Wrested Scriptures  |  Church of Christ
THE CHURCH OF CHRIST
PRELIMINARY POINTS The Church of Christ1 is the name of autonomous churches throughout Australia, Canada, and especially the "Bible belt" of the U.S.A. The Church of Christ has similar doctrines to those expounded by Alexander Campbell,2 an associate of Dr. John Thomas with whom the Doctor broke after reaching a fuller understanding of the elements of the gospel.3
Members of the Church of Christ have a motto, "Where the Bible speaks we speak, and where it is silent we are silent." They believe in "contending earnestly for the faith" (as they understand the faith), which is interpreted to mean striving as in rivalry or debate. This vigorous approach to Scripture has resulted in debates with Christadelphian lecturers in Indiana, Texas, Manitoulin Island, and Adelaide, Australia.4
SUGGESTED STRATEGY
1. Church of Christ ministers are often schooled debaters. Christadelphians anticipating debating with representatives of this body should have a thorough knowledge of the arguments used by the Church of Christ before the debate. The strength of the Christadelphian position does not rest on the facile tactics of the skilled debater. As the Apostle Paul put it: "[We] have renounced the hidden things of dishonesty, not walking in craftiness, nor handling the word of God deceitfully; but by manifestation of the truth commending ourselves to every man's conscience in the sight of God." (2 Cor. 4:2). Nevertheless, the Christadelphian places himself at a disadvantage if he has no knowledge of logical fallacies in argumentation, or of the desirability of keeping an opponent on the issue in question. Ecclesial mutual improvement classes can help build the needed skills to "mightily convince . . . and that publickly, shewing by the scriptures", as did Apollos. (Acts 18:28).
2. In private discussion, members of the Church of Christ can be a
1 Not long after the American Civil War one group of members of the original movement proclaimed independence from the main body and has since maintained a separation.
It has its headquarters in Nashville, Tenn. and is the group with which this study is principally concerned. The liberal wing of the Church of Christ is identified as the "Christian Church" in the Midwest and South, and "Disciples of Christ" in the East. See James E. Craig, "Who are the Disciples of Christ?", in A Guide to the Religions of America, ed. by Leo Rosten, (New York: Simon and Schuster, 1955), pp. 38-46.
2 In the "sanctuary" of the Park Avenue Christian Church in New York City, the table is preserved at which Alexander Campbell and Walter Scott presided in their communion services.
3 See Robert Roberts, Dr. Thomas: His Life and Work 2nd ed., (Birmingham: The Christadelphian, 1873), pp. 9-15; 20-84. Also John Thomas, "Confession and Abjuration", Herald of the Future Age. 1847, III, pp. 73-80.
4 The Lee-Mansfield debate, (1962) is a Christadelphian classic. The six night's debate between the Church of Christ and the Christadelphians drew an average attendance of 800, and at least six baptisms resulted from persons contacted through the debate. Records of the debate have been made available by Logos Publications, West Beach, South Australia.
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delight to teach. Although they are fundamentalists in their view of inspiration, there is almost an exclusive use of the New Testament. This betrays a fundamental weakness in the Church of Christ position which is often indicated by their confused identification of the Law of Moses with the teaching of the Old Testament prophets. The former served its usefulness as a schoolmaster to bring men to Christ, (Gal. 3:24), but as a law code it is no longer binding upon believers. This is not, however, to be confused with the many Messianic prophecies referring to the reign of Christ on the earth which still await fulfilment. The Christadelphian must establish the legitimacy of his frequent Old Testament references before the full import of their force registers. The inspired application of more than 630 Old Testament references cited and used by Christ and the Apostles in the New Testament is an authoritative guide to Biblical interpretation.
3. It can be very helpful in discussion with the Church of Christ to keep returning to the following summaries which help to fix in the memory the framework of the kingdom of God:
a) The kingdom of God-its essential elements. i. King
- Jesus Christ (Lk. 1:32; Jn. 18:37). ii. Rulers
- Immortalized saints (Matt. 19:27-28;
Rev. 3:21 cf. 2:26,27; 2 Tim. 2:12; Rev. 5:9,10). iii. Subjects
- Mortal nations surviving wars (Zech. 14:
16-18; Mic. 4:1-3; Isa. 65:17-25). iv. Laws
- Righteous (Psa. 72:4, 12-14). v. Land
- Whole earth (Num. 14:21; Hab. 2:14; Isa.
11:9). vi. Capital city - Jerusalem (Matt. 5:35 cf. Lk. 1:32-33 and
IChron. 11:4,5).
b) David's throne-in the past and in the future. i. Located in Jerusalem (1 Chron. 11:4,5,7). ii. Promised to Christ (2 Sam. 7:12, 13, 16; cf. Heb. 1:5). iii. Solomon sat on it (1 Chron. 28:5). iv. Ceased to exist with removal of Zedekiah (Ezek. 21:26-27). v. Will be restored by Christ (Lk. 1:32,33 cf. Matt. 19:28;
Rev. 3:21; Acts 15:16).
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THE KINGDOM OF GOD
PRELIMINARY POINTS
The Church of Christ usually1 reads "the kingdom of God" in scripture as synonymous with the "Church of Christ"2. It is appropriate for the Christadelphian, therefore, to show the unscriptural character of this substitution. This can be done by producing Biblical statements about the kingdom which are incompatible with statements about the ecclesia.3 The following are suggested lines of reasoning:
1. Jesus stated: "When the Son of man shall come in his glory, and all the holy angels with him, then shall he sit upon the throne of his glory: and before him shall be gathered all nations: and he shall separate them one from another, as a shepherd divideth his sheep from the goats . . . Then shall the King say unto them on his right hand, Come, ye blessed of my Father, inherit the kingdom prepared for you from the foundation of the world . . . And these shall go away into everlasting punishment: but the righteous into life eternal." (Matt. 25:31,32,34,46).
These conclusions follow:
a) Jesus has not yet come in the throne of his glory since all nations have not been gathered before him, nor have the "sheep" been separated from the "goats".
b) Therefore, the faithful are not yet in the kingdom since the invitation to enter the kingdom is not given until after the separation of the sheep from the goats.4
1 The position outlined is not invariably the position of the Church of Christ since considerable variation of belief exists among the autonomous assemblies.
2 For example, A. R. Main, a member of the Churches of Christ makes this identification: " . . . in denotation the kingdom of God, in so far as it is manifested in visible form on earth, corresponds to the church . . . " First Principles: Studies in Bible Truth,
(Melbourne: The Austral Printing and Publishing Co., 1969), p. 67.
3 An important distinction should be noted: The Greek word "ecclesia", translated "church" refers to "called out" ones. The word "church" is used today to designate both the building and a religious grouping. The Church of Christ, therefore, is a "church" in the popular usage of the term, but it is not the ecclesia. It is not the ecclesia because of the false doctrines which the Church of Christ teaches. In this analysis careful attention should be given not to confuse the "Church of Christ" (i.e., the religious group known by that name today) with the ecclesia of the first century which held the doctrines presently taught by the Christadelphians.
4 One does not know before the Judgment Day whether he is for certain a "sheep" or a "goat". The parable of the sheep and goats (Matt. 25:31-46) points out that many who think they are sheep will find out they are goats. The same self-deception is indicated in Matt. 7:22-23.
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c) If the faithful5 are not yet in the kingdom, then the kingdom of
God cannot be the "church".
2. Jesus stated that at the Judgment Day men will say, "Lord, Lord, have we not prophesied in thy name? and in thy name have cast out devils? and in thy name done many wonderful works?" (Matt. 7:22). His statement followed the exhortation that "Not every one that saith unto me, Lord, Lord, shall enter into the kingdom of heaven; but he that doeth the will of my Father which is in heaven". (Matt. 7:21). Entry into the kingdom is conditional upon doing the will of God who is in heaven. These conclusions follow:
a) Since men have not yet been confronted by Jesus to give an account of what they have done (cf. 2 Cor. 5:9,10), they do not know for sure whether they have, in fact, done his will acceptably.
b) But doing the will of God is the requisite for entry into the kingdom of God.
c) Therefore the kingdom of God is not yet established, and cannot be synonymous with the "church."
