Wrested Scriptures  |  Resurrection
IMMORTAL EMERGENCE
1 COR. 15:52 "The dead shall be raised incorruptible."
PROBLEM: It is argued on the basis of this passage that the righteous "sheep" are known of the Shepherd during their life and therefore there is no need for them to appear before the Judgment to obtain immortality. They will rise from the grave immortal.
SOLUTION:
1. The dead shall be "raised incorruptible", but this is not the same as saying the "dead shall come out of their graves immortal." The word "raised" (translated from the Greek, "egeiro") does not in itself imply immortal emergence. Lazarus was raised (egeiro) (John 12:1), but he did not come forth immortal.1 Neither does "egeiro" denote an instantaneous change from mortality to immortality. The following examples indicate this:
a) Luke 1:69 "And hath raised up an horn of salvation for us in the house of his servant David."
b) Acts 13:23 "Of this man's [David-vs. 22] seed hath God according to his promise raised unto Israel a Saviour, Jesus."
c) Rom. 9:17 (Speaking of Pharaoh), "Even for this same purpose have I raised [Grk: exegeiro] thee up . . . " Therefore, when Paul says the "dead shall be raised incorruptible", he is not using a word (raised) which in itself denotes an instantaneous transformation in which the dead come forth immortal.
2. In 1 Cor. 15:35, the question asked is: "How are the dead raised up? and with what body do they come?"2 The answer given compares the raising of the dead with the raising of wheat. To raise a crop of wheat implies the whole process of sowing, cultivating and reaping. As Jesus said: "For the earth bringeth forth fruit of herself; first the blade, then the ear, after that the full corn in the ear." (Mk. 4:28). Likewise, "the dead shall be raised incorruptible" is a process. It commences (as the parable of the sower indicates) when the word is heard, understood, and obeyed. (Matt. 13:23). The process involves
1 Lazarus could not have come forth immortal, since Christ was the "firstfruits of them that slept". (1 Cor. 15:20; 1 Cor. 15:45). This obviously applies to Christ's resurrection to immortality since he was not the first fruits by virtue of being raised only. Many resurrections preceded his.
2 In answer to these questions the Apostle sets out two arguments:
a) The life to come is not merely the continuation of life as it now is-life in the resurrection is different in kind .
b) Resurrection preserves personal identity; there is a continuity of personal identity before and after resurrection. Two analogies are cited in support of these two arguments:
i) When grain is sown ("bare grain"-vs. 37) it produces a different seed bearing plant from the original seed, yet the distinctiveness of the grain is preserved-corn produces corn seed, not wheat or barley.
ii) There are different kinds of flesh-human, animals, birds, and fish, yet each is flesh, (vs. 39).
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the resurrection of the dead from their graves (1 Cor. 15:42; Isa. 26:19) and judgment with the subsequent granting of immortality.
(Matt. 25:31-34,46; Rom. 14:10; 2 Cor. 5:10). The process is complete when believers are given a "spiritual body".
3. It is sometimes argued that believers are "sown" when at the resurrection their mortal bodies are made alive. But this interpretation must be rejected since at the resurrection believers are reaped, not sown. Jesus said, "the harvest is the end of the world; and the reapers are the angels." (Matt. 13:39). The "sowing" is the life of the believer in a nature which tends to corruption, dishonour, and weakness
(inherent in the natural body). In the good soil of the Word, believers sow to the spirit and reap everlasting life, incorruption, glory, power
(inherent in the spiritual body). (Gal. 6:7,8; 1 Cor. 15:42,43). Jesus further employed the analogy of the seed in the context of resurrection: "Verily, verily, I say unto you, Except a corn of wheat fall into the ground and die, it abideth alone: but if it die, it bringeth forth much fruit. He that loveth his life shall lose it; and he that hateth his life in this world shall keep it unto life eternal." (Jn. 12:24,25). Likewise, Paul protested, "I die daily". (1 Cor. 15:31). The dying in these two passages cannot be restricted to mere physical death. The dying is a continuous process in the life of the believer in which the "old man" of the flesh is crucified with his lusts and affections. (Gal. 5:24; Rom. 6:6).
