Wrested Scriptures  |  Heaven - Place of Reward
REV. 6:9 "I saw under the altar the souls.''
PROBLEM: This passage is quoted to support the teaching of Evangelicals that souls of the dead depart to heaven.
SOLUTION:
1. It is generally taught that souls which go to heaven enjoy a state of bliss, but this passage speaks of souls crying "with a loud voice." (vs.
10).
2. Instead of this passage supporting the doctrine of the immortality of the soul, the context shows the passage to be directly opposed to it. The souls are given white robes, (vs. 11). Can immaterial souls be clothed?
3. The souls in this text are under the altar. Is this where immortal souls are said to reside?
4. It is a principle in Scripture that "the life of the flesh [soul, 'nephesh'] is in the blood". (Lev. 17:11). By personification, a slain person's blood is said to "cry" or "speak". (Gen. 4:10 cf. Heb. 12:24). The Revelation contains over 500 references to the Old Testament, and in this text the allusion is to the blood of the burnt offering which was poured at the base of the brasen altar. (Lev. 4:7). The passage, therefore, refers to the lives of martyrs given as a testimony to their faith.
(Paul makes a similar allusion: "For I am already on the point of being sacrificed ['poured out'1]; the time of my departure has come."
(2 Tim. 4:6R.S.V.)
MATT. 5:12 "Great is your reward in heaven."
PROBLEM: This passage is understood by Evangelicals and Pentecostals to teach that the righteous go to heaven at death, or are rewarded later in heaven.
SOLUTION:
1. If the reward is in heaven, then there are two possibilities:
a) The righteous go to heaven to obtain it.
b) The reward comes from heaven to the righteous (here on earth).
2. The following passages are conclusive-the reward comes to the righteous :
a) The reward is (ireserved in heaven" (1 Pet. 1:4) "and when the chief Shepherd shall appear, ye shall receive a crown of glory that fadeth not away." (1 Pet. 5:4).
b) "For the Son of man shall come in the glory of his Father with his angels; and then he shall reward every man according to his works." (Matt. 16:27).
3. See also 1 John 5:11 cf. Col. 3:2-4 and Rev. 22:12.
1 The Greek word, "spendomai" translated "offered" in the A.V. means, "to be poured out". Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965).
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MATT. 17:3 "And, behold, there appeared unto them Moses and Elias talking with him."
PROBLEM: This passage is used to prove that the reward of the righteous will be in heaven since Elijah, taken in a whirlwind, was still alive many hundreds of years later, and conversed with Jesus in the transfiguration.
SOLUTION:
1. It is assumed that Elijah lived from the time he was taken to heaven in a whirlwind until the time he appeared to Jesus in the transfiguration, but the passage does not state this to be the case. Moses was present, but he had been dead, (Deut. 34:5). Therefore, the fact that Elijah was alive (assuming that he was bodily present) at the transfiguration, is not in itself proof that he continued to live after he was taken to heaven in a whirlwind. He may have died and been raised for the occasion.
2. Even if Elijah was bodily present at the transfiguration, miraculously preserved since he was caught up in a whirlwind, his experience offers no grounds for present believers to expect a similar privilege. God has not promised to do for present believers what he did for Elijah.
3. There is evidence that Elijah was back on earth after he was taken away in the whirlwind. It can be shown that a letter was received by Jehoram, King of Judah, from Elijah, after Elijah was taken to heaven. Either the letter was written before he went to heaven and delivered by a messenger on earth (unlikely), or Elijah was "caught away" as was Philip from the Gaza Road to Azotas, (about 17 miles, Acts
8:39) for an unspecified purpose and returned to the earth. Consider the evidence:
a) Elijah had been taken to heaven in a whirlwind. (2 Kings 2:11).
b) Elisha had taken over the duties of Elijah in the reign of Jehoshaphat. (2 Kings 3:10,11).
c) Jehoram received a letter from Elijah, the prophet. (2 Chron.
21:1, 9-12). King Jehoram reigned after Jehoshaphat. (2 Chron. 21:1).
4. Elijah did not ascend to the heavens (the dwelling place of God)1 since it is expressly stated: "no man hath ascended up to heaven."
(John 3:13).
5. Matthew's account records Jesus' instruction to his disciples: "Tell the vision2 to no man, until the Son of man be risen again from the dead."
(Matt. 17:9). These words may mean simply, "Do not tell what you have seen", or they may imply that Elijah and Moses were not bodily present but what occurred, transpired as a subjective experience. A vision does not necessarily have objective reality (e.g. Acts 10:3; 10,
1 "Heavens" is used in Scripture for the place where the birds fly (Gen. 7:23), where the stars are located (Gen. 1:16,17), and where God dwells (Psa. 115:16).
2 The Greek word, "horama" means "a sight, vision". Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965). "Horama" is translated "sight" (Acts 7:31) in a context which requires objective reality-an angel really did appear to Moses "in a flame of fire in a bush". (Acts 7:30).
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17; notice the contrast in Acts 12:9 where what was objective, was thought by Peter to be merely subjective), although it may, as when the Lord appeared to Paul on the road to Damascus (Acts 26:19 cf. vs. 13-18)3 and possibly when the women at the tomb of Christ saw a "vision of angels". (Luke 24:23 cf. vs. 4).
