman position on Papal infallibility often rests on a petitio principii fallacy.3
a) The R.C. says: "I am absolutely certain that I am right in my religious views because I believe what the Pope says, and he is absolutely certain not to say what is wrong." But how can one be absolutely certain not to believe wrong? It is not possible to answer this question without arguing in a circle, i.e., stating one's own infallibility.
b) The R.C. may also say: "The Church is infallible because the
Scriptures testify that this is so and the Scriptures testify this because the Church infallibly declares that such is their meaning." It is sometimes argued another way by the R.C: "The Pope always speaks infallibly except when he makes a mistake. When he makes a mistake he is not speaking 'ex cathedra'." Both these arguments by a R.C. are tautological. The fallacy in the argument is evident from a mathematical parallel: A=B because I say that B=A. I know that B=A because A=B.
3. R.C. apologists4 make appeals to the size and duration of the Roman
Church as proof of its divine founding and guidance through the authority invested in the bishops. It is relevant to show that there is no necessary connection between size and duration of a religious organization and the truth of its claims. Jesus said, "Enter ye in at the strait gate: for wide is the gate, and broad is the way, that leadeth to destruction, and many there be which go in thereat: Because strait is the gate, and narrow is the way, which leadeth unto life, and few there be that find it." (Matt. 7:13-14). Judaism and Buddhism are both older than Roman Catholicism but this does not necessarily mean that their religious claims are true.
4. Roman Catholic literature often points to the divisions within Protestantism (or even within the Christadelphian Body) as proof of the inadequacy of the exercise of private judgment on religious questions.
The Roman faith is presented by contrast as a haven of rest where
3 A "petitio principii" is the logical fallacy of arguing in a circle and "begging the question".
4 "Apologists", as used here, does not refer to Roman Catholics who regretfully acknowledge but rather to those who defend by argument.
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uniformity of practice and loyalty of allegiance prevail. But this claim is inaccurate. Consider the following examples:
a) During the Great Schism of the West (1378-1417) there were three rival Popes, each claiming to be the real Pope, and each excommunicating the others.5
b) Until recently the Uniat Church in Galicia was an integral part of the Roman Communion yet followed Eastern Orthodox rites and had a married priesthood.6
c) The unity of the Roman Church is only superficially impressive.
Conformity has often been achieved by scandalously unscriptural means.7
d) The predictions of the coming apostacy within the early ecclesia
(Acts 20:29-30; 2 Peter 2:1-2; 1 Tim. 4:1-3) conflict with the Romanist claim of "unity" and a "haven of rest". By the time John wrote his first epistle it was necessary for the believer to "try the spirits whether they are of God: because many false prophets are gone out into the world." (1 John 4:1).
5. Very devout R.C.'s may be reticent to speak about their beliefs (espepecially in countries where illiteracy is high) through fear of excommunication. Heresy is considered a mortal sin for which the punishment is excommunication and relegation to the fires of hell for eternity. The bulls "In Caena Comini" or the annual cursings were renewed by the bull "Apostolicae Sedis" 1869. In this bull all who deny the Pope's universal authority and all who harbour the least doubt on any point which has been decreed by a Pope, are ipso facto excommunicated. This explains, in part, the difficulty in reaching some Roman Catholics. They fear to incur the mortal sin of heresy and consequent excommunication, if they listen, or if they entertain the slightest question as to any one of the decrees of the Popes.
5 See, for example, William Shaw Kerr, A Handbook on the Papacy, (London: Marshall, Morgan and Scott, 1962), chpt. 51.
6 Alexander Stewart, Roman Dogma and Scripture Truth, (London: The Inter-Varsity fellowship, 1951) p. 17.
7 The Council of Ephesus is an example. Bethune Baker, in Early History of Church Doctrine, writes: "Dioscorus was attended by a strong body of Egyptians, bishops and monks, who all behaved with scandalous violence. The signatures of many other bishops were extorted by threats and physical force; it seems certain from the evidence, even when allowance is made for some exaggeration, that the result was only reached by insolent intimidation which proceeded to personal violence." p. 284.