4. "It is sown a natural body" (vs. 44) cannot refer to the dead body in the ground (as is required by the doctrine of immortal emergence) since the Greek for natural body is "psuchikon soma" which means a living body.3 This point becomes even stronger once it is noted that Paul compares the natural body and Adam (a living soul, not a dead body) with a spiritual body and Christ. The contrasts are as follows:
It is sown
It is raised in corruption, dishonour weakness, a natural body first that which is in incorruption, glory power, a spiritual body or quickening spirit afterwards that which is natural Adam spiritual Christ
5. Although the judgment of believers is not detailed in this section of the epistle, it is in 2 Cor. 5:9-10. The consideration here is with those whose privilege it is to inherit the kingdom, not with those who are unfaithful. Similarly, although Paul asserts we "shall all be made alive" (1 Cor. 15:22) and "we shall all be changed" (1 Cor. 15:51), these statements do not nullify his earlier teaching that believers can be destroyed, can perish and become castaways. (1 Cor. 3:17; 8:11; 9:27).
6. It requires stressing that the righteous go "into life eternal" (and therefore are not already immortal). (Matt. 25:46). The invitation
3 Cf. Gen. 2:7, Adam was made a "living soul" ("Psuche" being the equivalent of the Hebrew word, "nephesh").
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to enter into eternal life is preceded by the Judgment which determines who are sheep and who are goats. The "sheep" (i.e., the righteous) come forth mortal, therefore, and not immortal. Similarly, Jesus stated that those in the graves who hear his voice will come forth "unto the resurrection of life." (John 5:28,29). The righteous come forth to eternal life, not with eternal life.
PHIL. 4:3 " . . . my fellowlabourers, whose names are in the book of life."
PROBLEM: This passage is used to support the idea that the faithful sheep are known by the good Shepherd, hence in the resurrection there is no need for judgment as candidates for eternal life. Since their names are written in the book of life, these faithful come forth from their graves immortal.
SOLUTION:
1. Names of the faithful are written in the book of life, but names can also be removed from the book of life. (Rev. 3:5). It is the purpose of the Judgment to make manifest which names have been retained and which deleted.
2. One cannot know for certain whether he is in fact a sheep or goat until the Judgment Seat of Christ. Many passages emphasize this. Consider the following:
a) The Laodiceans considered themselves rich, increased with goods and in need of nothing. From the divine point of view, they were "wretched, and miserable, and poor, and blind, and naked."
(Rev. 3:17).
b) Many are to come in the Day of Judgment and say: "Lord, Lord, have we not prophesied in thy name? and in thy name have cast out devils? and in thy name done many wonderful works?" And then he will profess unto them, "I never knew you . . . " (Matt. 7:22-23).
c) In the parable of the sheep and goats, some of those who thought they were sheep, found out they were goats. (Matt. 25:31-46).
3. It was the Apostle Paul, the recipient of an abundance of visions, (2
Cor. 12:7), who, at the end of his life could say, "I have fought a good fight, I have finished my course, I have kept the faith . . . " (2 Tim. 4:7). Caution should be exercised in assessing one's spiritual standing with the same confidence as did the Apostle Paul. The Apostle had earlier written, "I am not aware of anything against myself, but I am not thereby acquitted." (1 Cor. 4:4, R.S.V.), He also wrote: "Therefore, judge nothing before the time, until the Lord come, who both will bring to light the hidden things of darkness, and will make manifest the counsels of the hearts: and then shall every man have praise of God." (1 Cor. 4:5).
4. God, of course, knows whose names are retained in the book of lift and whose names are not. The believer is commanded not to judge; it is the Lord Jesus Christ who makes manifest the verdict.
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1 JOHN 1:9 "// we confess our sins, he is faithful and just to forgive us our sins, and to cleanse us from all unrighteousness/'
PROBLEM: It is argued that the righteous dead are raised immortal since they have already received the forgiveness of sins in this life. The judgment to which the righteous are subject is said to be for the dispensing of rewards and not trial for eternal life.