MATT. 22:32; LUKE 20:38 "God is not the God of the dead, but of the living"
PROBLEM: This verse is considered to be proof that Jesus meant to teach that Abraham, Isaac, and Jacob are alive in heaven.
SOLUTION:
1. Such reasoning indicates a complete disregard for the context. The conversation is between Jesus and the Sadducees who denied the resurrection of the body. Jesus said, "But as touching the resurrection of the dead . . . " (Matt. 22:31). The passage has nothing to do with immortal souls alleged to be in heaven.
2. If Abraham, Isaac and Jacob are alive, as the immortal soulist asserts, how does Jesus' argument prove the resurrection of the dead?
3. The essence of Jesus' argument is as follows: God is a God of living people and not of dead people, therefore the fathers must one day rise from the dead.
4. Abraham, Isaac and Jacob, although heirs of the same promise, "all died in faith, not having received the promises." (Heb. 11:13 cf. 8, 9,39,40).
LUKE 23:43 "And Jesus said unto him, Verily I say unto thee To day shalt thou be with me in paradise."
PROBLEM: This passage is used principally by Evangelicals to prove the immortality of the soul and the departure of the "saved" to heaven at death.
SOLUTION:
1. This passage mentions neither souls nor heaven.
2. The thief did not request a place in heaven. He said, "Lord "Remember me when thou comest into ["in" not "into", R.S.V.] thy kingdom." (vs. 42). The same hope was expressed by the Apostle Paul.
(2 Tim. 4:1,8). The thief was not thinking of "going to be with the Lord", he was requesting a place in the coming of a future event.
3. Jesus answered: "You ask me to remember you then, but I say unto you now . . . " (Luke 23:43). This repunctuation is not merely tinkering with the text. The Green word "semeron" translated "today", "this
3 In this verse a different Greek word, "optasia" is translated "vision". "Optasia" means, "a sight, apparition, vision". Ibid.
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day" is used as a term of emphasis.
1 In the following references "semeron" qualifies the preceding verb: Lk. 2:11; 22:34; Acts 20:26; 26:29; 2 Cor. 3:14,15. Rotherham in his translation places the comma after "this day" 2 and there are a large number of passages in the Septuagint translation in which the Greek construction corresponds to that of Lk. 23:43: "I say unto you this day" corresponds to the emphatic, "I testify unto you this day", e.g. Deut. 6:6; 7:11; 8:1;
10:13; 11:8,13,28.
4. If the argument on repunctuation proves ineffective, the disputant can still be led to the desired conclusion by assuming that by "today", Jesus meant the thief would go to paradise the day he died. But where did the thief go that very day? (Since the thief was promised a place with Jesus, by establishing where Jesus went the day he died, it follows that the thief went to the same place.) Most will quickly assert that Jesus went to heaven. The Christadelphian need only demand proof to show that this assertion is foundationless.
5. The disputant should be pressed for an explanation to the following passages:
a) Jesus said, "So shall the Son of man be three days and three nights in the heart of the earth." (Matt. 12:40 cf. Matt. 16:21). How could the Son of man be both in heaven and in the earth at the same time?
b) Jesus, after his resurrection, said "Touch me not; for I am not yet ascended to my Father." (John 20:17).
6. Since Jesus lay dead in the grave on the day of his crucifixion, therefore this passage offers no proof for the immortality of the soul, nor for the belief that the thief went that day to heaven. The thief was with the Lord in the grave. By implication, if the expression "Verily I say unto thee, today shalt thou be with me in paradise" be read as meaning the thief went with Jesus to the grave, then the grave must be paradise. Is that what the immortal soulist wants?
7. Hopefully at this stage in the discussion the merit of repunctuation will have become evident. It remains to be shown that Jesus really did answer the thief's request to be remembered in his kingdom. Paradise in Scripture is always associated with a place on earth, never in heaven. Consider the following:
a) Those who overcome will "eat of the tree of life, which is in the midst of the paradise of God." (Rev. 2:7). The allusion to the Garden of Eden is unmistakable. The Garden of Eden (paradise) is often used to describe the paradise-like condition of the earth in the kingdom of God. (See Gen. 13:10; Is. 51:3; Ezek. 36:35).
b) Paradise is translated from the word "paradeisos" which Bullinger says was used by the Greeks "to describe a large pleasure-garden
1 Bullinger repunctuates and comments as follows: " 'And Jesus said to him, Verily, to thee I say this day, with Me shalt thou be in Paradise.' The words to-day being made solemn and emphatic." Ethelbert W. Bullinger, Λ Critical Lexicon and Concordance to the English and Greek New Testament, 8th ed., (London: Samuel Bagster and Sons Ltd., 1957, p. 811.
2 Joseph Rotherham, The Emphasized Bible: A translation designed to set forth the exact meaning, the proper terminology, and the graphic style of the sacred original, (Grand Rapids, Michigan: Kregel Publications, 1967).
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with trees, or park of an Eastern monarch."3 The word itself, therefore, is descriptive of an idyllic place on earth, not in heaven.4
8. Jesus taught that eternal life is preceded by the resurrection and judgment at the last day.
a) "For the Son of man shall come in the glory of his Father with his angels; and then he shall reward every man according to his works." (Matt. 16:27).
b) Those that have done good come forth "unto the resurrection of life . . . " (Jn. 5:29). They are raised up at the "last day". (Jn. 6:39,40,44,54),
c) The righteous go "into life eternal" after the judgment. (Matt.