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THE PETRINE THEORY
MATT. 16:18 "Thou art Peter and upon this Rock I will build my church/'
PROBLEM: The Roman Catholic interpretation of this is:
1. "Christ appointed the Apostle Peter to be the first of all the Apostles and to be the visible Head of the whole Church, by appointing him immediately and personally to the primacy of jurisdiction. According to Christ's ordinance, Peter is to have successors in his primacy, over the whole Church and for all time. The successors of Peter in the Primacy are the Bishops of Rome."1
2. "If anyone says that the blessed Apostle Peter was not constituted, by
Christ our Lord, Prince of all the Apostles and visible Head of all the Church Militant [i.e., Church on earth]; or that he [Peter] directly and immediately received from our Lord Jesus Christ a primacy of honour only and not one of true and proper jurisdiction, let him be anathema."2
3. In summary then, the Roman Catholic position may be stated:
Christ gave absolute spiritual authority in the Church to Peter. Peter passed this spiritual authority on to his successors-the Bishops of Rome.
Therefore the Pope in any age has the right to spiritual authority over Christendom.
SOLUTION:
1. The rock on which the Church is founded is not Peter, but Peter's confession, "thou art the Christ". (Matt. 16:16.) The following is the evidence:
a) Matt. 21:42; Acts 4:11; 1 Cor. 10:4; Eph. 2:20; 1 Peter 2:6-8 unambiguously state that Christ is the Rock. Paul explicitly states, "For other foundation can no man lay than that is laid, which is
Jesus Christ". (1 Cor. 3:11). To take Peter as the foundation flatly contradicts this passage.
b) The Roman Church emphasizes John 1:42 in stating that Jesus gave the name "Rock" (Petros) to Simon at the very start. But in Matt. 16:18 the Greek is: "Thou art Petros, and upon this petra I will build my Church." Two different Greek words are employed with two different connotations : petros (masc), detached stone.
1 DeFide, quoted in Ludwig Ott. Fundamentals of Catholic Dogma, ed. in English by James Canon Bastible, and tr. from the German by Patrick Lynch, (St. Louis, Mo.: Herder, 1954); Nihil Obstat and Imprimatur, (Oct. 7, 1954), pp. 279-282.
2 Vatican Council of 1870: Denziger, par. 1823.
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petra (fern.), living rock, solid rock.3
It is clear that a difference between Peter and the foundation is meant or the word "petros" would simply have been repeated. "Petros", therefore, shows Peter's instability, (e.g., Matt. 16:22- 23) while "petra" indicates the immovable rock-like character of Christ, or the confession of Peter, "thou art the Christ."4
2. The power of the keys5 given to Peter (Matt. 16:19) gave him no unique authority-no authority which the other apostles did not possess as well-Matt. 18:18 (cf. vs. 1); John 20:22,23.
a) "Keys"-keys to knowledge of the Kingdom (Luke 11:52; cf.
Matt. 23:13). The keys were used by Peter in preaching to the
Jews on the day of Pentecost (Acts 2); to the household of Cornelius (Acts 14:27 cf. Acts 10); and to the Gentiles (Acts
11:18).
b) "binding"-e.g., Ananias and Sapphira-Acts 5. Here Peter's condemnation uttered on earth was immediately enforced in heaven.
c) "loosing"-e.g., palsied Aeneas loosed at Lydda. (Acts 9:32-35).
Peter said, "Jesus Christ maketh thee whole" verse 34; Jesus in heaven "loosed" the paralytic. See also Acts 5:12-16.
d) "gates of hell"-the grave of Isaiah 38:10,17,18. Christ's Ecclesia will prevail against "hades"-(1 Cor. 15:53-55).
3. Peter did not receive infallible authority from Jesus, even in matters ex cathedra, for Paul wrote: "But when Peter was come to Antioch, I withstood him to the face, because he was to be blamed." (Gal. 2:11). Note how Christ also reproved Peter in Matt. 16:22,23. X. There is not a particle of historical evidence that Peter passed on any authority to anyone; and, what is more important, there is no New
Testament evidence at all that Christ commanded Peter to pass on any authority. Without such a clear command of Christ, the "successors" of Peter must be regarded as having arrogated authority to themselves, rather than having received it from Christ.