3. Peter asked Jesus, 6"Behold, we have forsaken all, and followed thee; what shall we have therefore?" Jesus replied, "Ye which have followed me, in the regeneration when the Son of man shall sit in the throne of his glory, ye also shall sit upon twelve thrones, judging the twelve tribes of Israel". (Matt. 19:27,28). This passage furnishes a whole array of appropriate questions to lead the Church of Christ contact to the desired conclusions. The following questions require answers:
a) What is the scriptural definition of Christ's "throne of glory"?
(See Matt. 25:31; cf. Peter's words in 1 Pet. 5:4).
5 It is sometimes argued that the parable of the sheep and goats refers to sheep and goat nations rather than individuals. Against this interpretation the following should be noted:
a) "He shall separate them"-"them" is masculine in gender in the Greek text indicating that it refers to individuals, and not to "nations" which is neuter in gender. b) Those who inherit the kingdom are heirs of the kingdom. This is the language used of faithful brethren (Gal. 3:29; Jas. 2:5), not of nations.
c) The Greek word "ethnos" translated "nations" is more frequently translated Gentiles
(in the A.V.) implying Christ's stress that Gentiles, and not only Jews from "all the nations" will be gathered for the judgment. d) The righteous are commended in the parable for having given food and water to the Master as well as having visited him when sick and in prison. This is the language used elsewhere in the N.T. of believers (Matt. 10:40-42), not nations. Can it be imagined that nations such as Canada, Britain, the USA or Egypt could be commended by the Master, "Inasmuch as ye have done it unto one of the least of these my brethren, ye have done it unto me" ("brethren" are defined by Christ to be those who hear and do his will-Lk. 8:21) ? e) Sheep-like characteristics are attributed to believers and even to the nation of Israel (e.g. Jn. 10:1-28; Ezek. 34), but where in Scripture is it used of other nations?
6 It is noteworthy that in the context of this conversation that Jesus says, "It is easier for a camel to go through the eye of a needle, than for a rich man to enter into the kingdom of God" (Matt. 19:24). If the kingdom of God is the "church," (as the Church of Christ asserts), is it difficult for a wealthy person to enter their church? It is in this context that the kingdom of God is associated with the king coming in "the throne of his glory" in the regeneration. (Matt. 19:28).
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b) When will the Son of man sit on this throne? (See Matt. 25:31; cf. Peter's statement Acts 3:19-21).
c) Where will the throne be located? (See Luke 1:32-33; 1 Chron.
11:4,5 cf. Ezek. 21:26,27; Acts 15:15-16).
d) If the apostles are to sit on twelve thrones, when will this promise be fulfilled? (See Acts 1:6 and Matt. 16:27 cf. Rev. 11:18- "the servants are rewarded at the time of the resurrection of the dead "that they should be judged;" Rev. 3:21,22 cf. 2:26,27).
4. The Apostle Paul states, "Now this I say, brethren, that flesh and blood cannot inherit the kingdom of God; neither doth corruption inherit incorruption". (1 Cor. 15:50). This passage in itself is proof that the kingdom is not the "church". Consider the following:
a) "Flesh and blood" persons presently constitute the "church".
b) But, "flesh and blood" cannot inherit the kingdom,
c) Therefore, the kingdom cannot be the "church".
5. Paul wrote Timothy: "I charge thee therefore before God, and the
Lord Jesus Christ, who shall judge the quick and the dead at his appearing and his kingdom." (2 Tim. 4:1). The following questions require answers from the Church of Christ:
a) Is the time designated by "his appearing" the same as the time period indicated by "and his kingdom"?
b) Who are the dead to whom the Apostle refers?
c) When will these dead persons be raised? (The event must be future to the time when the Apostle wrote to Timothy since he says, "he shall judge the quick and the dead". How many quick and dead were judged at the beginning of "the church" and his appearing, if these occurred at Pentecost?) It is easy to establish by these questions that since the dead have not yet been raised, then the kingdom must yet be future, and, therefore, cannot be the "church".
6. James writes to believers of the "twelve tribes which are scattered abroad." (Jas. 1:1). He speaks of them as "heirs of the kingdom which he hath promised to them that love him." (Jas. 2:5). Since baptized believers are by definition in the "church", in what sense can they be heirs of the "church" (if the kingdom is the "church")? Similarly, the Apostle Paul tells believers at Galatia: "Envyings, murders, drunkenness, revellings, and such like; of the which I tell you before, as I have also told you in time past, that they which do such things shall not inherit the kingdom of God." (Gal. 5:21). How can believers not inherit the kingdom? If the kingdom is the "church" then believers are already in the kingdom and would have no need to fear failure to reach the promised inheritance, i.e., the kingdom of God.
7. Peter writes to believers in his second epistle, (2 Pet. 1:1). He admonishes them that " . . . if ye do these things, ye shall never fall: for so an entrance shall be ministered unto you abundantly into the everlasting kingdom of our Lord and Saviour Jesus Christ." (2 Pet.
1:10,11). Since, according to Church of Christ doctrine believers are already in the kingdom, (i.e., the "church"), how is one to understand
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the conditional nature of the entrance? Does the Church of Christ make the virtues listed in verses 5-7 requisites for church membership? How is one to understand the tense-"so an entrance shall be ministered . . . into the everlasting kingdom?" If believers are already in the kingdom into what are they to have a future entrance?
8. The kingdom of God is to bring a reign of judgment, justice and peace. (Isa. 9:6,7; Rom. 14:17). Since the Church of Christ claims to be the kingdom of God one would expect to find judgment, justice and peace in its history. Is such the case? A perusal of Church of Christ history shows it to be chequered with internecine strife. If the kingdom of God is the "church", it is not the Church of Christ.7
JOSH. 21:43 "And the LORD gave unto Israel all the land which he sware to give unto their fathers: and they possessed it, and dwelt therein."
JOSH. 21:45 "There jailed not ought of any good thing which the LORD had spoken unto the house of Israel: all came to pass."
JOSH. 23:14 " . . . not one thing hath failed of all the good things which the LORD your God spake concerning you; all are come to pass unto you, and not one thing hath failed thereof"
PROBLEM: These verses are usually cited with Neh. 9:8 by the Church of Christ in an attempt to prove that the Abrahamic "land promise" of Gen. 13:15; 15:18 was fulfilled when the land of Canaan was occupied by the twelve tribes under Joshua.
SOLUTION:
1. These passages in Joshua do not refer to the fulfillment of the Abrahamic "land promise" for the following reasons:
a) Abraham's seed was promised the land from the "river of Egypt
[the Nile] to the Euphrates." (Gen. 15:18). The nation of Israel under Joshua never occupied this complete territory.
b) Abraham was promised the land for ever. (Gen. 13:15). This personal promise has never been fulfilled as the following passages indicate: i. "And he [God] gave him [Abraham] none inheritance in it, no, not so much as to set his foot on: yet he promised that he would give it to him for a possession . . . and to his seed after him, when as yet he had no child." (Acts 7:5). ii. "By faith Abraham, when he was called to go out into a place which he should after receive for an inheritance, obeyed . . . These all died in faith ,not having received the promises.. . " (Heb. 11:8,13).
7 Dissension still exists between Church of Christ congregations over legalistic interpretations regarding the use of church finances, the use of musical instruments to accompany worship, and the appointment of inter-church committees to promote radio and TV proselytizing. These issues are considered matters of faith and fellowship by some Church of Christ congregations.
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2. "AH"1 good things is qualified as the following examples indicate:
a) It was promised, "I will raise them up a Prophet from among their brethren, like unto thee [Moses], and will put my words in his mouth; and he shall speak unto them all that I shall command him." (Deut. 18:18). This promise was not fulfilled, as Peter points out, until the coming of the Messiah. (Acts 3:22).
b) "For if Jesus [Joshua] had given them rest, then would he not afterward have spoken of another day. There remaineth therefore a rest to the people of God." (Heb. 4:8,9). Clearly then, the inheritance of the land by Israel under Joshua must be regarded as only a token fulfillment.
3. The "all good things" of Josh. 23:14 refers to Exod. 3:8,12; Deut.
28:1-14. The "evil things" of Josh. 23:15,16 refers to Deut. 28: 15-68; Lev. 26:14-39.