25:31-46). The thief will receive his reward, therefore, at the last day, when Christ comes in his kingdom.
JOHN 14:2. "In my Father's house are many mansions . . . "
PROBLEM: The "many mansions" are understood to refer to a dwelling place in heaven where the righteous depart at death.
SOLUTION:
1. The passage teaches nothing of the kind. Every reference to God's house in Scripture is to His house on the earth. See Jn. 2:16; 2 Kings 20:5; Micah 4, esp. vs. 1,2. It is a false assumption to read into this passage that the Father's house is in heaven.
2. The passage does not refer to literal mansions in the ordinary sense of the word mansion, for a mansion, by definition, is larger than a house. How then can one have mansions in a house? The simple solution is that the house referred to is a spiritual house. Consider the following passages:
a) "Ye also, as lively stones, are built up a spiritual house, an holy priesthood, to offer up spiritual sacrifices, acceptable to God by Jesus Christ." (1 Pet. 2:5).
b) "Him that overcometh will I make a pillar in the temple of my
God, and he shall go no more out: and I will write upon him the name of my God . . . " (Rev. 3:12). "And Moses verily was faithful in all his house, as a servant, for a testimony of those things which were to be spoken after; But Christ as a son over his own house [God's house, R.S.V.]; whose house are we if we hold fast the confidence and the rejoicing of the hope firm unto the end." (Heb. 3:5,6).
c) "Ye . . . are built upon the foundation of the apostles and prophets, Jesus Christ himself being the chief corner stone; In whom all the building fitly framed together groweth unto an holy temple
3 Ethelbert W. Bullinger, A Critical Lexicon and Concordance to the English and Greek New Testament, 8th ed., (London: Samuel Bagster and Sons Ltd., 1957).
4 The Septuagint translation uses the Greek word "paradeisos" for the garden of Eden, (e.g. Gen. 2:8).
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in the Lord: In whom ye also are builded together for an habitation of God through the Spirit." (Eph. 2:19-22). God's house is a spiritual one in which are many abiding places.1
3. Heaven is not an unprepared place. It is the Father's throne (Psa.
115:16; Matt. 5:34) where his will is done. (Matt. 6:10). Christ is preparing a place for his followers by his High Priestly mediation in the house of God. (Heb. 3:1-6). Under God, he is building the house of believers, preparing the stones for right and left-hand places of honour in his kingdom; God being judge of their worthiness. Jesus said to the mother of Zebedee's children: "To sit on my right hand, and on my left, is not mine to give, but it shall be given to them for whom it is prepared of my Father." (Matt. 20:23).
4. If Christ's disciples went to heaven at death, then Christ's assurance,
"I will come again, and receive you unto myself" would be a separation and not a reunion. (Jn. 14:3).
5. Some have mistakenly interpreted the "going away" to refer to Christ's crucifixion, and the "coming again" to his resurrection. The correct interpretation is that Christ was going away to his Father, and would come again to the earth.2 This can be shown from the following:
a) Jesus said, " . . . and as I said unto the Jews, Whither I go, ye cannot come; so now say I to you." (Jn. 13:33). Earlier Jesus had said to the Jews "Yet a little while am I with you, and then I go unto him that sent me. Ye shall seek me, and shall not find me: and where I am, thither ye cannot come." (Jn. 7:33,34). See also Jn. 8:21. Since God is in heaven (Matt. 6:9), Jesus must have been referring to his going away to heaven.
b) In Jn. 14:12, Jesus said, "I go unto my Father".
c) Also in Jn. 14:28, Jesus said, "I go unto the Father".
6. "I will come again and receive you unto myself" is interpreted by
Evangelicals to mean that Christ comes to gather the saints together and take them to heaven. But nowhere is his reign spoken of as being in heaven. See Luke 1:32,33; cf. Dan. 2:44; Psa. 2:6 and Isa. 2:3.
7. It is sometimes pointed out that Jesus said to Peter, "Whither I go, thou canst not follow me now; but thou shalt follow me afterwards."
(Jn. 13:36). From this verse it is implied that Peter at his death would follow Christ to heaven. Two points require stressing:
a) Peter was promised a place on the earth, not in heaven. "Then answered Peter and said unto him, Behold, we have forsaken all, and followed thee; what shall we have therefore? And Jesus said unto them . . . when the son of man shall sit in the throne of his glory, ye also shall sit upon twelve thrones, judging the twelve tribes of Israel." (Matt. 19:27,28). Jesus will sit in his throne at
1 The Greek word translated "mansions" is "mone" and means an "abode" or "abiding place". Robert Young, Analytical Concordance to the Holy Bible, 8th ed., (London: Lutterworth Press, 1965). "Mone" is translated "abode" in Jn. 14:23, and translated "abiding places" in John 14:2 R.V.
2 The allusion in Jn. 14:1-3 appears to be that of the High Priest's atonement for the sin of the people. (Lev. 9). Likewise, Jesus must first offer the sacrifice, then present it in the Divine Presence and in due course come forth to bless the people in the name of the LORD. (Heb. 9:28). The literal going away requires a literal return.
