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SATAN, DEVIL, DEMONS
PRELIMINARY POINTS
1. Wrested scripture on the devil may be categorized into three areas:
a) Passages which are cited to prove that the devil is a fallen angel
(e.g., Job 1; Rev. 12).
b) Passages which are quoted to prove that the devil is a personal super-human being, (e.g., Matt. 4).
c) Passages in which demons are said to "possess" humans, (e.g.
Matt. 12:22).
2. The devil and the "pre-existence" of Christ are two areas of discussion which often bog down and sometimes generate more heat than light. A discussion on these two areas, unless strictly regimented, inevitably brings in subsidiary evidence which becomes impossible to clarify because of the number of unproven assertions and counter assertions. It is often advantageous in these two areas to assume the negative and let the non-Christadelphian select the passages which he considers proves the proposition. This is a productive way in which to sift the evidence passage by passage-"Does or does not passage 'x' prove that the devil is a rebel angel?"
3. In such discussions it is sometimes advantageous to withhold expositional knowledge. Assuming for example, that it has been shown that Rev. 12 does not prove the proposition that the devil is a rebel angel, it may be far more appropriate either to advance to another passage which the non-Christadelphian considers does prove the proposition, or to expound the Bible's teaching on the devil. To expound the meaning of the woman, man-child, sun, moon and stars etc. of Rev.
12 will probably afford too many opportunities for irrelevant considerations.
4. The following are passages which should be a part of every Christadelphian's arsenal:
a) Origin of sin-James 1:13-15; Mk. 7:20-23 cf. Jer. 17:9.
b) The meaning of satan (adversary)-the following are referred to as "satan" or "adversary": i. God
- 2 Sam. 24:1 cf. 1 Chron. 21:1. ii. An obedient divine angel- Num. 22:22 iii. Hadad the Edomite
-1 Kings 11:14. iv. Peter
-Matt. 16:23.
c) The meaning of "devil" (accuser; calumniator)-the following are referred to as a "devil" or "slanderer":
2:3.
3:11 cf. Titus i. Judas ii. Women iii. men iv. "Sin in the flesh"
- Jn. 6:70
- 1 Tim.
- 2 Tim.
- Heb. 2
3:3.:14cf. Heb. 9:
26 and Rom. 5:21; 6:23 (to show that "devil" is synonymous with "sin") and then cf. Rom. 7:17,18.
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DEMONS
PRELIMINARY POINTS Belief in demons is still a prominent doctrine among groups like the J.W.'s. This is indicated by one of their publications which comments as follows:
"They ['fallen angels' at the time of Noah] are no longer counted among the sons of God, because they have made demons of themselves. They have become the angels of the great symbolic dragon, Satan the Devil, the first demon. As the leader in demon activities, he has become their prince or ruler. The Bible speaks of him as 'the ruler of the demons.' As such, he was given the name Beelzebub."1
SUGGESTED STRATEGY
1. The following is an analysis showing that what was attributed to demon possession at the time of Jesus is today diagnosed in different terminology but involves the same symptoms. Jesus simply used the vernacular of the times:
Diagnosis Description Vernacular at the time of Jesus Today Matt. 12:22 "Then was brought "possessed blind and unto him one possessed with a devil with a dumb ['daimonizomai; demoniae, R.S.V.J, devil blind and dumb: and he healed him, in- [demon]" somuch that the blind and dumb both spake and saw."
Mk. 5:1-5 "No man could bind him, a man with insanity, no, not with chains: Because that he had an unclean schizobeen often bound with fetters and chains, spirit phrenia? and the chains had been plucked asunder by him, and the fetters broken in pieces: neither could any man tame him. And always, night and day, he was in the mountains, and in the tombs, crying, and cutting himself with stones."
Mk. 9:17-27 "He teareth him: and he "hath a epilepsy foameth, and gnasheth with his teeth, dumb and pineth away . . . and ofttimes it spirit" hath cast him into the fire, and into the waters, to destroy him."
Lk. 13:11-17 "A woman which had a "spirit of arthritis spirit of infirmity eighteen years, and infirmity" was bowed together, and could in no wise lift up herself."