4. The land promised unto the "fathers" alludes to the promise made to
Moses (Deut. 11:24) and which referred to land taken by conquest: "Every place that the sole of your foot shall tread upon, that have I given unto you, as I said unto Moses." (Josh. 1:3). This promise was fulfilled when Israel possessed Canaan.
NEH. 9:8 " . . . and madest a covenant with him {Abraham] to give the land . . . to his seed, and has performed thy words; for thou art righteous/'
PROBLEM: This passage is used by the Church of Christ in an attempt to prove that the Abrahamic covenant of land inheritance
(Gen. 13:15) was fulfilled when the land of Canaan was possessed by Israel under Joshua.
SOLUTION:
1. The promise in Neh. 9:8 refers to the seed of Abraham, but it was
Abraham personally who was promised the land forever in Gen. 13:15. Stephen stated boldly before the Sanhedrin, that God removed Abraham into the land of Palestine, "wherein ye now dwell. And he gave him none inheritance in it, no, not so much as to set his foot on: yet he promised that he would give it to him . . . " (Acts 7:5). Clearly, then, the words of Nehemiah cannot be interpreted to infer that the Abrahamic covenant was fulfilled in Israel's possession of the land under Joshua.
2. The inheritance of the land under Joshua must also be regarded as only a token fulfillment for an additional reason: In the passage to which Nehemiah refers (Gen. 15:13), God promised to give to Abraham's descendants all the land from "the river of Egypt unto the great
1 "All is frequently qualified in Scripture. See for example, "All living" (Gen. 3:20) refers to humans not animals. Similarly, "all flesh" (Gen. 6:13) did not include those animals and persons saved in the ark.
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river, the river Euphrates." Israel never inherited this entire land area. Its fulfillment awaits the future return of the Messiah to bring the first dominion to Zion. (Micah 4:8).
ISA. 66:1 "Thus saith the LORD, the heaven is my throne, and the earth is my footstool: where is the house that ye build unto me? and where is the place of my rest?"
PROBLEM: The Church of Christ argues that since the throne of God is in heaven, and the earth is made his "footstool," Christ cannot rule literally on the earth, since this would be the "footstool" of God.
SOLUTION:
1. There are two thrones referred to in Scripture:
a) God's throne - "To him that overcometh will I grant to sit with me in my throne, even as I also overcame and am set down with my Father in his throne." (Rev. 3:21).
b) Christ's throne - " . . . and the Lord God shall give unto him the throne of his father David." (Luke 1:32 cf. 1 Chron. 11:4,5). This is the throne that was overturned in the days of Zedekiah, and to be restored when Christ returns: "I will overturn, overturn, overturn it: and it shall be no more, until he come whose right it is: and I will give it him." (Ezek. 21:27). "When the Son of man shall come in his glory, and all the holy angels with him, then shall he sit upon the throne of his glory." (Matt. 25:31). This throne is to be established on the earth, as Luke 1:32 cf. 1 Chron. 11:4,5 indicate. The earth is now the Lord's footstool, but it will becme the dominion of His Son in the Age to come.
(Psa. 72).
2. The "footstool" of Jesus Christ will be his enemies: "The LORD said unto my Lord, Sit thou at my right hand, until I make thine enemies thy footstool." (Psa. 110:1). Since this ruling is said to be from Zion "in the midst of thine enemies." then clearly the reigning is from the earth, not heaven. See Psa. 110:2: "The LORD shall send the rod of thy strength out of Zion: rule thou in the midst of thine enemies."
JER. 22:30 "Thus saith the LORD, Write ye this man \ConiaK\ childless, a man that shall not prosper in his days: for no man of his seed shall prosper, sitting upon the throne of David, and ruling any more in Judah"
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PROBLEM: It is argued that since Christ is of the seed of Coniah (Matt. 1:1-11) he cannot reign in Jerusalem upon the literal throne of David.
SOLUTION:
1. Coniah, called "Jehoiachin" (2 Kings 24:8) and "Jeconiah" (1 Chron.
3:16; Jer. 24:1), perished in Babylon where he was taken as a captive. (2 Kings 25:27-30). Coniah was a descendant of Solomon, but Jesus was a descendant of Nathan (Luke 3:31), therefore what is affirmed of the seed of Coniah does not refer to Jesus Christ.
2. The genealogy of Matthew's gospel is traced through Joseph. To insist that Jesus is a descendant of Coniah, is to likewise insist that Joseph was his real father. The family tree of Jesus through his mother Mary is set out in Luke 3, not Matthew 1.
DAN. 2:44 "And in the days of these kings shall the God of heaven set up a kingdom, which shall never be destroyed . . . "
PROBLEM: Since the period of these kings is symbolically portrayed as feet of iron and clay, (which is assumed to represent the Roman Empire), then the kingdom of God must have been established during the existence of the Roman Empire-i.e., on the day of Pentecost.
SOLUTION:
1. The period depicted as iron mixed with clay indicates a disunited period, having the influence of the iron (Roman influence) but the weakening effect of the miry clay. The Roman Empire was not in this state on the Day of Pentecost, it was rather in the period designated by the legs of iron. (vs. 33) later to be divided into East and West, but nevertheless still in the iron phase.
2. Even if it be assumed that "in the days of these kings" referred to the Roman Empire, the ecclesia established then did not break in pieces and destroy all other kingdoms. Clearly, the kingdom of God cannot be the ecclesia. Persecution and death, not "breaking in pieces and destroying" describes the history of the ecclesia. See ~ e.g. Acts 4:17; 5:17,18; 7:58; 8:1; 9:1,2; 16:22, 23, etc., Furthermore, Dan.
7:20, 21 indicates that the fourth beast would give rise to a horn "that had eyes, and a mouth that spake very great things" which would make war with the saints, and "prevailed against them". Such language indicates the erroneousness of the Church of Christ interpretation which identifies the Kingdom of God with the "church".
3. The Babylonian, Persian and Grecian Empires were non-existent as political entities in the period of the political domination of the Roman Empire (B.C. 67-A.D. 493). Clearly, only the influence of the Babylonian, Persian and Grecian Empires existed within the framework of the Roman Empire as the conquered territories became assimilated. Similarly, the fourth kingdom (Rome) which was "as strong as iron"
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would be divided into two (eastern and western sections) and would progress to the feet of iron and clay. It is in the ten-toed phase of the
Roman Empire that the saints possess the kingdom. This can be shown by the fact that the beasts of chapter 7 are similar to the metals of the image of chapter 2. It is only after the fourth beast gives rise to ten horns (paralleling the ten toes of the image) that the saints possess the kingdom (See Dan. 7:23-27). The Roman Empire formed into its eastern and western "iron-legged" sections after Justinian (A.D. 529-533), and since the ten-toed phase would be entered after this time, the kingdom could not have been set up at Pentecost (A.D. 30).
DAN. 7:7-9 " . . . behold a fourth beast, dreadful and terrible, and strong exceedingly; and it had great iron teeth: it devoured and brake in pieces, and stamped the residue with the feet of it: and it was diverse from all the beasts that were before it; and it had ten horns . . . / beheld till the thrones were cast down, and the Ancient of days did sit . . . "
PROBLEM: The Church of Christ attempts to argue that the kingdom of God was established at Pentecost (in the time of the Roman Empire). The reasoning goes as follows:
a) The fourth beast refers to the Roman Empire,
a) It is then noted that it is at the time of the fourth beast that the
Son of Man receives his kingdom. Therefore,
c) The kingdom of God must have been established when the Roman
Empire existed, i.e., at Pentecost.
SOLUTION:
1. There are a number of assumptions in the above reasoning which are erroneous and invalidate the conclusion. These are as follows:
a) It is not at the time of the fourth beast that the Son of Man receives his kingdom. It is at the time of the little horn phase with "eyes like the eyes of man, and a mouth speaking great things''. (See vs. 20). This phase can be identified with the tentoed phase of the image of Daniel 2. An examination of Dan. 2 and 7 indicates that the image of the former parallels the four beasts of the latter. This is an important identification since the kingdom is not set up in Daniel 2 until the ten-toed phase. (Dan. 2:44). The Roman Empire formed into its eastern and western "iron-leg" sections after Justinian (A.D. 529-533), and since the ten-toed phase would be entered after this time, then clearly the kingdom was not set up at Pentecost.
b) The rest of the beasts are said to have had "their dominion taken away: yet their lives were prolonged for a season and a time".