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Jerusalem (Lk. 1:32,33) when he returns. (See also Matt. 25: 31,32).
b) Jesus did not make contradictory assertions within the short space of four verses. It is known what John 13:36 does not mean. It does not mean that Peter would go to heaven. What does it mean? That Peter would follow his Master's death. Jesus told Peter what death he was to die. (Jn. 21:18,19).
2 COR. 5:8 "We are confident, I say, and willing rather to be absent from the body, and to be present with the Lord.
PROBLEM: This passage is a standard proof text, used by Evangelicals to prove that Paul's desire was to leave behind his mortal body and depart in the soul or spirit to be with Christ in heaven. The inference is drawn that all the saved will go to be with their Lord in heaven.
SOLUTION:
1. This passage is usually mis-quoted to read "to be absent from the body is to be present with the Lord." The Apostle says he is "willing rather to be absent from the body and to be present with the Lord." The former reading assumes an instantaneous transition from death to be with Christ, the latter allows for the interval of "sleep" in the grave, resurrection and judgment. The following passages indicate the teaching of the Apostle Paul:
a) Sleep of death-1 Cor. 15:6,18,20,51 (cf. Dan. 12:2); 1 Thess.
4:13,14.
b) Resurrection and judgment-2 Tim. 4:1,8; 2 Cor. 4:14 cf. 5:10.
2. To be "unclothed" does not mean to leave behind the mortal body and depart as an immortal soul or spirit. If it did, Paul would have desired to be "unclothed". But he says, "not for that we would be unclothed, but clothed upon that mortality might be swallowed up of life", (vs. 4).
3. Verse 10 needs forthright emphasis: "For we must all appear before the judgment seat of Christ; that every one may receive the things done in his body according to that he hath done, whether it be good or bad." (vs. 10). Appropriate questions can be advanced on the basis of this verse. For example:
a) When does Scripture teach that believers must appear before the
Judgment Seat?
b) What will faithful believers receive after judgment?
4. It requires stressing that an exposition of this passage must be in line with other expositions of the Apostle in his Epistles. This is a safe guide to follow since the Apostle Paul speaks of "things in which are some things hard to be understood, which they that are unlearned and unstable wrest, as they do also the other scriptures, unto their own destruction." (2 Pet. 3:16).
5. Verse 1 provides the contrasts between "our earthly house of this
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tabernacle" which can be dissolved (temporary mortality) and "a building of God, an house not made with hands, eternal in the heavens" (the permanent immortality reserved with Christ, but to be brought at his return).1
6. Verses 2-4 indicate that the interpretation of verse 1 is the correct one. Note the following:
a) "For we that are in this tabernacle do groan." (vs. 4). Paul groaned for the redemption of the body. "Even we ourselves groan within ourselves, waiting for the adoption, to wit, the redemption of our body." (Rom. 8:23 cf. 2 Cor. 4:14). But when does the redemption of the body take place? Not at death for at death the body undergoes the very opposite of the process of "redemption". Not until the resurrection is the body raised to incorruption. (1 Cor. 15:53-55).
b) "Not that we would be unclothed, but clothed upon, that mortality might be swallowed up of life." (vs. 4). The Apostle Paul contrasts two states, mortality and life, (in 1 Cor. 15:44 he calls the two states "a natural body and a spiritual body") but he never desires disembodiment. "Mortality . . . swallowed up of life" (2 Cor. 5:4) is synonymous with his earlier words, "We shall all be changed, in a moment, in the twinkling of an eye, at the last trump . . . for this corruptible must put on incorruption, and this mortal must put on immortality." (1 Cor. 15:51-53).
7. The Apostle's manifest desire to be "absent from the body, and to be present with the Lord" was a desire to be free from the imperfections of mortality, (e.g. 2 Cor. 4:16-18) and to be with Christ in an immortal nature. The Apostle expresses this hope elsewhere. For example:
a) "But our commonwealth is in heaven, and from it we await a
Savior, the Lord Jesus Christ, who will change our lowly body to be like his glorious body . . . " (Phil. 3:20,21 R.S.V.).
b) "Now this I say, brethren, that flesh and blood [i.e., mortality] cannot inherit the kingdom of God, neither doth corruption inherit incorruption." (1 Cor. 15:50 cf. 1 Cor. 15:19-22).
2 COR. 12:2-4 "Caught up to the third heaven . . . caught up into paradise, and heard unspeakable words, which it is not lawful for a man to utter."
PROBLEM: This passage is pressed into service by Evangelicals for the following reasons:
a) Since Paul's friend could exist without body, this proves that the real person is not the body, but the immortal soul within the body.
b) Since Paul's friend was taken to be with his Lord in paradise (heaven), this implies that all the saved go to be with their Lord at death.
1 See, for example, 1 Pet. 1:4,5; 2 T i m . 4:8 cf. 4 : 1 . Col. 3:3.
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SOLUTION:
1. Paul said that he wasn't sure if the man he knew was in the body or out of the body. (vs. 2,3). If the inspired Apostle didn't know for certain, how can this reference be cited to prove that one can, in fact, exist outside his body?
2. Two assumptions advanced in the problem require proof. These are as follows:
a) It is assumed that the man Paul knew died; the passage does not say so.1 Until it is proven that he did die, there is no warrant for the sweeping generalization that the souls of any righteous dead persons go to heaven.
b) It is assumed that to be in the third heaven is to be "with the
Lord". Until it is proven that to be in the third heaven is to be with the Lord, there is no warrant for asserting that the man Paul knew, or any, go "to be with their Lord" at the instant of death.