3 Liddell, (authoritative lexicographer of classical Greek), Intermediate Lexicon, founded upon the 7th ed. of Liddell and Scott. Also, G. Abbott-Smith, (Professor Hellenistic Greek, McGill University), Manual Greek Lexicon of the New Testament, 3rd ed., and Bullinger, Figures of Speech.
4 Some Roman Catholics may argue that the difference in Greek words is only for stylistic variation. But the burden of proof does not rest on the interpreter who says that two different words have at least connotative distinctions of meaning; it rests on the one who argues that the difference is of no consequence and that style explains all. Some argue that the use of two words in the Greek is of no consequence, for the original dialogue between Jesus and Peter took place in Aramaic, and undoubtedly but a single word (Kepha.
"Cephas") was used in the Aramaic conversation. The fallacy in this argument (as in virtually all arguments based on proto-Aramaic New Testament conversations) is that it involves a reasoning from the unknown to the known rather than from the known to the unknown. The only means we have of knowing what in fact Jesus said to Peter on the given occasion is via the Greek record. Thus, if a valid distinction is made in the Greek, we must assume that a like distinction was made in the original conversation.
5 Roman Pontiffs claim the custody of "Peter's Keys" i.e., the supernatural capability of opening the doors of life and death. It is inherent in the powers claimed by the Bishop of Rome that he has "jus vertendi cardinus"-the power of "turning the hinge" of the doors of heaven and hades. The Pope is assisted by the Grand Council of State, or College of Cardinals. The name "Cardinal" is derived from "cardo", a hinge. Papal Cardinals are, therefore, "priests of the hinge".
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Some Additional Points:
5. Since the 15th century, with one exception, no one but an Italian has been made Pope.0 Why must the "vicar of Christ" generally be an Italian Pope? Is it not a claim of the Roman Church to be universal?
6. The Roman Church stresses the position of Peter but note the influence of Paul:
a) Paul went to Rome. (Acts 28:14-31); there is no certain Scriptural evidence of Peter having gone there.
b) Paul wrote to the ecclesia at Rome. (Rom. 1:1,7); Peter did not.
c) Paul had important jurisdiction and authority. For example:
i) I Cor. 7:17-" . . . as the Lord hath called everyone, so let him walk. And so ordain I in all churches." See also 1 Cor.
14:37,38.
ii) 2 Cor. 11:28-" .. . that which cometh upon me daily, the care of all the churches."
iii) 2 Cor. 13:10-" . . . according to the power ["my use of the authority"-R.S.V.] which the Lord hath given me."
iv) Gal. 2:11-"But when Peter was come to Antioch, I withstood him to the face, because he was to be blamed."
7. If the Roman Church is the custodian and preserver of absolute truth, why did it take nearly 1900 years, until this was officially declared in 1870?
8. Matt. 18:1; Mark 9:34; Luke 22:24 all record a dispute among the disciples as to who should be the greatest. This dispute is important for two reasons:
a) It is apparent that if Peter had been given the kind of authority asserted by Roman Catholics then it is very unlikely that a dispute as to who was to be accounted the greatest would have arisen.
b) Jesus' reply, in Luke 22:25-30, does not mention the primacy of
Peter, and further suggests that there would be no distinction among the apostles, when they would "sit on thrones judging the twelve tribes of Israel", (vs. 30).
9. A similar argument can be advanced, on the request of the mother of James and John, for the two highest positions in the kingdom. (Matt. 20:20-23). Would they be ignorant of Peter's appointment to the supreme place if this was in fact the case?
10. Peter never indicates any personal superiority in his epistles. He refers to himself as "an apostle", (1 Pet. 5:1) "an elder","("a fellow elder") (1 Pet. 5:1 R.S.V.), and instructs the elders not to be "lords over God's heritage," but to be "ensamples to the flock." (1 Pet. 5:3).
11. In the creed of Pope Pius IV, (which is obligatory on all ecclesiastics and on all "who promise and swear that they will continue in obedience to Rome") it is professed, concerning Holy Scripture, "nor will I ever understand or interpret it, except according to the unanimous consent of the holy Fathers."