1 "Things In Which It Is Impossible For God To Lie", (Brooklyn, New York: Watchtower Bible and Tract Society of N.Y., Inc., Int. Bible Students Ass., 1965), p. 169.
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See also Jn. 10:20; Mk. 3:21 where "he hath a devil and is mad" means "he is beside himself.
2. Patients today with the same symptoms as those said to be possessed with demons in New Testament times, respond to chemotherapy. This is significant, for if indeed the ailment were due to demon possession, as some suggest, how can the patient's recovery through medicine and therapy be explained? Can pills cast out demons?
3. Although the narratives appear to indicate that the "spirits" cried out, it is clear that the vocalization of the sounds came from the demoniac. This is implied in the shift of pronouns in Mark 5:7,9: "What have / to do with thee?"2 cf. "I adjure thee by God that thou torment me not", cf. "My name is Legion: for we are many."
4. After the miraculous cure by Jesus, Legion is described as "clothed and in his right mind". (Mk. 5:15). This implies that his affliction was insanity and not the influence of a fallen angel. (The request that the unclean spirits enter the swine is characteristic of some kinds of schizophrenics who fear the return of the insanity).
GEN. 3:4,5 "And the serpent said unto the woman, Ye shall not surely die: For God doth know that in the day ye eat thereof, then your eyes shall be opened, and ye shall be as gods knowing good and evil."
PROBLEM: A typical interpretation of these verses is given in the following quotation:
"What the serpent said to Eve, did it think up and say of its own accord? Impossible! We know that no serpent has the brains of a man to understand God's command . . .
[and] to converse with man in man's own language . . . Who, then, caused the serpent to talk to Eve? . . . It must have been some superhuman invisible intelligent creature. . . It must have been . . . [an] angelic son . . . now turned traitor to his own heavenly Father . . . Because of developing a greed for power over mankind, this rebellious son of God actually took steps to turn mankind away from obedience to God and to line mankind up on his side as rebels against Jehovah God."1
SOLUTION:
1. If angels can become such rebels what guarantee is there that believers who are to be made like them (Luke 20:35,36) will not likewise become rebels?
2 This should read: "What have you to do with me . . . ?" "I" is not in the Greek text. See The Interlinear Greek-English New Testament: The Nestle Greek Text, 2nd ed.
(London: Samuel Bagster and Sons Ltd., 1967).
1 "Things In Which It Is Impossible For God To Lie", (Brooklyn, New York: Watchtower Bible and Tract Society of N.Y., Inc., & Int. Bible Students Ass., 1965), pp. 158,159.
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2. God deals with three parties in the fall of mankind: Adam, Eve and the serpent. An alleged fourth-the devil-is not mentioned in the Genesis narrative.
3. God said to the serpent, "Thou hast done this", (vs. 14). Paul likewise says, "the serpent beguiled Eve through his subtilty". (2 Cor. 11:3). Now this language is entirely appropriate if the serpent were the guilty party, but the language is totally inappropriate if the helpless serpent had merely been used as a tool by a powerful angel. Why the curse on the serpent: "thou art cursed above all cattle, and above every beast of the field; upon thy belly shalt thou go, and dust shalt thou eat all the days of thy life", (Gen. 3:14)-a victim used by the devil for his own ends when the devil, the instigator, gets off "scotfree"?
4. The interrogation of Adam by God resulted in a typically human projection of the blame:
a) Adam blamed Eve (and God?): "The woman whom thou gavest to be with me, she gave me of the tree, and I did eat", (vs. 12).
b) The woman blamed the serpent: "The serpent beguiled me, and
I did eat", (vs. 13).
c) The serpent blamed no one. The blame was not placed on a fallen angel, because there was no fallen angel to be blamed.
5. It is objected that serpents cannot talk because they lack man's brain power. Of course, serpents as they are known today do not talk, neither do asses. But an ass did speak in Biblical times: "the dumb ass speaking with man's voice forbad the madness of the prophet."
(2 Pet. 2:16). It is carefully outlined that the serpent was more "subtle" or "crafty" (Septuagint) than any beast of the field, (Gen. 3:1), its propensities being used to provide a trial of the integrity of the first parents.