(Dan. 7:12). But who would assert that the lives of the Babylonian, Persian and Grecian kings extended even to the time of the Roman Empire? They had been dead for hundreds of years. It was only the influence of the empire within its successor which
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continued to exist (Cf. Dan. 4:15-"stump banded with brass and iron").
2. The events outlined in Daniel 7 require a long period of persecution to exist before the setting up of the kingdom. This is indicated by the little horn which would arise to make war with the saints and to prevail against them until the saints possessed the kingdom. (Dan. 7:21,22). Even if it be argued that a persecution arose against believers at the time of Pentecost, such an interpretation must be rejected since the Jewish leaders did not prevail against the believers, and therefore, the persecution must have been subsequent to this time. It can be concluded by implication that the kingdom could not, therefore, have been set up at Pentecost.
3. Dan. 7:10 refers to the judgment which was "set" and the "books" were opened. It is known from other parts of Scripture that this time will only occur at the return of Christ to the earth to judge the dead.
(See, for example, 2 Tim. 4:1; Matt. 25:21-34; 1 Cor. 15:23; Jn. 6:39,40,44,54; 11:24).
4. Christ cites Dan. 7:13 ("coming in the clouds") with the words of
Psa. 110:1 ("sitting on the right hand of power") and applies them to his second coming. (Matt. 26:64). This application by Christ indicates conclusively that the time for the saints to possess the kingdom is established at his return.
MICAH 4:1-2 "But in the last days it shall come to pass, that the mountain of the house of the LORD shall be established in the top of the mountains, and it shall be exalted above the hills; and people shall flow unto it. And many nations shall come, and say, Come, and let us go up to the mountain of the LORD, and to the house of the God of Jacob; and he will teach us of his ways, and we will walk in his paths: for the law shall go forth of Zion, and the word of the LORD from Jerusalem."
PROBLEM: The Church of Christ places stress upon the use of "last days". It is noted that Peter said that Joel's prophecy concerning the "last days" was being fulfilled at Pentecost. (Acts 2:15-17). It is then inferred that what Micah records was likewise fulfilled at Pentecost and hence the kingdom must have been set up at this time, i.e., the "church".
SOLUTION:
1. The following is proof that Micah 4 was not fulfilled on the Day of
Pentecost:
a) There is no indication in Scripture that those assembled at Pentecost said, "Come, and let us go up to the mountain of the LORD, and to the house of the God of Jacob . . . " (Micah 4:2).
b) The prophecy in Micah indicates that "many nations shall come"
(vs. 2), but on the day of Pentecost, "Jews, devout men, out of
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every nation under heaven" (Acts 2:5) gathered for the celebrations. The descriptions are different. Micah indicates "many nations" is the subject of reference, but in Acts it is recorded that only Jews were present, and these came out of every nation,
c) Micah states that "in that day . . . the LORD shall reign over them [the halt, and cast off] in mount Zion from henceforth, even for ever" (vs. 7), but this has never been fulfilled. Many wars have since been fought in Palestine and elsewhere. About one hundred years after Pentecost, Hadrian, the Roman Emperor ploughed Jerusalem and sowed it with salt.1 (Cf. Micah 3:12- "therefore shall Zion for your sake be ploughed as a field").
2. Peter did not state that Joel's prophecy was completely fulfilled on the day of Pentecost. He said, "this is that which was spoken by the prophet Joel" (Acts 2:16)-i.e., this is an example of what Joel prophesied. That this is the correct interpretation is indicated by the fact that Peter did not quote the words: "for in mount Zion and in Jerusalem shall be deliverance, as the LORD hath said, and in the remnant whom the LORD shall call". (Joel 2:32). The reason for the omission of this section is that it was not even partially fulfilled on Pentecost, but rather awaits fulfilment when Christ returns to the earth to set up his kingdom. But if the kingdom were, in fact, established on the day of Pentecost, then this is just the section one would have expected to have been cited.
3. Many prophecies in Scripture have more than one application. Jesus said that John the Baptist was Elijah, fulfilling Malachi 4:5-"Behold, I will send you Elijah the prophet before the coming of the great and dreadful day of the LORD". (Cf. Matt. 11:14; Luke 1:17), and yet an examination of the context of Malachi 4 indicates that the work of John the Baptist was only a partial fulfilment.2
4. "Last days" is used for two different time periods in Scripture:
a) The "last days" of Judah's Commonwealth which was overthrown in A.D. 70 (Cf. Heb. 1:2; 9:26; 1 Pet. 1:20).
b) The last day (or latter days) which refers to the gathering of the nations to the battle of Armageddon and the raising of the dead.
(Ezek. 38:8,16; cf. Dan. 11:40; 12:1,2; Jn. 6:39,40, 44, 54: 11-24). Micah refers to b) as the previous points indicate.
1 See, The Bible Today and You, (London: "The Dawn" Book Supply, 1962), p. 72, and William Smith (ed.), A Dictionary of the Bible, (London: John Murray, 1863), p. 1015.
2 John the Baptist came in the "Spirit and power" of Elijah. (Luke 1:17). He categorically stated that he was not Elijah: "And they asked him [John], What then? Art thou Elias? And he saith, I am not. Art thou that prophet? And he answered, No." (Jn. 1:21).
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MATT. 3:2 " . . . Repent ye: for the kingdom of heaven is at hand."
MATT. 4:17 "From that time Jesus began to preach, and to say, Repent: for the kingdom of heaven is at hand"
MATT. 11:12 "And from the days of John the Baptist until now the kingdom of heaven suffereth violence, and the violent take it by force"
LUKE 16:16 "The law and the prophets were until John: since that time the kingdom of God is preached, and every man presseth into it."
PROBLEM: These passages are cited by the Church of Christ in proof of their doctrine that the Kingdom of God was established on the day of Pentecost. Stress is placed on the words "is at hand" to emphasize that the kingdom would not have to wait nearly two thousand years for its establishment at Christ's return.
SOLUTION:
1. The language of these passages must be carefully noted: It is not- "the law and the prophets were until John and since that time the kingdom of God has been established and every man presseth into it", but rather the kingdom of God is preached and every man presses towards1 it.
2. If the kingdom of God were established on Pentecost, how could every man press into it from the days of John the Baptist? (Lk.
16:16). This passage clearly proves too much for the Church of Christ interpretation, for if it is insisted that the kingdom had to be established for every man to press into it, then the passage only serves to show that the kingdom is not the "church" which is said to have been set up at Pentecost. This "church" would have been established in the days of John the Baptist before the death of Christ.
3. Similarly, Jesus stated that "from the days of John the Baptist until now" the kingdom of God suffered violence. (Matt. 11:12). But if the kingdom were not established until Pentecost, how could it suffer violence in the days of John the Baptist? How could violent men take the "church" by force?
4. In the preceding verse Jesus stated that "among them that are born of women there hath not risen a greater than John the Baptist: notwithstanding he that is least in the kingdom of heaven is greater than he." (Matt. 11:11). This is in itself proof that the kingdom is not the "church". Consider the following:
a) Since Jesus says there is none born of women greater than John
1 The Greek preposition "eis" translated "into" also means "toward". "Eis, into, unto, to, implying motion to the interior . . . " E. W. Bullinger, A Critical Lexicon and Concordance to the English and Greek Testament, (London: Samuel Bagster and Sons Ltd., 1957). "Eis" is translated "toward" 32 times. See, for example: Matt. 28:1; Lk. 13:22; Jn. 6:17; Acts 27:40; 28:14.
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the Baptist, the greatest in the "church" is not as great as John the Baptist.2
b) But he that is least in the kingdom of heaven3 is greater than John the Baptist.4
c) Therefore, the "church" cannot be synonymous with the kingdom.
5. How did the kingdom come "nigh" or was "near at hand?" The Greek word "basileia" translated "kingdom" means "the royal dominion, including the power and form of government, with the territory and the kingdom."5 When men were confronted with the Royal Majesty of the kingdom in his teaching6 and power,7 it is said to be the kingdom coming nigh.