Archbishop Kenrick, in his speech prepared for, but not delivered in the Vatican Council, but published at Naples in 1870, counts the following five different patristic interpretations of Matthew 16:18:
a) "That St. Peter is the Rock, taught by seventeen Fathers;
6 William Shaw Kerr, A Handbook of the Papacy, (London: Marshall, Morgan and Scott, 1962), p. 8.
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b) That the whole Apostolic College is the Rock, represented by
Peter as its chief, taught by eight;
c) That St. Peter's faith is the Rock, taught by forty-four;
d) That Christ is the Rock, taught by sixteen;
e) That the rock is the whole body of the faithful."
Several who teach a) and b), also teach c) and d), and so the Archbishop sums up thus: "If we are bound to follow the greater number of Fathers in this matter, then we must hold for certain that the word Petra means not Peter professing the Faith, but the faith professed by Peter."7
LUKE 10:16 "He that heareth you heareth me; and he that despiseth you despiseth me; and he that despiseth me despiseth him that sent me."
PROBLEM: This passage is interpreted by Roman Catholic expositors to support their position on papal infallability. It is argued that the authority of Jesus Christ is guaranteed in this passage to the legitimate successors, i.e. the Bishops of Rome.
SOLUTION:
1. The above words are directed specifically to the seventy (vs. 1,17), not to a single supreme head and his "legitimate successors."
1. This passage has no application to the Roman Church since those to whom the words, "He that heareth you heareth me . . . " were given, were instructed to:
a) "Carry neither purse, nor scrip, nor shoes . . . " (vs. 4). Is this the way R.C. emissaries are sent forth?
b) "Heal the sick that are therein." (vs. 9). Do the proselytizers of the Roman Church heal the sick in the cities they visit?
c) "Be as lambs among wolves." (vs. 3). Can it be said of the
Roman Church that its Popes have been "lambs among wolves"? The facts of history as recorded by both Roman Catholic and non-R.C. historians amount to a thorough refutation of the claim of the Roman Church to these words of the Lord.1
3. Even if this passage were intended to give unique authority to specially chosen successors, the Roman Church has no claim to this authority, since she has spoken contradictorily about the same things. Two examples illustrate the point:
a) Eugene IV (1431-1447) condemned Joan of Arc to be burned
7 Friedrich, Docum ad illust. Cone. Vat. 1, pp. 185-246. For a fuller elaboration of this point, see John Carter, Parables of the Messiah, (Birmingham: The Christadelphian, 1954), pp. 118-123, and William Shaw Kerr, A Handbook of the Papacy, (London: Marshall, Morgan and Scott, 1962), pp. 44-49.
1 The incompatibility of this statement of the Lord with the official practice of the Roman Church is borne out in the following quotation: "Those are not to be accounted murderers or homicides who, when burning with love and zeal for their catholic mother against excommunicated persons, shall happen to kill a few of them." This was the decree of Pope Urban II in 1088 A.D. and is embodied in the canon law of Rome, as Cause xxii quest, v., chpt. 47, Excommunicamus from which the quotation is taken. When the canon law was revised by a commission of cardinals, under Pope Gregory XIII in 1580, this decree was left in, and was made an article of faith.
7
alive as a witch, while another pope, Benedict XV, in 1920, declared her to be a saint.
b) Sixtus V (1585-1590) recommended the reading of the Bible but
Pius VII (1800-1823) condemned the practice.
LUKE 22:32 "But I have prayed for thee, that thy faith fail not; and when thou art converted, strengthen thy brethren."
PROBLEM: This is another passage considered by the Roman Church to support the doctrine of papal infallibility. To put it in R.C. terminology: "Knowing most fully that the See 1 of Holy Peter remains ever free from all blemish of error according to the divine promise of the Lord our Saviour made to the prince of His disciples. I have prayed for thee that thy faith fail not, and when thou art converted confirm thy brethren." 2
SOLUTION:
1. The New Testament word "sterizo", translated in the A.V. "establish" or "strengthen", implies no unique authority for Peter since the word is used of other believers.
a) Paul longed to go to Rome to "establish" [sterizo] the brethren.
(Rom. 1:11).
b) Paul sent Timothy to "establish" [sterizo] the faith of the Thessalonians. (1 Thess. 3:2).
c) The angel (messenger) of the ecclesia at Sardis is commanded to
"be watchful and strengthen [sterizo] the things which remain, that are ready to die ... " (Rev. 3:2).