6. Since the fall of man the seed of the serpent has been symbolically identified with sin. (e.g., Matt. 23:33).
GEN. 6:2 " . . . the sons of God saw the daughters of men that they were fair; and they took them wives of all which they chose"
PROBLEM: The "sons of God" are claimed by J.W.'s and others to have been angels who had sinned and spread evil by marrying the daughters of men. A J.W. publication puts it this way:
"To marry the daughters of men, those heavenly sons of God [angels] materialized human bodies, clothing themselves with fleshly bodies like those of men on earth . . . When the Flood came, those disobedient sons of God could not get into Noah's ark, and so, to escape from the floodwaters, they dematerialized, dissolved their assumed human bodies, and returned to the spirit realm. They were not admitted back to the heavenly family of God's perfect, sinless sons. They were degraded to a very low state that the Bible calls Tartarus' . . . [J.W.'s teach they became the spirits in prison, 1 Pet. 3:19,20.] In view of this form of impri- 165
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sonment those disobedient spirit 'sons of the true God' cannot materialize anymore and live like husbands with women. But they still keep as close as they can to mankind, especially to women, whom they prevail upon to serve as spirit mediums, fortune-tellers, clairvoyants, and so forth."1
SOLUTION:
1. All existence in Scripture is bodily existence. Nothing is known in
Scripture of "materializing" and "dematerializing" "assumed" bodies. J.W.'s should be pressed hard for evidence to justify such a doctrine.
2. Luke 20:35,36 is conclusive-angels do not marry: "But they which shall be accounted worthy to obtain that world, and the resurrection from the dead, neither marry, nor are given in marriage: Neither can they die any more: for they are equal unto the angels; and are the children of God, being the children of the resurrection."
3. "Sons of God" can refer to angels as it may in Job 38:7, but the expression is also used of men. (See Deut. 14:1, R.S.V.; Hosea 1:10; Lk. 3:38; Jn. 1:12; 1 Jn. 3:1). In Gen. 6:2 the "sons of God" were the righteous line of Seth (Gen. 4:26)2 intermarrying with the evil Cainites.
4. It is sometimes contended that only angel-human offspring could produce "nephilim" (mighty ones or giants, cf. Gen. 6:4). But the sons of Anak (Num. 13:33) were also giants, ("nephilim") and these were certainly not angel-human offspring, as they existed long after the flood.
5. Divine angels can not sin. They are "ministering spirits, sent forth to minister for them who shall be heirs of salvation". (Heb. 1:14). These angels are not rebels, but do Yahweh's commandments, "hearkening unto the voice of his word . . . ministers of his, that do his pleasure." (Psa. 103:20,21).
6. The "spirits in prison" passage in (1 Pet. 3:19,20) is considered elsewhere in this handbook.
JOB 1:6 "Now there was a day when the sons of God came to present themselves before the LORD, and Satan came also among them."
PROBLEM: This passage is usually connected with Rev. 12 to prove that the devil is a fallen angel. A J.W. publication puts it this way:
" . . . an angelic son of God in the heavens had rebelled against Jehovah God, thus making himself Satan ('Resister')".1
1 "Things In Which It Is Impossible For God To Lie", (Brooklyn, New York: Watchtower Bible and Tract Society of N.Y., Inc., Int. Students Ass., Brooklyn, N.Y., 1965) pp. 167-169.
2 See the A.V. mg.: "Or, to call themselves by the name of the LORD."
1 "Things In Which It Is Impossible For God To Lie", (Brooklyn, New York: Watchtower Bible And Tract Society of N.Y. Inc., Int. Bible Students Ass. Brooklyn, N.Y., 1965), p. 48.
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"At a conference of the angelic sons of God in heaven, Satan the Devil came also 'from roving about in the earth and from walking about in it.' So Jehovah God called Satan's attention to a man down there on earth, Job in the land of Uz, as being different from all others, 'a man blameless and upright, fearing God and turning aside from bad.' "2
SOLUTION:
1. Nowhere in the book of Job is Satan explicitly stated to be a fallen angel. The argument that Satan is a fallen angel is an inferred one, and involves the following assumptions:
a) That the "sons of God" refers to angels. The expression is possibly identified with angels in Job 38:7, but is used of humans elsewhere in Scripture: Deut. 14:1, R.S.V.; Psa. 82:6, R.S.V.; Hosea
1:10, Lk. 3:38; Jn. 1:12; 1 Jn. 3:1.
b) That Satan was a "son of God". The passage only states that he
"came among them", but not that he was himself a "son of God".