SOLUTION:
1. It is apparent that this passage says nothing about the righteous dead coming forth immortal from the grave. This conclusion is only inferred. The conclusion inferred is invalid because its premises are false. It is assumed that the righteous are ipso facto accepted because of forgiven sins. This assumption is false. Consider the evidence:
a) Peter, writing to believers, stated: "And beside this, giving all diligence, add to your faith virtue; and to virtue knowledge . . . for if these things be in you, and abound, they make you that ye shall neither be barren nor unfruitful in the knowledge of our Lord Jesus Christ. But he that lacketh these things is blind, and cannot see afar off . . . for if ye do these things, ye shall never fall: For so an entrance shall be ministered unto you abundantly into the everlasting kingdom of our Lord and Saviour Jesus Christ." (2 Pet. 1:5-11). Entrance into the kingdom is conditional not only on having sins forgiven but on producing fruit. Stewards of the Lord must show the result of their stewardship, the results of trading with the Lord's pounds and talents.
b) Paul said "It is a very small thing that I should be judged by you
[Corinthians] or by any human court. I do not even judge myself. I am not aware of anything against myself, but I am not thereby acquitted. It is the Lord who judges me. Therefore do not pronounce judgment before the time, before the Lord comes, who will bring to light the things now hidden in darkness and will disclose the purposes of the heart. Then every man will receive his commendation from God." (1 Cor. 4:3-5, R.S.V.). A believer may have sins of ignorance, therefore he is not acquitted until the Lord pronounces judgment. The judgment of the Lord is to make manifest even the secret purposes of the heart. Forgiveness of sins at baptism and throughout one's probationary period is one of the most precious assurances given to believers. But to maintain that forgiveness of sins merits immortal emergence from the grave is to indicate a mistaken view of the nature of judgment. There is everything to judge except the sins which are forgiven.
2. Jesus said that the righteous go "into eternal life". (Matt. 25:46).
But the invitation to enter into eternal life is preceded by the Judgment which determines who are sheep and who are goats. The "sheep"
(i.e., the righteous) come forth mortal, therefore, and not immortal. By implication, the purpose of the Judgment cannot be merely to dispense rewards since at its conclusion, the righteous are invited to enter into life eternal.
3. The purpose of the Judgment Seat of Christ is not merely to pass sentence without trial as is sometimes assumed. The meaning of the
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Greek word, "bema",1 translated "judgment" is illustrated in Acts 25. A "hearing" took place in which Festus on his judgment seat (Acts 25:17) heard the charges of the Jews and the defence of Paul. Similarly, in statements about the Judgment Seat of Christ, believers will all appear to receive good or evil, according to what they have done in the body. (2 Cor. 5:10). The fact that some will receive "evil" indicates that the judgment is not merely the distribution of rewards but trial for eternal life.
PSA. 50:5 "Gather my saints together unto me; those that have made a covenant with me by sacrifice"
PROBLEM: This passage is used to prove that only those who are in covenant relationship with God (the Jews or baptized believers) will be at the Judgment Seat. It is argued that there would be no purpose in God raising "enlightened rejectors"2 since they have neither part nor lot in the eternal scheme of things. Since they will not be given immortality, and their fate is known by God before the resurrection, why raise the enlightened rejector for a few hours, days or weeks and then consign them back to the eternal grave?
SOLUTION:
1. Psa. 50:5 states who will be gathered3 - those who have made a covenant by sacrifice. It is evident that this applies to the Jews but how does this apply to New Testament believers?
2. This passage can only be used to prove who will be gathered, not to state who will not be gathered. To argue otherwise is to make a mistake in logic. It is like arguing:
All crows are black birds. Therefore, All black birds are crows.
But, (Some black birds are pigeons) The parallel is as follows:
All saints will be gathered. Therefore, All the gathered are saints.
1 The Greek word "bema" translated "Judgment seat" (A.V.) is translated "tribunal" (R.S.V.) "Bema," is used of the Judgment Seat of Christ in 2 Cor. 5:10 and Rom. 14:10.