6. The disciples were also confused as to the time of the setting up of the kingdom. It was for this reason that Jesus instructed them that the nobleman must go into "a far country to receive for himself a kingdom and to return." (Lk. 19:11,12). Jesus' instruction is incompatible with the Church of Christ teaching that the kingdom was shortly to be set up at Pentecost.
MARK 9:1 " . . . Verily I say unto you, That there be some of them that stand here, which shall not taste of death, till they have seen the kingdom of God come with power"
PROBLEM: If some standing with Jesus would not die until the kingdom was established, then it is argued that the kingdom would not have to wait nearly 2,000 years for its establishment. Hence, it must have been the "church" set up at Pentecost.
SOLUTION:
1. The words, "some of them that stand here, shall not taste of death, till they have seen the kingdom of God come with power" refer to
2 The only way that the logic of this argument can be evaded is for one to argue that by being in the "church" one is greater than John the Baptist. Now this would be a very bold assertion indeed. The work of John the Baptist was a partial fulfillment of the Elijah prophecy (Matt. 11:14 cf. Mai. 4:5,6). John the Baptist was a prophet of God and remained faithful until his death. Is it tenable that anyone joining the Church of Christ is greater than John the Baptist? If the kingdom is the "church", then such would be the case. It is a simple matter of observation that many who have joined the Church of Christ have subsequently fallen away. The Church of Christ argument requires that Demas (2 Tim. 4:10), Alexander (2 Tim. 4:14) and Diotrephes (3 Jn. 9) are all greater than John the Baptist by virtue of being in the "church".
3 The "kingdom of heaven" is synonymous with the "kingdom of God." Compare the following passages: Matt. 11:11 and Lk. 7:28; Matt. 8:11 and Lk. 13:29.
4 The possessor of the kingdom (being immortal; 1 Cor. 15:50-54) is greater than John the Baptist who was mortal.
5 E.W. Bullinger, A Critical Lexicon and Concordance to the English and Greek New Testament, (London: Samuel Bagster and Sons Ltd., 1957).
6 E.g. Matt. 3:2.
7 E.g. Matt. 12:28. The close association of "king" and "kingdom" is indicated in the following parallels in the Synoptic Gospels:
a) "Behold, thy King cometh . . . Hosanna to the Son of David" (Matt. 21:5,9 cf. Zech. 9:9). b) "Blessed is he that cometh in the name of the Lord . . . Blessed be the kingdom of our father David" (Mark 11:9,10). c) "Blessed be the King that cometh in the name of the Lord" (Luke 19:38).
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the transfiguration, and not to the Day of Pentecost. Consider the following:
a) Only some were to see the kingdom come with power, but on the
Day of Pentecost all but Judas were present. (Acts 2:14). The language is entirely appropriate, however, to describe Peter, James and John who accompanied Christ during the transfiguration.
b) In all three Gospels recording the promise, the transfiguration narrative immediately follows. (See Matt. 17:1; Mk. 9:2; Lk. 9:28).
c) Peter refers to the transfiguration in his Epistle in such a way as to make the case conclusive: "For we have not followed cunningly devised fables, when we made known unto you the power and coming of our Lord Jesus Christ, but were eyewitnesses of his majesty. For he received from God the Father honour and glory, when there came such a voice to him from the excellent glory, This is my beloved Son, in whom I am well pleased. And this voice which came from heaven we heard, when we were with him in the holy mount." (2 Pet. 1:18). The kingdom of God came with power and glory at the transfiguration, not at Pentecost. The disciples witnessed this in a vision. (Matt. 17:9).
2. This passage affords evidence that the kingdom of God is not the New
Testament "church" as is taught by the Church of Christ.1 The fact that the kingdom of God came at the transfiguration before Christ had died indicates that the term kingdom is not synonymous in this passage with the "church" said to have been set up at Pentecost.
LUKE 17:20,21 " . . . he answered them and said, The kingdom of God cometh not with observation: Neither shall they say, Lo here! or, lo there! for, behold, the kingdom of God is within you"
PROBLEM: These verses are long-time favourites with those who hold that the kingdom of God is the "church" or the spiritual reign of God in the hearts of believers. The language, "cometh not with observation" is taken as proof that the kingdom will not come with the return of Chirst accompanied by the "signs of the times". The "kingdom of God is within you" is considered evidence that the kingdom of God is spiritual and not political in character.
SOLUTION:
1. In what sense could the kingdom be within the Pharisees to whom
Jesus was speaking? (vs. 20). It was the Pharisees who were indicted by the Lord, " . . . within ye are full of hypocrisy and iniquity".
1 "The kingdom of God and the church are the same"; At Pentecost, The Holy Spirit came, Christ preached, repentance and remission declared in the name of Jesus; men and women saved. The church began, its birthday." Richard Rogers, "The Church of Christ: A Study of the First-Century Church", (Lubbock, Texas: Sunset School of Preaching), Mimeo., pp. 4,9.
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(Matt. 23:28). How can this passage be used to prove that the kingdom of God is a spiritual reign in believers' hearts?
2. Those who cite these verses usually attempt to squeeze the Christadelphian into an "either-or" situation. Either the kingdom of God is spiritual or it is political. This dichotomy is unscriptural. The kingdom clearly refers to a divine political rulership in Dan. 2:44; 7:22, 27; for example. But the "kingdom" is also used of Christ himself. When Spirit powers of the Kingdom Age were exercised, or Jesus was present, it is spoken of as the "coming nigh of the kingdom". Note the following passages:
a) "But if I with the finger of God cast out devils, no doubt the kingdom of God is come upon you." (Lk. 11:20).
b) "And heal the sick that are therein, and say unto them, the kingdom of God is come nigh unto you." (Lk. 10:9, cf. vs. 11).
c) " . . . and have tasted of the heavenly gift, and were made partakers of the Holy Spirit, and have tasted the good word of God, and the powers of the world to come." (Heb. 6:4,5).
3. The intended sense of the passage is conveyed in the marginal rendering, "the kingdom of God is among you" or "in the midst of you",
(R.S.V.). Jesus, the embodiment of the principles of the kingdomthe nucleus of the kingdom-and with the powers of the kingdom, is said to be the kingdom of God.1
4. In the context of this passage, the Pharisees asked about the restoration of the kingdom to Israel (the hope of the Jews-Acts 1:6). Jesus replied by using the kingdom in a sense synonymous with himself. (This is indicated by the subsequent verses concerning his coming). The first advent of Jesus was not "with outward show" (A. V. marginal rendering) or "narrow watching." It was said of God's Royal Majesty: "A bruised reed shall he not break, and smoking flax shall he not quench, till he send forth judgment unto victory."
(Matt. 12:20). When Christ comes the second time, he will come with outward show: "Behold he cometh with clouds; and every eye shall see him, and they also which pierced him: and all kindreds of the earth shall wail because of him." (Rev. 1:7). It is at this time that the kingdom will be established, and God will ultimately "perform the mercy promised to our fathers, and . . . remember his holy covenant; The oath which he sware to our father Abraham". (Lk.
1:72,73).
1 Hence, the close association in the Gospels of the "king" and the "kingdom". Note the following parallels:
a) "Behold thy King cometh . . . Hosanna to the Son of David" (Matt. 21:5,9 cf.
Zech. 9:9). b "Blessed is he that cometh in the name of the Lord . . . Blessed be the kingdom of our father David" (Mark 11:9,10).
c) "Blessed be the king that cometh in the name of the Lord" (Luke 19:38).
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JOHN 18:36 "Jesus answered, My kingdom is not of this world: if my kingdom were of this world, then would my servants fight, that I should not be delivered to the Jews: but now is my kingdom not from hence!'
PROBLEM: The Church of Christ interprets this verse to mean that Christ's kingdom has nothing to do with him reigning from David's throne on the earth, but is rather a spiritual kingdom operating through the "church" since Pentecost.