2. It is inferred that "a conference" took place in heaven from the following two references: "To present themselves before the LORD"
(Job 1:6); "so Satan went forth from the presence of the LORD" (Job 2:7). But note the following:
a) The "conference" need not to have taken place in heaven. When men came before Yahweh's accredited representatives on earth
(e.g., the judges), they were said to be standing "before the LORD". The following are two examples: i. "Then both the men, between whom the controversy is, shall stand before the LORD, before the priests and the judges, which shall be in those days." (Deut. 19:17). ii. " . . . Take heed what ye do: for ye judge not for man, but for the LORD who is with you in the judgment."
(2 Chron. 19:6).
b) To leave the presence of the Lord (Job 1:12) does not require
Satan ("adversary", A.V. mg., Job 1:6) to have had access to the dwelling place of God in heaven. Cain "went out from the presence of the LORD" (Gen. 4:16) and he certainly was not in heaven. The adversary was well travelled on the earth: "going to and fro on the earth, and from walking up and down on it."
(Job. 1:7 R.S.V.). (Is walking the usual mode of locomotion for a mighty angel?)
3. It is impossible that a rebel angel could have had access to the dwelling place of God in heaven for the following reasons:
a) God does not tolerate evil: "Evil may not sojourn with thee."
(Psa. 5:4,5, R.S.V.); "Thou art of purer eyes than to behold evil, and canst not look on iniquity . . . " (Hab. 1:13). How then could a rebel angel have access to heaven from before the creation of Adam and Eve until 1914? Or if, as it is sometimes asserted that Satan was cast out of heaven before the creation of Adam and Eve, how did he manage to regain access to heaven?
2 Ibid., p. 299.
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b) If Satan were a rebel angel with access to heaven until 1914 (as
J.W.'s assert), this would invalidate the Lord's prayer. Jesus prayed: "Thy Kingdom come. Thy will be done in earth, as it is in heaven" (Matt. 6:10). Did Jesus believe that heaven was the seat of revolution, intrigue, and disorder, and later to be the scene of a great war?
4. Job never attributed his afflictions to a rebel angel. His declaration was simply: "The hand of God hath touched me". (Job 19:21 cf. 2:10). Even Job's brethren, sisters and acquaintances acknowledged that the evil was brought upon Job by the LORD: "they bemoaned him, and comforted him over all the evil that the LORD had brought upon him." (Job 42:11).
5. Although it can be shown what the passage does not mean, an attempt need not be made to identify the adversary. Scripture does not provide a positive identification, and although some evidence might be deduced, ultimately "the secret things belong unto the LORD our God: but those things which are revealed belong unto us". (Deut. 29:29). The onus of proof rests with those who cite this passage as proof that Satan is a fallen-angel devil. To this issue the discussion should be confined since to do otherwise allows too many "red-herring" opportunities in which considerations irrelevant to the main issue are soon dragged in, resulting in a tangle of unresolved propositions and assertions.
ISA. 14:12-14 "How art thou fallen from heaven, Ο Lucifer, son of the morning! how art thou cut down to the ground, which didst weaken the nations! For thou hast said in thine heart, I will ascend into heaven, I will exalt my throne above the stars of God: . . . / will be like the most High."
PROBLEM: This verse is used to prove that Satan is a fallen angel. A S.D.A. book of official doctrine puts it this way:
"As to Satan, or the devil, we hold the uniform teaching of the Word to be that he is definitely a personal beingthe supreme adversary of God and man . . . He was, however, once an angel of light, the highest of the angels. He was named Lucifer, son of the morning (Isa. 14:12-14). But he fell from his high estate (Eze. 28:13-18; Luke 10:
18; John 8:44), and drew down with him a host of angels, first unto disaffection and then into open rebellion against
God and His government . . . 5?1
SOLUTION:
1. This passage nowhere mentions the terms "devil", "satan" or "fallen angel". The argument in support of a fallen angel is, therefore, an inferred argument.