2 "Enlightened rejector" refers to a person who understands but rejects the call of the Gospel to be baptized. Only God, however, knows precisely when a person understands sufficiently to be accountable to the Judgment Seat. The word "enlightened" is taken from Jn. 3:19-21 and Psa. 119:130. The principle that knowledge brings responsibility is wellfounded in Scripture. See for example:
Rom. 3:20-"By the law is the knowledge of sin." Rom. 4:15-"Where no law is, there is no transgression." (cf. Rom. 5:13). Rom. 7:7-"I had not known sin, but by the law: for I had not known lust, except the law had said, Thou shalt not covet." Jn. 9:41-"If ye were blind, ye should have no sin: but now ye say, We see; therefore your sin remaineth." Jn. 15:22-"If I had not come and spoken unto them, they had not had sin: but now they have no cloke for their sin."
3 This is assuming that the gathering is to Judgment, which is by no means certain, since the Judgment Seat is not under consideration in the context.
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3. It is not always a sufficient answer to say that these enlightened rejectors will be raised because God has promised that he would do so (although this is, of course, perfectly true). This answer often implies that it is a great privilege to be raised from the dead. Indeed it is a joy for the accepted saints, but it is anguish, sorrow and gnashing of teeth for the rejected. (Matt. 8:11-12).
4. The answer lies in the ideal Scriptural attitude of mortal man toward his Maker. This attitude is commanded to be one of reverence. (Psa.
89:7; Heb. 12:9;-a perfect blend of love and fear). This attitude can be discerned in the relationship of an obedient son to an earthly father. The father loves his son and the son loves his father-but in reserve-he has a healthy fear of his father. This fear may involve punishment for disobedience. Human nature being what it is, requires two things to keep it in the way of obedience:
-Offer of reward
-Fear of punishment These two things are like two blades of a pair of scissors; linked together, they act as a strong instrument of action.
5. Although humans cannot state which persons are, for certain, enlightened rejectors, it is clear that Scripture teaches that enlightened rejectors are resurrectionally responsible. Enlightenment, not baptism, is the ground of accountability.
6. The following is a summary of the relevant passages which indicate that "enlightened rejectors" will be at the Judgment Seat of Christ:
i) Jn. 12:48 (cf. Jn. 15:22; Jn. 9:41) "He that rejecteth me, and receiveth not my words, hath one that judgeth him: the word that I have spoken, the same shall judge him in the last day." Notice that the occasion which evokes this statement of Jesus was the failure of the believing Pharisees to break with their traditions (vs. 42). The following require stressing:
a) There is no more evidence that this passage applies only to Jews in covenant relationship than does the parable of the good Samaritan. Note the emphasis of Deut. 18:18,19, "Whosoever will not hearken"-this is not limited only to Jews.
b) There can be no doubt that this passage applies to the
Day of Judgment. See its similarity with Mat. 12:36; Lk. 12:1-9.
c) "The word that I have spoken shall judge him in the last day" is sometimes understood to refer to the judgment of Christ on Israel in 70 A.D. This interpretation is most unlikely since the "last day" in John's Gospel refers exclusively to the resurrection and judgment. See Jn. 6:39,40,44,54; 11:24. The only exception is in Jn. 7:37 where the expression refers to the last day of the feast.
ii) Rom. 2:12-16)-Notice especially "as many as have sinned in the law shall be judged by the law. (Then follows a parenthetical section until verse 16). In the day when God shall judge the secrets of men by Jesus Christ according to my gospel."
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The words of this passage are addressed to "Therefore thou art inexcusable, Ο man, whosoever thou art . . . " (vs. 1) and not, therefore, to Jews only. Notice, too, that law existed before the Mosaic law. Law was given to Adam and Eve
(Gen. 2:16-17), to Noah (Gen. 6:14), and to Abraham. (Gen. 26:5).
iii) Acts 24:25-Felix trembled when Paul reasoned of "righteousness, temperance, and judgment to come". Why did Felix
(a Roman) tremble unless he became aware of his personal accountability to Christ's Judgment Seat? (Note vs. 22-"Felix having a rather accurate knowledge [cf. vs. 15] of the Way",
R.S.V.).
iv) 1 Pet. 4:3-6 (see R.S.V.)-Gentiles are the ones who shall
"give account to him that is ready to judge the quick and the dead." Are these baptized believers?