SOLUTION:
1. The Church of Christ reads, "My kingdom is not of this world" as synonymous with, "My kingdom is not of this earth". But "world" and "earth" are not interchangeable. The world Jesus referred to was the constitution or order of things.1 Certainly, Jesus had neither part!nor lot in the world of the Pharisees and the Romans. As Jesus continued, "my kingdom is not from hence" i.e., my kingdom is not from this place. The use of the word "world" is demonstrated repeatedly in John 17:
a) " . . . I pray not for the world, but for them which thou hast given me; for they are thine." (Jn. 17:9). Clearly in this reference, "world" refers to those who were not followers of the Lord.
b) "And now I am no more in the world, but these are in the world, and I come to thee." (Jn. 17:11). Jesus was still on the literal earth but he was not a part of the order of things on the earth.
(Cf. 1 Jn. 2:15,16,17).
c) "I have given them thy word; and the world hath hated them, because they are not of the world, even as I am not of the world." (Jn. 17:14). The world that hated the disciples was the world of the Pharisees. The disciples were still in the literal world, but not part of its constitution or order.2
d) See also vs. 14-18.
2. Christ's kingdom is "not of this world" because it is a kingdom from heaven. Its constitution or order is heavenly in origin-designed from the "foundation of the world". (Matt. 25:34). When the disciples thought that the kingdom should immediately appear, (Luke 19:11) he explained to them in a parable that the nobleman had first to go into a far country to receive for himself a kingdom and then to return (Luke 19:12). Jesus will return to receive his kingdom, as the prophets have written:
a) "Ask of me, and I shall give thee the heathen for thine inheritance, and the uttermost parts of the earth for thy possession." (Psa. 2:8).
1 Young gives the meaning of "kosmos" translated "world" in the A.V., as "arrangement, beauty, world". Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965).
2 The Apostle Paul uses "kosmos" in a similar way when he writes to the Ephesians: "And you hath he quickened, who were dead in trespasses and sins; wherein in time past ye walked according to the course of this world . . . the spirit that now worketh in the children of disobedience". (Eph. 2:1,2). The contrast is between two orders or constitutions.
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b) "And there was given him dominion, and glory, and a kingdom, that all people, nations, and languages, should serve him: his dominion is an everlasting dominion, which shall not pass away, and his kingdom that which shall not be destroyed . . . And the kingdom and dominion, and the greatness of the kingdom under the whole heaven, shall be given to the people of the saints of the most High, whose kingdom is an everlasting kingdom, and all dominions shall serve and obey him." (Dan. 7:14,27).
ACTS 15:14-17 "Simeon hath declared how God at the first did visit the Gentiles, to take out of them a people for his name. And to this agree the words of the prophets; as it is written, After this I will return, and will build again the tabernacle of David, which is fallen down; and I will build again the ruins thereof, and I will set it up: That the residue of men might seek after the Lord, and all the Gentiles, upon whom my name is called, saith the Lord, who doeth all these things."
PROBLEM: The Church of Christ reasons that since James quotes the words of Amos 9:11,12 to show that salvation has rightly been preached to the Gentiles, the tabernacle of David must have been established at Pentecost or shortly thereafter with the preaching of the Gospel to the Gentiles. It is then concluded that David's tabernacle must be the spiritual reign of Christ in the believer's heart which will find its ultimate fulfilment in heaven.
SOLUTION:
1. When Acts 15:14-17 is cited with the interpretation outlined in the problem, the onus of proof must rest with those who assert. The following questions, therefore, require Scriptural answers:
a) If David's tabernacle were established in heaven, why was David asleep and in his sepulchre on the Day of Pentecost? (Acts 2:29, 34).
b) When was the tabernacle of David first built?
c) When did it fall?
d) Where are the ruins?
e) Who will build it again?
f) Where will it be built?
2. Proof that David's tabernacle was not restored at Pentecost is indicated from the context of Amos 9. Note the following:
a) " . . . the plowman shall overtake the reaper, and the treader of grapes him that soweth seed . . . " (Amos 9:1.3). The preaching of the Gospel to the Gentiles did not affect the fertility of the Palestinian soil. In fact, to the contrary, the land was about to be
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subjected to centuries of desolation as foretold in Lev. 26:33,34,- 35,43.*
b) "And I will plant them upon their land, and they shall no, more be pulled up out of their land . . . " (Amos 9:15). In A.D. 70 the Jews were uprooted, expelled and the land made desolate. This passage can only be fulfilled when Christ returns to the Mount of Olives. (Zech. 14:4). This is proven by the fact that Zechariah states that a future invasion of Jerusalem will occur in which half of the population will go into captivity. (Zech. 14:1-5).
4. James paraphrased the Septuagint translation of the Hebrew Old
Testament Scriptures.2 He demonstrated to the council that it was perfectly acceptable to preach to the Gentiles since prophetically God had declared that Gentiles would be encompassed within the divine plan of salvation. In support of this James selected Amos 9. The restoration of the tabernacle of David, he pointed out, required that the residue of men "upon whom my name is called" be encompassed. If the Gentile, therefore, was to be encompassed in the restoration of* David's tabernacle, who then could question the preaching of the Gospel to the Gentiles? It is apparent, however, that the actual restoration of David's tabernacle awaits the restoration of the kingdom when the Messiah returns.
ROM. 14:17 "For the kingdom of God is not meat and drink; but righteousness, and peace, and joy in the Holy Spirit."
PROBLEM: The Church of Christ argues that the kingdom cannot be political in nature since the Apostle says that the kingdom is righteousness, and peace, and joy in the Holy Spirit. Hence, the kingdom must be the "church".
SOLUTION:
1. The passage does not state that the kingdom of God is the "church", and for the Church of Christ argument to stand, it must be shown by its expositors that the language used in this passage is incompatible
1 "The suppression of Bar Cochba's insurrection, A.D. 135 marks the final desolation of Judaea, and the dispersion of its inhabitants. The whole of Judaea was made like a desert; about 985 towns and villages lay in ashes, 50 fortresses were razed to the ground; the name of Jerusalem itself was changed into 'Aelia Capitolina' . . . from entering which (or even viewing from a distance) every Jew was strictly forbidden on pain of death." H. W. Hathaway, The Bible Today and You, (London: "The Dawn" Book Supply, 1962), p. 72. Hadrian, after his suppression of Bar Cochba's revolt, attempted to obliterate the city of Jerusalem. The ruins which Titus had left were razed to the ground and the plough passed over the foundations of the temple as a symbol of perpetual desolation. (Cf. Micah 3:12). William Smith (ed.), A Dictionary of the Bible, (London: John Murray, 1863), p. 1015; also Henry Milman, The History of the Jews, (London: Dent, 1939), p. 132.
2 The LXX reads as follows: "In that day I will raise up the tabernacle of David that is fallen, and will rebuild the ruins of it, and will set up the parts thereof, that have been broken down, and will build it up as in the ancient days; that the remnant of men, and all the Gentiles upon whom my name is called, may earnestly seek me, saith the lord who does all these things." The Septuagint Version of the Old Testament with an English translation and with various readings and critical notes, (New York: Samuel Bagster and Sons, Ltd.).
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with belief in a future political kingdom. But can this be done? It cannot. Consider the evidence:
a) To say that the kingdom of God is righteousness, and peace and joy in the Holy Spirit, is not to say it is only these things. Other Scriptures refer to the kingdom as "breaking in pieces" and destroying "all . . . kingdoms". (Dan. 2:44). The two references are complementary. One provides what the other does not.
b) Baptized believers of the one Gospel come under the jurisdiction of the King of the kingdom. They are now in training for future rulership. (Rev. 2:26,27). Only upon a faithful completion of the training program can the believer expect to enter the kingdom.
(2 Pet. 1:11; Matt. 25:31-46). Since believers are training for future rulership in the kingdom they are instructed to seek the kingdom and God's righteousness first. (Matt. 6:33). This means walking in righteousness, and peace, and joy in the Holy Spirit for such blessings will constitute the kingdom. (Isa. 9:6,7). It is at the time of the establishment of the kingdom that ultimately those who mourn "shall be comforted" (Matt. 5:4); those "that hunger now shall be filled" (Luke 6:21) and those who "weep now shall laugh". (Luke 6:21).