3. The contextual evidence strongly suggests that the man Paul knew was none other than Paul himself. Consider the evidence:
a) The Apostle says, "And lest I should be exalted above measure through the abundance of the revelations, there was given to me a thorn in the flesh, the messenger of Satan to buffet me, lest I should be exalted above measure." (vs. 7). If the visions and revelations which occupy the preceding verses were those of the man Paul knew (and not Paul himself) why should the Apostle be chastened lest he be exalted above measure? Surely the concern ought to be for the recipient of the visions and revelations.
b) The Apostle Paul claims: "I am become a fool in glorying; ye have compelled me: for I ought to have been commended of you: for in nothing am I behind the very chiefest apostles, though I be nothing." (vs. 11). Such a comment is entirely appropriate if the subject of the glorying (vs. 1) has been Paul. It is difficult to see how such a comment follows from a consideration of the glory of a person other than Paul.
c) Paul's authority was being undermined in Corinth. (2 Cor. 10:10,
11; 11:4, 12-15). Even the ecclesia had demanded proof that Christ was speaking in him. (2 Cor. 13:3). The Apostle vindicates his rightful position in the following ways: i. By an open attack on the adversaries. (2 Cor. 10:11,12;
11:4-5,13). ii. By challenging the ecclesia to demonstrate his lack of integrity. (2 Cor. 11:7). iii. By becoming a "fool" (2 Cor. 11:1,17; 12:11) in boasting of his accomplishments as a disciple. (2 Cor. 11:21-29). iv. By citing personal acts of divine favour. (2 Cor. 11:30-33).
1 Some Evangelicals, like the Gospel Hall, teach that the man Paul knew was Paul himself, but they speculate that the visions were received when he died by stoning at Lystra. The record in Acts does not state that Paul actually died-"having stoned Paul, drew him out of the city, supposing he had been dead." (Acts 14:19). If the Apostle were the victim of stoning to death, then it is certain that he did not receive any visions at this time since the "dead know not anything". (Ecc. 9:5 cf. Psa. 146:3,4).
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ν. By recounting his personal privilege and glory in receiving visions and revelations. (2 Cor. 12:1-4). It can be seen that if the man Paul knew was none other than Paul himself, then the appeal to visions and revelations is an integral part of the Apostle's argument. It is difficult to see how the experiences of glory of any other person would complement Paul's argument vindicating his authority in the Corinthian ecclesia.
4. "Whether in the body, or out of the body, I cannot tell: God knoweth." (vs. 2,3). Various interpretations of these words have been proposed. The following one has the advantage of fitting the context: Paul did not know for certain whether he was transported to participate objectively in the visions and revelations, as did Daniel (Dan.
10), or whether his experience was subjective, as was Peter's vision of the sheet let down from heaven. (Acts 10:10,11,17). Later, when Peter was led out of prison by an angel he "wist not that it was true which was done by the angel; but thought he saw a vision." (Acts
12:9). Peter thought his objective experience might only be subjective
-that what was actually occurring might only be transpiring in his mind. When Peter was "come to himself, he said, Now I know for a surety . . . " (Acts 12:11). Similarly, Paul was unable to know for certain whether he was in the body (actually participating) or out of the body (whether the events transpired only in a vision in the mind).
5. The Greek verb "harpazo" translated "caught up", does not denote direction. It can be translated, "caught away". 2
6. Paradise 3 is descriptive, not of a place in heaven, but on the earth. The following passages show this:
a) Luke 23:43-The thief requested a place in the kingdom. (Luke
23:42). But the kingdom is to be on the earth. (Dan. 2:44; 7:27).
b) Rev. 2:7-A symbolic allusion to the garden of Eden.
c) The Septuagint translation uses the word "paradeisos" for the garden of Eden. See Gen. 2:8; Cf. also Ezek. 28:13; 36:35. Since Paul says that the man he knew was caught away to the third heaven (vs. 2) and caught away to paradise (vs. 4) it can be inferred that the two locations are synonymous. Since it is known that paradise refers either to the Garden of Eden or to paradise-like conditions on the earth, by implication it is also known that the third heaven refers to the same thing. The word "heavens" is used figuratively elsewhere in Scripture. See 2 Pet. 3:13 cf. Isa. 65:17.
2 "Harpazo", the verb translated "caught up", means to "snatch away". Robert Young, Analytical Concordance to the Holy Bible, 8th ed., (London: Lutterworth Press, 1965). Bullinger comments: "In 2 Cor. xii. 4 the verb is . . . 'catch away', not, 'up'." Ethelbert W. Bullinger, A Critical Lexicon and Concordance to the English and Greek New Testament, 8th ed., (London: Samuel Bagster and Sons Ltd., 1957), p. 569. See the use of the same verb, "to pluck", for example, in Jn. 10:28,29. w3 This conclusion is further borne out by the meaning of the word "paradise". "Paradeisos", the Greek word translated "paradise", means "a park, garden ground". Robert Young, Analytical Concordance to the Holy Bible, 8th ed., (London: Lutterworth Press, 1965).