v) Rev. 21:8-"But the fearful, and unbelieving, and the abominable, and murderers, and whoremongers and sorcerers, and idolaters and all liars shall have their part in the lake which burneth with fire and brimstone: which is the second death." The second death requires a first death and resurrection. Are the ones raised in this verse baptized believers?
vi) Matt. 12:41-42-"The men of Nineveh shall rise in judgment with this generation, and shall condemn it . . . The queen of the south shall rise up in the judgment with this generation, and shall condemn it . . . " These verses require that men of Nineveh and the queen of the south be present at the Day of Judgment. Were they believers in covenant relationship with God?
vii) Rom. 2:8-"But unto them that are contentious, and do not obey the truth . . . " The Greek word "apeitheo" translated "obey" is always used of the unbaptized (e.g. Rom. 11:30,31;
15:31) 4, yet these unbaptized, who obey not the truth, will be judged "in the day when God shall judge the secrets of men by Jesus Christ." (Rom. 2:16).
HEB. 13:20 "Now the God of peace, that brought again from the dead our Lord Jesus, that great shepherd of the sheep, through the blood of the everlasting covenant.''
PROBLEM: This is the principal verse cited to prove the theory that only the baptized will be raised to the Judgment Seat of Christ. This conclusion is based on the following premises:
a) That Jesus himself was raised from the dead by the blood of the everlasting Abrahamic covenant. (Heb.
13:20).
b) That this blood was his own blood which ratified and confirmed the covenant. (Rom. 15:8).
4 The one exception only occurs in the A.V. of Gal. 3:1. The R.S.V., R.V., and Nestle Greek Text omit the words "that ye should not obey the truth".
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Therefore, unless a mortal man enters into the everlasting covenant by means of baptism (in this dispensation) and thereby is washed in the blood of Christ, he cannot rise from the dead since the agency of resurrection, (namely the blood of Christ) is not available to him.
SOLUTION:
1. This theory distorts the significance of the blood of Christ and the scriptural teaching on the resurrection which is a means, or an instrument to an end-the distribution of rewards and punishments. The actual rising forth out of the ground is only an incidental event. This is proved by the fact that at the appearing of Christ, saints will go into the kingdom without experiencing death at all, (1 Thess. 4:15- 17), yet all these have been washed in the blood of the Lamb. (Rev. 5:9; 7:14).
2. When the writer to the Hebrews declared that the Lord Jesus was brought again from the dead, he was not referring merely to the rising forth of the ground but of the whole great and glorious bestowal of immortality. To confine the meaning of this verse to a mere rising out of the ground is a narrow, mechanical, and erroneous view of the whole process.
3. The following two passages indicated the way in which resurrection is not confined to a mere emergence from the ground, but rather a means to what follows thereafter:
a) When Paul declared, "of the hope and resurrection of the dead
I am called in question" (Acts 23:6), he was not confining his hope to mere emergence from the ground, but rather he was looking forward to being bestowed with the crown of life which fadeth not away. (cf. 2 Tim. 4:8; Phil. 3:20-21).
b) "In the resurrection whose wife of them is she?" (Luke 20:33).
Would any assert that the meaning here is only the rising from the ground? It is obvious that the meaning here has to do with conditions after the actual raising from the dead has been accomplished.
4. Whatever interpretation is given to explain the blood of Christ as the agent for bringing again the dead, must also be the same explanation to apply to the quick (living). On the day appointed for the appearing of the Lord two classes of saints will be gathered at the voice of the archangel and the trump of God:
a) first-the dead
b) second-those who are alive and remain. (1 Thess. 4:13-17). Whatever efficacy the blood of Christ has, it is just as efficacious for the quick as it is for the dead.
5. Even if it could be proven (which it cannot) that this passage means that all those touched with the blood of Christ will come out of the ground, it does not necessarily follow that only those touched with the blood of Christ will rise out of the ground. The logic involved in this theory is:
1. All baptized will be raised.
2. Therefore, all the raised are the baptized. Which is like saying:
1. All crows are black birds.
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2. Therefore, all black birds are crows. (Obviously all black birds are not crows, some are pigeons.)