2. It needs stressing with the Church of Christ that the believer is an heir of the kingdom (James 2:5), not a present possessor. It is only through "much tribulation" that the kingdom will be entered. (Acts
14:22). The kingdom of God is something to be entered, not by joining "the church", but by finishing the race which entry into the ecclesia begins. (1 Cor. 9:24; 2 Tim. 4:7,8 cf. vs. 1; Matt. 24:13;
2 Pet. 1:10,11).
1 COR. 15:25 "For he must reign, till he hath put all enemies under his jeetr
PROBLEM: It is argued by the Church of Christ that since Christ is to put all things under his feet, he must now be reigning in his kingdom. When Christ returns, it is asserted, he comes to give the kingdom back to God, and not to receive it.
SOLUTION:
1. The text does not read: "he is reigning," but rather "he must reign."
The time of the commencement of the reigning is not stated in verse 25, but this can be inferred from the context: "in Christ shall all be made alive . . . at his coming." (vs. 22,23 cf. 2 Tim. 4:1). The end of the reign is indicated by the abolition of death (vs. 26). This period is designated by Jesus himself to be 1,000 years. (Rev. 20:4- 6)). Proof that death will not cease at Christ's second coming is indicated by the existence of mortal nations subsequent to his return. (See Zech. 14:4,9,12-19; cf. Isa. 65:17-20). The saints, however, will be immortal, having received their reward (Rev. 3:21; 2:26,27; 22:12).
2. That this is the correct interpretation of 1 Cor. 15, is indicated by
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Psalm 110:2,5,6 in which the Messiah is depicted as ruling in the midst of his enemies. The kingly reign emanates from Zion, not from heaven, (vs. 2).
EPH. 1:3 "Blessed be the God and Father of our Lord Jesus Christ, who hath blessed us with all spiritual blessings in heavenly places in Christ."
EPH. 2:6 "And hath raised us up together, and made us sit in heavenly places in Christ Jesus."
PROBLEM: This passage is connected with Col. 1:13 and Rev. 5:9,10 by the Church of Christ in support of their teaching that Christ and the saints are now reigning in a spiritual kingdom.
SOLUTION:
1. The Church of Christ argument rests on a faulty interpretation of
Rev. 5:9,10. The kings and priests of these verses could not have been reigning in a spiritual kingdom since Pentecost since the events depicted in the Revelation are said to be things which "must shortly come to pass". (Rev. 1:1). This must be future to about A.D. 96, and certainly many years after Pentecost. Furthermore, it is expressly stated elsewhere in Scripture that those who are alive and remain will not precede those who have fallen asleep (died). (1 Thess. 4:15 R.S.V.). The redeemed can only sing the song, therefore, after the resurrection at the last day. (See 2 Tim. 4:1; Matt. 25:31,34,46.) It can then be inferred that since the dead have not been raised, then the song of the redeemed has not yet been sung, and if the song of the redeemed has not yet been sung, then believers are not now reigning as kings and priests.
2. "Heavenly places in Christ Jesus" refers to status, and not to location or place. This can be shown from the following:
a) A contrast runs through the Epistle between the position of an alien and that of a believer in Christ. Note the following contrasts: out of Christ in Christ
-one is within the principali- -one is in the heavenlies in Christ ties and powers of heavenly Jesus favoured with all spiritual places in the world (3:10; blessings (1:3; 2:6) 1:21)
-dead in trespasses and sins -made alive with Christ Jesus walking according to the (2:6) course of this world, the spirit which works in the children of disobedience (2:1,2)
-without Christ, aliens from
-fellow citizens with the saints for the commonwealth of Israel, an habitation of God through the strangers from the covenants Spirit (2:21,22) of promise, having no hope and without God in the world
(2:12)
97
97
These contrasts are ones of position or status, not of location (i.e., between heaven and earth as if to imply that believers were translated to heaven).
b) "Heavenlies" ("heavenly places" A.V.) is used of political systems on the earth (3:10; 6:12-"high places" is translated from the same Greek word for "heavenlies"), as well as for exalted position of believers. It can be seen, therefore, that the word relates to position or status and not to location. Although believers are raised with Christ to the right hand of the Father, they are still on the earth, in Ephesus, Corinth, etc. They are transferred from the heavenlies of the world systems for the everlasting kingdom of His dear Son.
3. Rulership in God's kingdom is dependent upon the believer overcoming. A believer is raised to heavenly places in Christ Jesus upon his baptism. He is not, however, fitted to rule over the nations until he has suffered (2 Tim. 2:12) and "overcome". As Jesus put it: "And he that overcometh, and keepeth my works unto the end, to him will I give power over the nations: And he shall rule them with a rod of iron; as the vessels of a potter shall they be broken to shivers: even as I received of my Father." (Rev. 2:26,27). Believers have never ruled the nations with a rod of iron. This privilege awaits the return of the King to reign in the midst of his enemies. (Psa. 110:1,2).
COL. 1:13 "Who hath delivered us from the power of darkness, and hath translated us into the kingdom of his dear Son . . . "
PROBLEM: Great stress is placed by the Church of Christ on the words "hath" and "into." It is argued that Colossian believers were already in the kingdom, implying that the kingdom must be the "church" which was set up at Pentecost.
SOLUTION:
1. The "church" was not set up at Pentecost. Stephen refers to the
Israelites as the ecclesia1. (Acts 7:38). Individuals in all dispensations who walked faithfully before God were members of Christ's ecclesia. It requires stressing that "the gospel was preached unto Abraham".
(Gal. 3:8)2.
1 "Church" is translated from the Greek word, "ekklesia." It means "that which is called out." Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965). The Septuagint (the Greek translation of the Hebrew Old Testament Scriptures in the 3rd century B.C.) uses the Greek word, "ekklesia" nearly 100 times in the Old Testament. E.g. Deut 4:10; 9:10; 10:4; 18:16 and 2 Chron. 30:13.
2 The Church of Christ fails to appreciate the import of Jesus' ministry to "confirm the promises made unto the fathers" (Rom. 15:8). In part, this deficiency is due to a dismissal of the Old Testament as merely, "a part of God's eternal plan . . . only a preparation or 'tutor' to bring us to Christ (Gal. 3:24). The New Testament teaches that the Old Testament (or Old Law) was 'blotted out,' taken out of the way and nailed to the cross". Don Morris, "What is the Church of Christ?" booklet, (Abilene, Texas; Quality Printing Co., 1956), p. 4. A mistaken equation between the Mosaic Law and the Old Testament is part of the faulty foundation of Church of Christ doctrine. The Abrahamic Covenant can not be too strongly stressed with members of this religious group.
98
2. Believers are not changed into the kingdom, but for the kingdom.3
The preposition "eis" translated "into" in this verse is translated "for" in verse 16-"all things were created by him and for him". The passage in question, therefore, can read: "Who delivered us from the dominion of darkness, and changed us for [not into] the kingdom of the Son of his love." This reading is supported by a later reference,
" . . . These only are my fellowworkers unto the kingdom of God. . . " (Col. 4:11). The companions of the Apostle were workers "unto", not "in" the kingdom. ("Unto" is translated from the same Greek preposition "eis.") This argument ought to be appreciated by the Church of Christ since their expositors in emphasizing the forgiveness of sins in baptism, stress that "eis" means "for" or "in order to" in Acts 2:38.
3. That this is the correct interpretation of this passage is supported by the following:
a) The status of a baptized believer is changed from to the power of darkness (1:13) the power of the risen Christ (1:11) alienation and an enemy in reconciliation (1:21), to be mind and wicked works (1:21) presented holy (1:22) dead in sins (2:13) dead with Christ to the flesh and rudiments of the world
(2:20) spiritually circumcised (2:11,12) under the old man with his under the new man renewed in deeds (3:9) knowledge (3:10) The effect of the change of status is to transfer the individual for the kingdom of God, the future "reward of the inheritance".
(Col. 3:24).
b) Paul speaks of the inheritance in other terms implying its future character: i. "Knowing that of the Lord ye shall receive the reward of the inheritance . . . " (Col. 3:24). But if, as the Church of Christ contends, that by being baptized, the believer enters the kingdom, then the Apostle could not speak of the future nature of the inheritance. Therefore, believers have not yet entered the kingdom. ii. "When Christ, who is our life, shall appear, then shall ye also appear with him in glory." (Col. 3:4). Entrance into the glory is only given at the return of Christ, therefore believers cannot now be reigning "spiritually" since the promised thrones are thrones of glory, (cf. Rev. 3:21; Matt. 19:28).