2. The early history of the Ecclesia fails to vindicate the Romanist interpretation of this verse. No such primacy for Peter is recorded in Scripture. For example:
a) Although Peter dominates the first chapters of Acts of the Apostles
-at Pentecost and the opening of the door to the Gentile convert
-Cornelius-he is sent with John by the Apostles at Jerusalem to go to Samaria. (Acts 8:14).
b) At the Jerusalem Council James, not Peter, presides and formulates the terms of the decision (Acts 15:13,19). This is noteworthy since Peter was sent specifically to those of the circumcision (Gal. 2:7). The decree indicates an astounding oversight of Peter's office if he were the "Pastor" and "Ruler" of the Ecclesia.
3. To see in these words of Luke 22:32 a guarantee that Peter was to be divinely protected from error is as foundationless as seeing in them a similar guarantee for the prelates 3 of the Roman See. It is probable that "faith", as used in the Lord's remark, "I have prayed for thee, that thy faith fail not", applies to Peter's trust in his Master and his
1 "See", as it is used here, refers to that which is committed to a Bishop. The "Holy See", for example, refers to the Pope's court in Rome.
2 Quoted in William Shaw Kerr, Λ Handbook of the Papacy, (London: Marshall, Morgan and Scott, 1962), p. 50.
3 A prelate is a high ecclesiastical dignitary, e.g. a bishop.
8
faithfulness to his teaching. Subsequently Peter denied his Lord three times. (Luke 22:55-62).
JOHN 21:16 " . . . Feed my sheep."
PROBLEM: The Roman Church finds in this passage support for its papal doctrine of infallibility for Peter and his "legitimate successors", the bishops of Rome. The Vatican Decrees assert: "It was upon Simon alone that Jesus after His resurrection, bestowed the jurisdiction of Chief Pastor over His fold in the words: Teed my lambs; feed my sheep.' 'J1
SOLUTION:
1. This passage contains no such monopoly conferred upon Peter as decreed by the Vatican. Feeding the sheep is enjoined upon others as well as Peter:
a) Paul instructed the elders at Ephesus, "Feed [poimaino] the church of G o d . . . "(Acts 20:28).
b) Peter exhorts the elders, "The elders which are among you I exhort, who am also an elder2 . . . feed [poimaino} the flock of God . . . neither as lords over God's heritage, but being ensamples to the flock." (1 Pet. 5:1-3). Peter considers himself a "fellow elder" R.S.V., not the "Pastor" and "Ruler" of the ecclesia.
2. The word "feed" (poimaino) relied upon by R.C.s to establish unique authority for Peter is used by Peter of the elders to whom he writes.
(1 Pet. 5:2). Why interpret it in John 21:16 as imparting exclusive sovereignty of jurisdiction and not in the other?
3. "Feed my sheep" gave Peter no superior jurisdiction over the rest of the apostles. It would appear that Jesus in this passage reconfirms Peter after his threefold denial (Matt. 26:33-34) hence Peter's threefold confession in this passage. The interpretation of his role as a "fellow elder" is in keeping with other New Testament references which give him a place of reward alongside the other apostles but not a position of superiority. For example:
a) In Matt. 19:27,28, Peter questions the Lord, "Behold, we have forsaken all and followed thee; what shall we have therefore?" The Lord's answer contained no hint of any unique place reserved for Peter-nothing beyond what all the disciples were given. "Ye
(plural) which have followed me, in the regeneration when the Son of man shall sit in the throne of his glory, ye also shall sit upon twelve thrones, judging the twelve tribes of Israel."
b) "The wall of the city had twelve foundations, and in them the names of the twelve apostles of the Lamb." (Rev. 21:14). Peter
1 Quoted in William Shaw Kerr, A Handbook on the Papacy, (London: Marshall, Morgan and Scott, 1962), p. 52.
2 Roman Catholic writers dismiss this as merely an indication of Peter's humility. If Peter were commissioned to be Christ's vicar then it was his duty to make this known. If he had been appointed "Ruler" and "Teacher" why should he disguise what has been stridently proclaimed by his alleged "successors" as an essential part of God's plan for the salvation of the world ?
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is a foundation-stone alongside the other apostles; he is not considered to be the cornerstone or even the chief foundation stone.