6. This legalistic theory of the blood of Christ which in fact means that
God cannot raise those not baptized must be rejected as infringing ϋη the sovereignty of God. It allows that mortal man can decide by his own act (or failure to act i.e., to be baptized) whether or not he will make himself accountable to his Creator. What more pernicious and erroneous theory than that which teaches a teen-ager that it rests in his own hands whether or not he makes himself accountable to God?
1 COR. 15:22 "For as in Adam all die, even so in Christ shall all be made alive."
PROBLEM: It is argued that since all men are born 'in Adam" and therefore subject to death, the only way they can come out of the grave is to become "in Christ" (i.e., to be baptized). 1
Hence it is said that only the baptized will be raised for judgment; those not baptized will remain eternally in the grave.
SOLUTION:
1. The chief fallacy in the above interpretation is the assumption that baptized believers are no longer "in Adam". The erroneousness of this assumption is evidenced by the fact that baptized believers still experience the pull of fleshly desires and are subject to death. (Cf. Rom. 7:18-25). The deliverance at baptism is potential, not actual. It is not actual until believers are freed from the "law of sin and death"
(Rom. 8:2) when their mortal bodies are redeemed from its power by change to an immortal nature. Deliverance begins at baptism and the process continues through the probationary period until resurrection to judgment, and if faithful, the granting of immortality.
2. Believers are baptized for the forgiveness of their own sins, and not for the sin of Adam. This is indicated from the following passages:
a) " . . . and hath forgotten that he the believer was purged from his own sins." (2 Pet. 1:9).
b) "And now Paul why tamest thou? arise, and be baptized, and wash away thy sins, calling on the name of the Lord." (Acts 22: 16).
c) " . . . Repent, and be baptized every one of you in the name of
Jesus Christ for the remission of sins . . . " (Acts 2:38 cf. 3:26; 5:31). Believers (along with the rest of humanity) inherit the effects of Adam's sin, but not the guilt.
3. Resurrections have occurred in the past of those who evidently were neither Jews nor baptized. (Elijah raised the son of the widow of Zarephath, a Phoenician city between Tyre and Sidon-1 Kings 17:21- 23). Baptism, therefore, cannot be the deciding factor by which God raises the dead, nor does He regard the Adamic sentence of death as a barrier to His raising the unjustified dead.
1 Or by sacrifices in patriarchal and Mosaic dispensations.
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MATT. 2:17,18 "Then was fulfilled that which was spoken by Jeremy the prophet, saying, In Rama was there a voice heard, lamentation, and weeping, and great mourning, Rachel weeping for her children, and would not be comforted, because they are not."
PROBLEM: This passage is quoted by J.W.'s in support of their belief that children will be raised to a life of opportunity in the kingdom of God. It is reasoned by them, that Jer. 31:15,16 indicates resurrection cannot be limited to the "responsible" since these babes will come back from the land of the enemy and Rachel will be rewarded for her labours.1
SOLUTION:
1. "The land of the enemy" (Jer. 31:16) is not the grave but the countries in which natural Israel has been scattered. This is indicated by the context:
a) Natural Israel is punished for her unfaithfulness to Yahweh. (vs.
15,18,28 cf. also 30:12-15; 32-42).
b) Yahweh will extend forgiveness to unfaithful Israel. ("I will build thee, and thou shalt be built" Jer. 31:3,4; "I will turn their mourning into joy, and will comfort them, and make them rejoice from their sorrow." vs. 13; "I will surely have mercy upon him [Ephraim] saith the LORD" vs. 20 cf. 30:17).
c) Natural Israel will be restored to the land of Israel. (Jer. 31:8,
10,28, also vs. 11-13,16,21).
2. Rachel and Leah "did build the house of Israel". (Ruth 4:11). In this sense Rachel is the "mother" of Israel. Some of her sons "are not" because of Yahweh's punishments through Herod. But comfort is extended to Rachel (Jer. 31:16) with the promise that her scattered sons will return from the lands of the enemy to the land of Israel (cf. Ezek. 36,37). This passage has nothing to do with the resurrection of babies.
3. The destiny of children who die before the age of accountability is illustrated in the death of David's child by Bathsheba: "While the child was yet alive, I fasted and wept: for I said, Who can tell whether God will be gracious to me, that the child may live? But now he is dead, wherefore should I fast? can I bring him back again? I shall go to him, but he shall not return to me." (2 Sam. 12:22,23 cf. Acts 2:34). See also Job 10:18,19; 3:11-13.