3. Other references in the New Testament likewise indicate that the kingdom is the future inheritance of believers. Consider the following:
a) " . . . Then shall the king say unto them at his right hand, Come ye blessed of my Father, inherit the kingdom . . . " (Matt. 25:34). The invitation to inherit the kingdom is only given after the Shep-
3 It is translated this way by Benjamin Wilson, The Emphatic Diaglott: Containing the original Greek text of what is commonly styled the New Testament. (New York: International Bible Students Ass., Watch Tower Bible and Tract Soc, 1942 ed.).
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herd has divided the sheep from the goats. This has not yet happened, and many who now think they are sheep will in the future find out that they are goats. (Matt. 7:22-23).
b) Believers are stated by James to be "heirs of the kingdom which he hath promised to them that love him". (Jas. 2:5). A believer cannot both be a possessor and an heir of the same thing at the same time. The kingdom, therefore, must be a future possession.
c) Peter wrote to believers emphasizing that the kingdom will only be entered by those who bring forth the fruits of the Spirit: " . . . if ye do these things ye shall never fall: for so an entrance shall be ministered unto you abundantly into the everlasting kingdom of our Lord and Saviour Jesus Christ." (2 Pet. 1:10). This statement of Peter indicates the future character of the kingdom of God and implies that believers are changed for the kingdom, but are not now in the kingdom.
1 P E T . 2 : 9 " B u t y e are a c h o s e n g e n e r a t i o n , a royal p r i e s t h o o d. . . "
PROBLEM: This verse is connected with Rev. 5:10: "And hast made us unto our God kings and priests: and we shall reign on the earth." It is then argued by the Church of Christ that since believers are a royal priesthood and are to be priests and kings in the kingdom, the kingdom must have been in existence at the time when Peter was writing.
SOLUTION:
Peter alludes to Exod. 19:5-6: " . . . if ye obey my voice indeed, and keep my covenant, then shall ye be a peculiar treasure unto me above all people . . . And ye shall be unto me a kingdom of priests, and an holy nation . . . " But these words were spoken to Israel before they were established as a kingdom in the land of promise. Similarly, New Testament believers are spiritual priests (1 Pet. 1:5) offering up spiritual sacrifices before entering the land of promise. In Rev. 5:10 the kingdom must be established at the time the saints are said to sing the song. This time must be future to A.D. 96 since the events of the revelation were expressly stated to be "things which must shortly come to pass." (Rev. 1:1). Israelites under the Law were instructed that the "priest's lips should keep knowledge", and that the nation "should seek the law at his mouth" since he was "the messenger of the LORD of hosts". (Mai. 2:7). Similarly, a believer is born of incorruptible seed, by the word of God (1 Pet. 1:23), and is instructed to "desire the sincere milk of the word" that he may "grow thereby". (1 Pet. 2:2). As a priest of the Lord, his responsibility is "to offer up spiritual sacrifices, acceptable to God by Jesus Christ" (1 Pet. 2:5), and to "shew forth the praises of him" who called him out of darkness into his marvellous light. (1 Pet. 2:9). But this priestly function is part of training for entry into the kingdom. As Peter put it: " . . . for // ye do these things, ye shall never fall; For so an entrance shall be ministered unto you abundantly into the everlasting kingdom of our Lord and Saviour Jesus Christ." (2 Pet. 1:10,11).
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R E V . 1:9 "I John, who also am your brother, and companion in tribulation, and in the kingdom and patience of Jesus Chirst. . . "
PROBLEM: The Church of Christ argues that for John to be in the kingdom requires that the kingdom must have been in existence. The passage is taken, therefore, to support the doctrine that the kingdom is the "church".
SOLUTION:
1. John wrote of the "things which must shortly come to pass". (Rev.
1:1,19). One of the subjects of his writing was the kingdom of God. He pointed out by revelation that it was not until the seventh angel sounded, and the second woe had passed that "The kingdoms of this world are become the kingdoms of our Lord, and of his Christ; and he shall reign for ever and ever". (Rev. 11:15). John was obviously not in this kingdom since the kingdoms of this world have not yet become the kingdom of God.
2. There is never a hint in Scripture that those in the literal kingdom will be in tribulation. The evidence is all the other way. Tribulation is presented as an essential preparation for entry into the kingdom. The Apostle Paul said, "We must through much tribulation enter into the kingdom." (Acts 14:22). He was not referring to entry into the ecclesia, since he was already in the ecclesia. (1 Cor. 12:13). Since John says that he was a companion in tribulation, in what sense, then, was he in the kingdom? Only in the sense that those who respond to the teaching of its King come under its training for future rulership.
3. John combines the language of fact and hope as one companion might say to another, "I am your friend in adversity and in prosperity". One does not infer that the companion must be in adversity and prosperity at the same time. Similarly, John was literally in tribulation, but he was only "in" the kingdom in so far as he was under training in hopeful anticipation that he would be in the kingdom in the future age when the kingdoms of the world become the kingdom of God and His Son.
REV. 5:10 "And hast made us unto our God kings and priests: "And we shall reign on the earth"
PROBLEM: It is argued that since the redeemed saints say thou hast made us kings and priests, therefore the kingdom must have been established at the time of writing (i.e., A.D. 96).
SOLUTION:
1. The interpretation outlined in the problem rests on a mistaken inference. The kingdom must be established at the time the saints are said to sing the song. This time must be future to A.D. 96 since the events of the revelation are expressly stated to be "things which must shortly come to pass." (Rev. 1:1).
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2. Since those who "are alive and remain" will not precede those who are dead (1 Thess. 4:15), the redeemed can only sing the song after the resurrection at the last day-i.e., the day of Christ's return and establishment of his kingdom. (2 Tim. 4:1; cf. Matt. 25:31,34,46).
COL. 3:16 " . . . teaching and admonishing one another in psalms and hymns and spiritual songs, singing with grace in your hearts to the Lord"
PROBLEM: It is first questioned, "Is it a good rule to follow that one ought to speak when the Bible speaks and to keep silent where it is silent?" If the answer to this question is "yes," then Col. 3:16 is cited along with Eph. 5:19 and Heb. 2:12 to show that the New Testament is explicit, singing is never referred to accompanied by musical instruments. Therefore, it is argued, since it has already been agreed that one ought to keep silent where the Bible is silent, Christians will not have hymn singing accompanied by musical instruments. This conclusion is made an issue of faith, fellowship, and acceptance for eternal life among some Church of Christ assemblies.
SOLUTION:
1. The Church of Christ position is virtually an argument from silence.
Since the Bible does not mention singing accompanied by musical instruments, therefore, it is argued, it is wrong. The onus is rather on the Church of Chirst to demonstrate that it is forbidden.
2. It is interesting that this legalistic interpretation of Scripture brings problems for the Church of Christ in the following areas:
a) While musical instruments are decried, congregational singing is often commenced with the aid of a tuning fork or a pitch pipe, but neither- of these devices are mentioned in the New Testament.
b) Four part harmony singing is not mentioned in the New Testament but it is a regular feature of Church of Christ worship today.
c) Contemporary hymns are sung by the Church of Christ but it is acknowledged that the tune structure of these hymns is not the same, for example, as the Hebrew chants sung in the first century.
3. The Greek word "psalmos," means "a song of praise (on an instrument)"1. Bullinger comments on the word as follows: "a touching, twang, e.g. of a bowstring; of stringed instruments, a playing, music; in later usage, a song as accompanied by stringed instruments . . . "2
The denotation of the word "psalm" in Col. 3:16 is a complete refutation of the Church of Christ's position. "Psalmos" is also used in Eph. 5:19 and 1 Cor. 14:26.
1 Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965).
2 Ethelbert W. Bullinger, A Critical Lexicon and Concordance to the English and Greek Words, (London: Samuel Bagster and Sons Limited, 1957), pp. 610, 611.
102
102
Ron Abel  |  Original pages 77-102