4. The role of Peter in the early ecclesia is one of prominence but not of monopoly:
a) Although Peter proposes that one be appointed to fill the place of Judas (Acts 1:15) he does not attempt to fill the vacant place on his own authority (as do the Popes of the Roman Church in appointing cardinals). The final selection was made by lot (vs. 22-26).
b) Peter expresses concern in his Epistle for the continuance of the purity of the gospel (II Pet. 2:1,2) yet he never once exhorts the flock of a "legitimate successor" whom they were to follow when he passed away. (It seems Peter was nearing his death when he wrote this Epistle, see II Pet. 1:13-15).
c) In Acts 6:2 it was the twelve who called the multitude together and appointed the seven to administer the welfare needs. Peter is not singled out as having a monopolizing voice in what was to be done.
d) Paul warned the Ephesian elders of heresies and disunity (Acts
20:29,30), but he omits to tell them to cling to Peter, the supreme "Pastor" and infallible "guide of the whole church militant."
MATT. 26:26 " . . . this is my body."
PROBLEM:
Roman Catholics understand this passage to teach that when the appropriate words are uttered by the priest, the Wafer is changed into the real body of Christ. This is the doctrine of Transubstantiation.
SOLUTION:
1
At the time these words were uttered Jesus was there present with the disciples; he had not yet died.
2. There is an abundance of passages, similar to this one, where the verb "to be" is used, for "to mean, to symbolize"; e.g.,
i) "I am the door." (John 10:7).
ii) "I am the true vine." (John 15:1). in) "That Rock was Christ." (1 Cor. 10:4).
iv) "The seven heads are seven mountains." (Rev. 17:9).
3. If the Romanist insists that "This is my blood" means literally that the wine is transformed into Christ's very blood; then "this cup is the new testament" (covenant) must mean that the literal cup becomes a literal covenant (1 Cor. 11:25).
4. The Lord's Supper is a commemoration of a sacrifice, not a repetition of it.
5. When it is realized that the doctrine of transubstantiation means that the wafer is changed into the whole Being of Christ, which is then offered as a propitiatory sacrifice, it is important to point out that Christ has been offered "once for all". (Heb. 10:10; cf 7:27). The sacrifice needs no repetition.
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JOHN..6:53 "Except ye eat the flesh of the Son of man, and drink his blood, ye have no life in you.
PROBLEM: The Roman Church uses this passage to support the declaration of the Council of Trent that "by the consecration of the bread and wine, a conversion is made of the whole substance of the bread into the substance of Christ our Lord, and of the whole substance of the wine into the whole substance of His blood; which conversion is, by the holy Catholic Church, suitably and properly called Transubstantiation."1
SOLUTION:
1. The R.C. interpretation of this passage involves the impossible-to believe that the whole substance of his body and blood can be in every particle of the "consecrated" bread and wine on thousands of altars while his literal body is in heaven at the same time.
2. The R.C.s (as did the Jews) misunderstand the teaching of Jesus in this passage. The question of the Jews was: "How can this man give us his flesh to eat?" (vs. 52). Jesus did not reply by telling them that there would be a transubstantiation, i.e., that the literal bread would become his literal flesh throughout the ages; or that the literal wine (of which, however, the common people were not to partake) should similarly become his literal blood in quantities enough for thousands of mortals. Jesus suggests the explanation to his "hard saying" when he questioned: "What and if ye shall see the Son of man ascend up where he was before? It is the spirit that quickeneth; the flesh profiteth nothing; the words that I speak unto you, they are spirit and they are life." (vs. 62,63)
3. Even if one could eat the literal flesh of Jesus and drink his literal blood, he would be no nearer the kingdom, unless he masticated2 and assimilated the words which Christ spoke. Judas ate the passover but he was still a "son of perdition". (John 17:12). One can eat damnation to himself if he does not discern the Lord's body. (1 Cor.
11:29).
4. The words, "except ye eat the flesh of the Son of Man and drink his blood ye have no life in you" are metaphorical for the words which Jesus Christ spoke. Consider the following:
a) "The words that I speak unto you, they are spirit, and they are life." (John 6:63).
b) Notice the relevance of Peter's comment "to whom shall we go?