JOHN 5:28,29 "Marvel not at this, for the hour is coming, in the which all that are in the graves shall hear his voice, and shall come forth; they that have done good, unto the resurrection of life; and they that have done evil, unto the resurrection of damnation"
1 See "The Watchtower", (August, 1962), No. 15, Vol. LXXXIII p. 475.
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PROBLEM: These verses are cited to support the doctrine of universal resurrection. Stress is placed on the words of Jesus that all in the graves shall hear his voice and come forth from their graves.
SOLUTION:
1. The 'all" are those who hear the voice of the Son of God and are, therefore, responsible to his Judgment, (vs. 24). There is, however, a large segment of humanity that has never heard the words of Jesus and will not come forth in the resurrection. (Isa. 26:14; Jer. 51:57; Psa. 49:19,20). These are the dead that God remembers "no more".
(Psa. 88:5).
2. 'All" is frequently qualified by the context in which it occurs. The following are examples:
a) Lk. 2:1-"All the world should be taxed" referred to the Roman world and not to the areas of North, Central and South America.
b) Jn. 10:8-"All that ever came before me are thieves and robbers", but this did not include John the Baptist and other prophets.
c) Rom. 1:7-"All that be in Rome" referred to the beloved of God
-those called to be saints, and not to the populace. Similarly, in the passage under consideration, the "all" refers only to those who hear the words of the Son of God and not to pagans, idiots and children.
1 COR. 7:14 'For the unbelieving husband is sanctified by the wife, and the unbelieving wife is sanctified by the husband: else were your children unclean; but now are they holy."
PROBLEM: J.W.'s reason that children of believers who die before reaching the age of accountability would not be termed "holy" if their destiny was that of perishing with the rest of the ignorant.1
SOLUTION:
1. "Holy" in the New Testament means "separate, set apart".2 It is used with this meaning in the following two passages:
a) "Every male that openeth the womb shall be called holy to the
Lord." (Lk. 2:23).
b) Israel is spoken of as the "holy" firstfruit. (Rom. 11:16). But neither passage carries the implication that all Israelites or all first-born sons have a resurrectional destiny with the faithful.3
1 See "The Watchtower", (August, 1962), No. 15, Vol. LXXXIII p. 475.
2 The Greek word "hagios" translated "holy" means "separate, set apart, holy." Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965).
3 The Apostle states that the unbelieving partner is "sanctified" by the believing mate. (1 Cor. 7:14). But "sanctified" comes from the same root word in the Greek as does "holy". Does this imply the resurrection of all or even some unbelieving partners? J.W.'s indicate the inconsistency in their argumentation since in their literature no claim is made for the resurrection of all unbelieving partners. See "The Watchtower", (March 1, 1965), No. 5, Vol. LXXXVI, pp. 146-148. No doubt some mates would be Gentiles "without hope". (1 Thess. 4:13; Eph. 4:18,19; 2:11,12).
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2. The context of 1 Cor. 7:14 is a consideration of the status of a
Christian believer having previously married a pagan partner. The marriage may have been anything but a Christian union4 when contracted, but Paul affirms that the children of such a union are legitimate. The believing partner would have the responsibility to bring the children up "in the nurture and admonition of the Lord". (Eph.
6:4). For this reason, and for the sake of the believing parent, the children are "set aside" or "separate" under God's special care. In the Old Testament the whole house of Abraham was blessed for Abraham's righteousness and Paul indicates to the believers in Corinth the effect of the same principle.5 But the passage nowhere states that "holy" has any application to resurrection.
1 JOHN 2:2 "And he is the propitiation for our sins: and not for ours only, but also for the sins of the whole world."
PROBLEM: This passage is cited by J.W.'s in proof of their doctrine that God will raise those who are ignorant of his great salvation to a life of opportunity in the paradise-like conditions on the earth.1
SOLUTION:
1. The redemption effected by the sacrifice of Christ is now available to all the world, but for it to have benefit for an individual, faith and belief are required. "For God so loved the world, that he gave his only begotten Son, that whosoever believeth in him should not perish, but have everlasting life." (John 3:16). Those who do not believe- "perish", or are destroyed.