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COL. 1:5 "For the hope which is laid up for you in heaven . . . "
PROBLEM: This passage is cited by Evangelicals and Pentecostals to support their belief that heaven is the promised place of reward for the righteous.
SOLUTION:
1. The passage does not say that believers go to heaven, it only asserts that the believer's hope is laid up in heaven.
2. What is the hope which is laid up for believers in heaven? It is immortality which Christ will give to the faithful at their resurrection in the last day and his return. Consider the evidence:
a) The "hope which is laid up for you in heaven" is the "hope of the gospel" (vs. 23), "the hope of glory" (Col. 1:27), "For ye are dead [i.e., to sin], and your life is hid with Christ in God. When Christ, who is our life, shall appear, then shall ye also appear with him in glory." (Col. 3:3,4).
b) Paul elsewhere identifies this hope with the resurrection:
i) "Even we ourselves groan within ourselves, waiting for the adoption, to wit, the redemption of our body. For we are saved by hope . . . But if we hope for that we see not, then do we with patience wait for it." (Rom. 8:23-25). See also
1 Cor. 15:19-22; Titus 1:2; 2:13; 3:7; 1 Jn. 3:2,3.
ii) "But this I confess . . . believing all things which are written in the law and in the prophets: And have hope toward God . . . that there shall be a resurrection of the dead, both of the just and unjust." (Acts 24:14,15 cf. Acts 23:6).
3. The "lively hope" in "an inheritance incorruptible, and undefiled, and that fadeth not away, reserved in heaven for you, who are kept by the power of God through faith unto salvation ready to be revealed in the last time." (1 Pet. 1:4,5). The "last time" is a Scriptural expression for the period when "the Son of man shall come in the glory of his Father with his angels; and then he shall reward every man according to his works." (Matt. 16:27 cf. 2 Cor. 5:10; Jn. 6:39,40,44,54).
4. The hope of the believer is with the Saviour, Jesus Christ in heaven.
(1 Tim. 1:1). But the believer is not going to heaven to see his hope fulfilled. The Scriptures make it clear that the hope (i.e., eternal life) is brought with Christ when he returns. Unto those who look for him, he shall "appear the second time without sin unto salvation." (Heb* 9:28).
PHIL. 1:21-23 "For to me to live is Christ, and to die is gain . . . I am in a strait betwixt two, having a desire to depart, and to be with Christ; which is jar better."
PROBLEM: This passage is a stock proof text of Evangelicals. It is argued that since death for Paul would be gain, he was not thinking of sleep in the grave but rather of departure in the soul or
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spirit to be with his Lord. It is inferred that all the saved have the same expectation of being with the Lord at the instant of death.
SOLUTION:
1. It is mistakenly assumed by such expositors that "to depart" means to be immediately with Christ. Evangelicals should be pressed hard for justification of this assumption. Elsewhere in the same letter the Apostle Paul indicated where his hope lay for being in the presence of the Lord. This was in the return of Christ and the resurrection. Note the following passages:
a) "Until the day of Jesus Christ." (Phil. 1:6,10; 2:16).
b) "If by any means I might attain unto the resurrection of the dead."
(Phil. 3:11).
c) "We look for the Saviour, the Lord Jesus Christ who shall change our vile body, that it may be fashioned like unto his glorious body. . . " (Phil. 3:20,21).
2. Peter referring to the letters of the Apostle Paul said that there were
"some things hard to be understood, which they that are unlearned and unstable wrest, as they do also the other scriptures, unto their own destruction." (2 Pet. 3:16). It is a wise guide to follow therefore, in interpreting a disputed passage to consult the other writings of the
Apostle Paul. When did the Apostle expect to be with Christ? At the return of Christ following resurrection and judgment. Consider the following evidence:
a) "Knowing that he which raised up the Lord Jesus shall raise up us also by Jesus, and shall present us with you." (2 Cor. 4:14).
b) "We must all appear before the judgment seat of Christ." (2 Cor.
5:10).
c) "Henceforth there is laid up for me a crown of righteousness, which the Lord, the righteous judge, shall give me at that day: and not to me only, but unto all them also that love his appearing." (2 Tim. 4:8 cf. 4:1).
3. The time sequence must be capable of Scriptural verification. Paul did not look for an instantaneous arrival into the presence of Christ'. The Apostle knew he would "sleep" as other saints until the Resurrection Day,1 (1 Cor. 15:51-53), unless his Master returned while he was still alive. (1 Cor. 15:6,18,20,51; 1 Thess. 4:13,14 cf. Dan.
12:2,3).
4. In what sense would "to depart" (to die) be gain? In the death state "the dead know not anything." (Ecc. 9:5 cf. 3:20). The Apostle would, therefore, have relief from his suffering. (2 Cor. 11:23-29). He realized, however, for the sake of the work he could do among the Philippians it would be better to "abide in the flesh" (i.e., to continue to live). (vs. 24-26).
1 This explains the juxtapositioning of "depart", and "to be with Christ". From the point of view of the Apostle Paul, the next conscious moment after his departure would be the resurrection and judgment seat of Christ. After this he would "ever be with the Lord." (1 Thess. 4:17).
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PHIL. 3:20 "For our conversation is in heaven;. . . "
PROBLEM: It is noted by Evangelicals that "conversation"1 is more accurately translated "citizenship". It is then argued that the real person (i.e., the immortal soul) must belong in heaven, its homeland, where it returns at the death of the body.