Thou hast the words of eternal life." (John 6:68).
c) "Now are ye clean through the word which I have spoken unto you." (John 15:3).
d) "This is life eternal, that they might know thee the only true God, and Jesus Christ whom thou hast sent." (John 17:3).
e) "Sanctify them through thy truth. Thy word is truth." (John
17:17).
1 Session XIII, On the Eucharist, chpt. 4. Waterworth's translation.
2 The Greek word "trogo", (John 6:57)-"So he that eateth me, even he shall live by me," means to "gnaw, chew, devour"-Robert Young, Analytical Concordance To the Holy Bible, (London: Lutterworth Press, 1965).
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5. The position of the Roman Church on transubstantiation casts serious doubt on its claim to authority. It was not until A.D. 1215 that transubstantiation was made an article of faith in the Roman Church. A doctrine which might be rejected with impunity prior to that date must now be accepted in peril of eternal damnation.
6. There is further reason for denying the doctrine of transubstantiation.
The bread not eaten by R.C.s at masses becomes mouldy like any other bread, but the literal body of Jesus was preserved from corruption at death (Acts 2:31, cf. Psa. 16:10), and is not now corruptible. Therefore the interpretation placed upon this passage in John by R.C.s cannot be the one intended by Jesus.
7. There has not been any validated evidence that bread "consecrated" by a R.C. priest, when eaten by R.C.s, becomes anything other than what it is-natural bread assimilated by the body. This amounts to a complete denial of the claim that the literal bread ever becomes the literal body of the Lord.
MATT. 12:32 "It shall not be forgiven him, neither in this world, neither in the world to come"
PROBLEM: This passage is sometimes quoted by Roman Catholics to support the idea of purgatory. The Roman Catholic Church teaches that the undying souls of men leave their bodies at death. The wicked (those who die in mortal sin) go to hell for eternal torment. The righteous, dying with unforgiven venial sin or undischarged temporal punishment, go to a painful purification before being fit for heaven.
SOLUTION:
1. Purgatory presupposes the doctrine of the immortality of the soul.
If there is no immortal soul then purgatory becomes an invention.
2. If sins are not forgiven, either now or in the future, why send the sinner to purgatory? (Matt. 12:32).
3. See the parallel passages in:
Mark 3:29-"But he that shall blaspheme against the Holy Spirit hath never forgiveness, but is in danger of eternal damnation." Luke 12:10-" . . . but unto him that blasphemeth against the Holy
Spirit it shall not be forgiven." These are conclusive, there is not even a hint of purgatory.
JOHN 20:23 "Whose soever sins ye remit, they are remitted unto them; and whose soever sins ye retain, they are retained."
PROBLEM: The Roman Catholic Church uses this passage to justify its teaching that the key of purgatory lies in the hand of the priest. In this unseen region of suffering he is said to open and shut, bind and loose. It is also held to lie within the
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priest's power to lessen the duration and severity of the suffering.
SOLUTION:
1. This passage has specific reference to the apostles. This is indicated by Jesus "breathing" on them. (vs. 22).
2. The promise of this passage was to the apostles, (vs. 20). If the
Roman Church has any claim to the promise it must first demonstrate the existence of apostles. Paul instructed the Corinthians: "Truly the signs of an apostle were wrought among you in all patience, in signs, and wonders, and mighty deeds." (II Cor. 12:12). Where is the R.C. priest who can, in God's name, strike an Elymas blind, (Acts 13:11); raise a Eutychus from the dead, (Acts 20:10-12); or suffer no harm after being bitten by a viper, (Acts 28:3-5)? These were the signs of an apostle.
3. When claims to the tremendous power outlined in the problem are vested in the hands of ordinary men or as may happen, in the hands of mercenary and unscrupulous men, imagination can scarcely exceed the historical abuses.
4. The New Testament refers to only one sacrificing priest, Jesus Christ
(Heb. 10:12) and to a "royal priesthood" of all believers. (1 Pet. 2:9). There is no exclusive order of priests officiating for a laity in New Testament arrangements.
I COR. 3:13 "Every mans work shall be made manifests for the day shall declare it, because it shall be revealed by fire, and the fire shall try every man's work of what sort it is."