2. Scripture states that the Gentiles who perish have their "understanding darkened, being alienated from the life of God through the ignorance that is in them, because of the blindness of their heart". (Eph. 4:18). They perish, "without Christ", "aliens from the commonwealth of Israel", "strangers to the covenants of promise, having no hope, and without God in the world". (Eph. 2:12).
3. Those who come forth at the resurrection do so for judgment unto
"life" (if they have done good) or unto "damnation" (if they have done evil). (Jn. 5:29). There is no opportunity for a third group of ignorant individuals to come forth since they cannot be commended for having done good. "It is appointed unto men once to die, but after this the judgment'' (Heb. 9:27). Therefore, only those responsible, who do "good" or "bad" will rise for judgment.
4. There are many statements in Scripture which either state or imply
4 Marriage is not a sacrament of the ecclesia. Marriage between believers and unbelievers is still a marriage and binding in God's sight.
5 The same principle is illustrated in Gen. 39:5,6: "And it came to pass from the time that he [Potiphar] had made him [Joseph] overseer in his house, and over all that he had, that the LORD blessed the Egyptian's house for Joseph's sake; and the blessing of the LORD was upon all that he had in the house, and in the field." Cf. also Gen. 30:27.
1 "The Watchtower," (Feb. 1, 1965), No. 3, Vol. LXXXVI, pp. 85-87; also (Aug. 1, 1962), No. 15, Vol. LXXXIII, p. 475.
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that those ignorant of God's salvation will sleep a "perpetual sleep" in the grave. See Isa. 26:13,14 cf. with believers vs. 19; Jer. 51:39,57;
1 Thess. 4:13.
5. The divine purpose today requires the visiting of the Gentiles to take out of them a "people for his [Yahweh's] name". (Acts 15:14). The "taking out" has been made possible by the sacrifice of Christ, but his propitiation "for the whole world" does not require the resurrection of those who have their "understanding darkened". (Eph. 4:18). It is difficult for religionists to understand that in the Divine appraisal
"all flesh is grass, and all the goodliness thereof is as the flower of the field" for "surely the people is grass". (Isa. 40:6,7). "All nations before him are as nothing: and they are counted to him less than nothing and vanity." (Isa. 40:17).
REV. 20:5 "But the rest of the dead lived not again until the thousand years were finished. This is the first resurrection."
PROBLEM: Many religious groups separate the resurrection of the righteous and the wicked. The righteous, it is argued are raised at the return of Christ but the wicked i.e., "the rest of the dead" are not raised until the thousand years are finished.
SOLUTION:
1. The word "lived" in verse 4: "And they lived and reigned with Christ a thousand years" refers to eternal life. See this use of the Greek word "zao" in Rev. 1:18; 4:10; 5:14; 10:6; 15:7.
2. Similarly "lived" in verse 5 has the force of "eternal life". The dead are the righteous dead as is indicated by the context in verse 4. The dead under consideration are those who sit upon thrones and reign with Christ, (cf. Matt. 19:27,28), hence the rest of the dead must be the remainder of the righteous dead. These are the rest of the class seen in the vision. "The "firstfruits" are those who are raised before the 1,000 year period, and the "harvest", those who are faithful during the 1,000 year period and ingathered at the end of the millennium. (Rev. 14:1-5; 7:9).
3. "But the rest of the dead lived not again until the thousand years were finished" should be read as parenthetical. "This is the first resurrection" refers not to the rest of the dead, but to those who "lived and reigned with Christ a thousand years" (vs. 4 and 6)-i.e., those immortalized at Christ's return.
4. In the parables of Jesus ,the wicked and righteous are judged at the same time-when he appears. (Matt. 25:31-46-the righteous and wicked converse with Jesus at the time designated: "when the Son of man shall come in his glory, and all the holy angels with him, then shall he sit upon the throne of his glory"; cf. Lk. 13:24-30-the sitting down in the kingdom is presented in the same context as the casting out of the wicked, thereby indicating that there is not a 1,000 year interval between the resurrection of the just and unjust).
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