1 Seventh-day Adventtsts Answer Questions on Doctrine: An Explanation of Certain Major Aspects of Seventh-day Adventist Belief, (Washington, D.C.: Review and Herald Publishing Ass., 1957), pp. 618,619.
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2. Lucifer is identified in the narrative, but not with a rebel angel. It is explicitly stated: "Take up this proverb2 against the king of Babylon, and say, How hath the oppressor ceased!" (vs. 4). (The preceding chapter is a prophecy against Babylon itself, but now the prophecy is directed against the king of Babylon).
3. Some questions require answering:
a) Is Satan really accompanied by the noise of viols (sound of harps,
R.S.V.)? (vs. 11).
b) Is Satan to be covered by worms in the grave (vs. 11) or is he not rather to be cast into the lake of fire? (Rev. 20:10).
c) Why is Satan desirous of a place "in the sides of the north"?
(vs. 13).
d) If Satan is a rebel angel, why is he called "the man"? (vs. 16).
e) Why did Satan say, "I will ascend into heaven" if in fact he had access to heaven until 1914? (As J.W.'s assert.)
f) What land has Satan possessed, the destruction of which merits him dishonourable burial? (vs. 20).
g) Where are Satan's people buried? (vs. 20) Is not the lake of fire said to be the common receptacle of Satan and his cohorts?
h) When did Satan have charge over a prison, refusing to let the people go home? (vs. 17 R.S.V.).
4. Lucifer means "Day Star" (R.S.V.) and the verse employs the figure of the brilliant planet Venus which appears low in the sky just before dawn and climbs higher and higher in the sky until unseen in the daylight.3 The same bright planet is also an "evening star" seen at sunset and going lower and lower until lost beneath the horizon. Hence the figure of Lucifer, king of Babylon, rising in power to his zenith and saying in his heart "I will ascend into heaven, I will exalt my throne above the stars of God" (which parallels the arrogance of another king of Babylon-Nebuchadnezzar-who said: "Is not this great Babylon, that I have built for the house of the kingdom by the might of my power, and for the honour of my majesty?" (Dan. 4:30). The "evening star" seen at sunset going lower and lower until lost beneath the horizon portrays the demise of Lucifer-"brought down to hell, to the sides of the pit." (vs. 15).
5. "Ascending to heaven" is a Biblical idiom for increase in pride or exaltation, and "falling from heaven", an idiom for complete humiliation. See Jer. 51:53 (refers to Babylon); Lam. 2:1; Matt. 11:23 (refers to Capernaum).
2 The "proverb" was a "taunting speech" (mg.) in which trees spoke (vs. 8), and the dead in hell were made to speak when the king died with his pomp and glory, (vs. 9-10).
3 See James Hastings (ed.), Dictionary of the Bible, (New York: Charles Scribner's Sons, 1963), p. 936. The Amplified Old Testament, (Michigan: Zondervan Publishing House, 1962), comments in a footnote to Isaiah 14 as follows: " . . . the application of the name Lucifer to Satan, in spite of the long and confident teaching to that effect, is completely erroneous. . . . Nowhere in the Bible is Satan called Lucifer. The misapplication of the name has existed since the third century A.D., and is based on the false supposition that Luke 10:18 is an explanation of Isaiah 14:12 . . . It is the satanic king himself who is being addressed." p. 503. The J.W.'s, for example, have recognized the force of these arguments and now no longer in their official publications refer to Satan as "Lucifer", nor is Isaiah 14 cited in support of their belief that Satan is a fallen angel.
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ΕΖΕΚ. 28:13-15 "Thou hast been in Eden the garden of God . . . Thou art the anointed cherub that covereth; . . . Thou wast perfect in thy ways from the day that thou wast created, till iniquity was found in thee. y)
PROBLEM: This passage is cited to prove that Satan is a fallen angel. A S.D.A. publication puts it this way:
"Thus we believe Satan to be but a created being, though of the highest rank. He was once called the 'anointed cherub that covereth' (Ezek. 28:14). He was described as 'full of wisdom, and perfect in beauty' (verse 12). He was the embodiment of created perfection, and apparently led the worship of the universe. He was in the 'mountain of God,' where God manifests His glory, and was 'perfect' in his ways until 'iniquity' developed in him (verses 14,15). His heart became lifted up because of his beauty, and his wisdom was corrupted because of his brightness (verse 17). Unholy ambition and jealousy ruined him, and he led a host of angels in rebellion against God and Christ (Rev. 12:7- 9). As a result he was 'cast' out of the mountain of God
(Ezek. 28:16), and down to the 'ground', or earth (verse 17; Isa. 14:12)." 1
SOLUTION:
1. This passage nowhere mentions the terms "devil", "satan", or "fallen angel". The argument in support of a "fallen angel" interpretation, is therefore, an inferred argument.