PROBLEM: This passage is used to support the Roman Catholic doctrine of a discipline in purgatory, which takes place immediately after death, and endures for an unspecified and varying period.
SOLUTION:
1. Note the context; the passage is speaking about a "day" (although likely longer than 24 hours) and not a period of long duration. See the use of the same Greek word, "hemera" in Matt. 7:22; 12:36; John 9:4; 11:9; 12:48; II Cor. 6:2. This "day" is defined in Mai. 3:2; 4:1-3; cf. 2 Thess. 1:8-10.
2. The Roman Catholic argues for the burning up of the "wood, hay, stubble," (I Cor. 3:12) as the purging of man's soul of all that is unworthy. A man in purgatory should be glad to get rid of these impurities, to be fit for eternal happiness, but Paul says he "shall suffer loss". (1 Cor. 3:15).
3. What the passage does mean:
a) There were divisions in Corinth and Paul discusses the relationship of a man and his converts to Christ. (1 Cor. 1:10; 3:3-8).
b) "Every man's work shall be made manifest." The Day of Judgment will reveal the spiritual quality of a preacher's converts, whether gold, silver, precious stones, for the eternal temple of God or cheap (wood) unenduring (hay, stubble).
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c) "If any man's work abide [if his converts endure to eternal life] he shall receive a reward" (1 Cor. 3:-4)-the reward of seeing, in the Kingdom of God, the fruits of his labour and travail, (see
IThess. 2:19.)
d) "If any man's work shall be burned [if his converts are unworthy before the Judge of all] he shall suffer loss" (1 Cor. 3:15)-the loss of seeing his labour come to naught.
e) "But he himself shall be saved; yet so as by fire." (1 Cor. 3:15).
The same fire of judgment that devoured his converts will have to be endured by the preacher also. And even though all his converts should perish, he himself may yet stand approved, because of the faith and zeal with which he has lived and worked in all good conscience before God.
1 COR. 7:1 " . . . It is good for a man not to touch a woman/'
PROBLEM: "The Roman Catholic Church uses this passage to support its concept that celibacy is necessary for single-minded devotion to ministerial office.
SOLUTION:
1. Celibacy is not a necessary pre-requisite for single-minded devotion to ministerial office. Celibacy, in Scripture, is left to the free decision of those concerned, without forbidding those who marry to assume ecclesial offices. (Matt. 19:12; 1 Cor. 7:6-9).
2. Peter was married, (Matt. 8:14); as well as other apostles. (1 Cor.
9:5).
3. There were also married bishops. (1 Tim. 3:2; Titus 1:6).
4. The Apostle Paul clinches the argument-"Now the Spirit speaketh expressly, that in the latter times some shall depart from the faith, giving heed to seducing spirits, and doctrines of devils; speaking lies in hypocrisy; having their conscience seared with a hot iron, forbidding to marry . . . " (1 Tim. 4:1-3).
JAMES 5:14 "Let him call for the elders of the church; and let them pray over him, anointing him with oil in the name of the Lord . . . "
PROBLEM: This passage is used to support the doctrine of "extreme unction". Extreme unction is described as "the anointing by the priest of those in danger of death by sickness, with holy oil, accompanied with a special prayer. . . . It is called Extreme because administered to sick persons when thought to be near the close of life."1
1 Loraine Boettner, Roman Catholicism, (London: The Banner of Truth Trust., 1966), p. 248.
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SOLUTION:
1. The passage in James is no sanction for the R.C. practice for the following reasons:
a) Extreme unction is administered only to those who are expected to die, not for those who are expected to recover, (it is intended as a preparation of the soul for its last passage). The purpose of the instruction in James is that the "prayer" of faith shall save the sick." (vs. 15).
b) The concern, in the administration of extreme unction, is for the soul. The passage in James is concerned with physical infirmities. This is indicated by verse 15, "The prayer of faith shall save the sick, and the Lord shall raise him up; and // he have committed sins, they shall be forgiven him."
c) The Roman Church sends a priest. James instructs that the elders
(plural) be called.
2. Notice that the R.C. teaching on extreme unction depends for its rationale on the doctrine of the immortality of the soul. When the immortality of the soul is shown to be non-scriptural, the underpinnings for extreme unction are destroyed.
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