SOLUTION:
1. The Apostle is silent about souls leaving the body and departing to heaven at death. His hope is the resurrection of the dead at the return of Christ. Note the context:
a) "If by any means I might attain unto the resurrection of the dead."
(Phil. 3:11).
b) "For our conversation is in heaven; from whence also we look for the Saviour, the Lord Jesus Christ: Who shall change our vile body, that it may be fashioned like unto his glorious body. . . " (Phil. 3:20, 21).
2. In what sense is the believer's citizenship in heaven? Philippi was a colony of the Roman Empire. On Paul's second journey his company landed at Neapolis, "and from thence to Philippi, which is the chief city of that part of Macedonia, and a colony2 . . . " (Acts 16:12). A Roman colony was a miniature Rome, a reproduction and outpost of the city.3 The Roman citizens attempted to reproduce the life and customs of Rome. Their citizenship and commonwealth was in Rome. This background information forms the basis of Paul's instruction. He says, "Let your conversation [literally, citizen life] be as it becometh the gospel of Christ." (Phil. 1:27). The citizen life to which the Apostle refers is not that of Rome but of a higher relationship. Philippian believers had become "fellow-citizens with the saints, and of the household of God." (Eph. 2:19), Paul contrasts those whose interests are fixed on the earth (Phil. 3:19) with those whose citizenship is in heaven. Phil. 3:20). Just as the Philippian colonist was a part of an outpost of Rome, so the believer looked to heaven as the centre of his government from whence would come the Saviour, the Lord Jesus Christ. (Phil. 3:20). Ecclesial and individual life were therefore, to be patterned after the heavenly, not after Rome.4
1 "Conversation" as the word is used today, means "speech", "talk". This specialized use of the word is different from its meaning at the time of the King James translators (1611). The word then meant "behaviour". The Greek word, "politeuma", translated "conversation" in the A.V. means "commonwealth" (R.S.V.) or "citizenship" (R.V.).
2 A colony of the Roman Empire, like Philippi, was only a city and not a country as were the colonies of Great Britain.
3 See Dictionary of the Bible, James Hastings ed., (New York: Charles Scribner's Sons, 1963), p. 763.
4 Believers were commanded by Jesus to "be ye therefore perfect, even as your Father which is in heaven is perfect." (Matt. 5:48). The disciples were instructed to pray for the kingdom to come that God's will might be done on earth as it is in heaven. (Matt. 6:10). In so doing, believers were "outposts" of heaven. Moffatt, in his translation paraphrases, Phil. 3:20-"We are a colony of heaven."
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1 THESS. 4:17 "Caught up . . . in the clouds, to meet the Lord in the air: and so shall we ever be with the Lord."
PROBLEM: This passage is the foundation text for the Evangelical doctrine of the "rapture of the church", i.e., that at the second coming, Christ will gather the saints together, take them to heaven, and rule over, but not on the the earth.
SOLUTION:
1. Nowhere does this passage state that the saints are taken to heaven.
The evidence is the other way, since "the Lord shall descend from heaven." (vs. 16).
2. "And so shall we ever be with the Lord." Where? On the earth, not in heaven. This is the testimony of the Apostle Paul elsewhere in his writings (Rom. 4:13 cf. Gen. 13:15 and Gal. 3:27-29) and the teaching of scores of Biblical references. (E.g., Dan. 7:18-27 esp. verse 27; Psa. 37:11,22,29; Matt. 5:5; Rev. 5:10.)
3. Even if the passage be taken literally, the meeting of the Lord and the saints is said to be in the air. But the air extends upwards for 600 miles (a generous estimate). Are the saints to spend eternity suspended in mid-air? If it is contended that the saints only meet the Lord and are then taken up to heaven, then proof that such is the case is required. It does not come from this passage.
4. The Greek word, "harpazo" translated "caught up" does not in itself denote direction (either up or down). It simply means, "to snatch away"1 Its usage is illustrated in the following references where the same verb occurs:
a) "The spirit of the Lord caught away Philip." (Acts 8:39).
b) "The wolf catcheth them, and scattereth the sheep." (John 10:12).
c) "No man is able to pluck them out of my Father's hand." (John
10:29).
5. What is meant by "the clouds"? Three possibilities exist. These are as follows:
a) The saints are caught away in literal clouds. Jesus was taken from the disciples' gaze by a cloud. (Acts 1:9). He will return with the same literal clouds. See Rev. 1:7 cf. Dan. 7:13; Matt. 24:30.
b) The clouds refer to large numbers of saints. The Greek text does not contain the definite article. The passage reads, therefore:
"Then we which are alive and remain shall be caught away in clouds" (i.e., clouds of saints). Support for this interpretation is found in Heb. 12:1 where a similar image is used: "Wherefore seeing we also are compassed about with so great a cloud of witnesses . . . " (i.e., the faithful listed in Heb. 11). Saints are compared with the innumerable water droplets comprising a great cloud. Some have seen the further image of the saints being ex-
1 Robert Young, Analytical Concordance to the Holy Bible, 8th ed., (London: Lutterworth Press, 1965). Bullinger comments: "To snatch away, to carry off (suddenly and by force) esp. of wild beasts." Ethelbert Bullinger, A Critical Lexicon and Concordance to the English and Greek Testament 8th ed., (London: Samuel Bagster and Sons Ltd., 1957) p. 138.
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haled from the sea of nations by the powerful beams of the Sun of Righteousness.
c) The clouds are those of divine glory, indicating the Divine Presence. It is stated in Matt. 24:30 that the Son of man will come "in the clouds of heaven with power and great glory", but it is not certain that the great glory refers to the clouds of heaven. One disadvantage with this interpretation is that the divine cloud is invariably one cloud.2 The word "clouds" in 1 Thess. 4:17 is plural. It was the cloud which covered Mt. Sinai (Ex. 34:5) and guided Israel during the wilderness journeyings. (Ex. 13:21;
14:19). Similarly, it was the cloud of glory which filled the Tabernacle (Nu. 9:15,16) and the Temple of Solomon. (1 Kings 8:11).
HEB. 11:5 "By faith Enoch was translated that he should not see death
PROBLEM: This passage is cited to prove that the souls of the righteous depart to heaven at the instant of the death of the body.
SOLUTION:
1. It is difficult to see how this passage can prove either that man has an immortal soul, or that at death the soul departs to heaven. The passage mentions neither souls nor heaven.
2. Enoch was translated that he might not see death, but how can his experience be cited as proof for what will happen to those who have died, or will die?
3. It is probable, but not certain, that Enoch is dead. Consider the evidence:
a) The writer to the Hebrews includes Enoch1 when he says, "These all died in faith, not having received the promises . . . " (Heb. 11:13).
b) "Death reigned from Adam to Moses." (Rom. 5:14). No exceptions are noted in the context to this categorical assertion of the kingship of death.
4. Enoch did not ascend to heaven-the dwelling place of God, since it is expressly stated: "no man hath ascended up to heaven". (Jn. 3:13).
5. Enoch is an example of the unknown in Scripture. It is not known for certain in what way he was "translated" or changed. Neither is it known where he went, when God took him. (Gen. 5:24). Only the hard pressed will resort to this passage to prove either the immortality of the soul or heaven the home of the righteous. The exhortation of Deuteronomy 29:29 is appropriate: "The secret things belong unto the LORD our God: but those things which are revealed belong unto us . . . "
2 The parallel passage in Luke 21:27 reads: "And they shall see the Son of man coming in a cloud with power and great glory."
1 It might be argued that Enoch merits exception because of the specific statement earlier in the chapter that he was "translated that he should not see death", (vs. 5)..
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2 PET. 3:10 " . . . the elements shall melt with fervent heat, the earth also and the works that are therein shall be burned up."
PROBLEM: It is argued that since the earth is to be destroyed by fire, the future inheritance of the righteous must be in heaven, and not on the earth.
SOLUTION:
1. Peter states that "the heavens being on fire shall be dissolved." (vs.
12). Are those who argue for the literal burning up of the earth prepared to allow the literal dissolution of the heavens? What in the literal heavens is burnable?
2. The literal earth will not be destroyed. This is proven from Peter's quotation from Isa. 65:17 and Isa. 66:22. The "new heavens and a new earth, wherein dwelleth righteousness" (2 Pet. 3:13) is portrayed in Isaiah as a time on the earth when Jerusalem will be a rejoicing and the nature of the animals changed. (Isa. 65:18-25). The prophecy requires the continued existence of the earth.
3. The "heavens" and "earth" (2 Pet. 3:10,12) is figurative for a constitution or order on the earth. This is also proven by Peter's quotation from Isa. 65:17. Since the new heavens and earth is the creation of "Jerusalem a rejoicing, and her people a joy" in which "they shall not hurt nor destroy in all my holy mountain" (Isa. 65:19-25), the heavens and earth which are destroyed must be prior constitutions or orders on the earth which are removed for the establishment of the new.
4. Peter says that the "world"1 in the days of Noah perished. (2 Pet.
3:6). The literal earth or "world" did not perish, only the "everything living" (R.S.V.) of Gen. 7:21 perished. Similarly, "I will destroy them with the earth" (Gen. 6:13) did not mean the literal destruction of the planet, but only the wicked order of things on the earth.
5. The burning up of the earth is an Old Testament expression for the destruction of a wicked order, but not the literal earth. Consider the following:
a) " . . . my determination is to gather the nations, that I may assemble the kingdoms, to pour upon them mine indignation, even all my fierce anger: for all the earth shall be devoured with the fire of my jealousy." (Zeph. 3:8). The prophet continues, however, to tell of the day when the people would speak a pure language and "from beyond the rivers of Ethiopia my suppliants, even the daughter of my dispersed, shall bring mine offering." (Zeph. 3:9,10).
b) "And the mountains shall be molten under him, and the valleys shall be cleft, as wax before the fire . . . " (Micah 1:4). The prophet continues, however, to speak about the day when the law of the LORD would go forth from Zion and Jerusalem. (Micah 4:1,2).
6. Rather than being destroyed in a great conflagration, the earth is to
1 The Greek word "kosmos" translated "world" literally means "order, i.e., regular disposition and arrangement." Ethelbert W. Bullinger, A Critical Lexicon and Concordance to the English and Greek Testament, (London: Samuel Bagster and Sons Ltd., 1957), p. 900.
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