2. The anointed cherub (accepting the A.V. translation) 2 is identified in the passage, but not with a rebel angel: "Son of man, say unto the prince 3 of Tyrus . . . " (vs. 2). In chapters 26 and 27 prophecies recorded the then impending doom of the city of Tyre.
3. Some questions require answering:
a) In chapters 26 and 27 of Ezekiel's prophecy the destruction of
Tyre is recorded-and literally enough, since today the site of ancient Tyre is like "the top of a rock . . . a place to spread nets upon" and has never been rebuilt. (Ezek. 26: 14). The remainder of chapter 28 is a prophecy directed against Sidon and the future restoration of Israel. Why, in this context, would the prophet introduce a "revelation" about the origin of Satan?
b) If Satan is a rebel angel, why is he called "a man"? (vs. 2,9
R.S.V.).
c) Does Satan the devil really traffic in riches-gold and silver? (vs.
4,5). Is not his concern for humans?
1 Seventh-day Adventists Answer Questions on Doctrine: An Explanation of Certain Major Aspects of Seventh-day Adventist Belief, (Washington, D.C.: Review and Herald Publishing Ass., 1957), p. 619.
2 The A.V. rendering of this verse identifies the cherub with the "king of Tyrus". The R.S.V. translates this verse as follows: "With an anointed guardian cherub I placed you"in which case the guardian cherub does not refer to the king of Tyre.
3 Or "king of Tyrus". (vs. 12). "Prince" is translated from the Hebrew word "nagid" which means "leader". It is translated most often by "ruler" in the A.V., "King" is translated from the Hebrew word "melek" which means "king, counsellor". Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965).
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d) It is said by J.W.'s that Satan rebelled "because of developing a greed for power over mankind."4 But how is this to be squared with vs. 4,5 "and thine heart is lifted up because of thy riches"?
e) Since Jesus stated that angels do not die: "neither can they [children of the resurrection] die any more: for they are equal unto the angels' (Lk. 20:36), how is Satan to die "by the hand of strangers" (vs. 10), to be devoured by fire and brought "to ashes" (vs. 18), and "to be no more for ever" (vs. 19, R.S.V.)?
4. "There is no secret that they can hide from thee." (vs. 3). This is an illustration of the way in which "the children of this world are in their generation wiser than the children of light." (Lk. 16:8). The king of Tyre was wise in his ability to increase his riches through trade (vs. 5, Zech. 9:2), but this does not mean that he was wiser than Daniel in divine matters.
5. "Thou has been in Eden the garden of God." (vs. 13). It is reasoned that the real character must have been Satan the devil since the king of Tyre could not have lived contemporary with Adam and Eve. But the passage does not require the King of Tyre to have lived contemporary with Adam and Eve. It just requires the king to have been in Eden, the garden of God, but without specification as to time. Eden appears to have been an extensive area in which the garden was placed in the east. (Gen. 2:8; cf. Ezek. 27:23). In figurative language, Pharaoh, king of Egypt is depicted as being a cedar in Lebanon taller than any of the other trees of Eden (trees are used here symbolically for nations). (Ezek. 31:2,3, R.S.V., 8,9,16,18). But this reference to Eden does not imply that Pharaoh must have lived contemporary with Adam and Eve.
6. "Thou wast perfect in thy ways from the day that thou wast created, till iniquity was found in thee." (vs. 15). It is sometimes argued that the passage cannot refer to the literal king of Tyre since he was not "perfect". The Hebrew word "tamim" translated "perfect" means "perfect, plain, whole, complete".5 Noah was a "just man and perfect" (Gen. 6:9-same Hebrew word, "tamim"), but there is no question of his being an angel.
7. It is sometimes argued that the literal king of Tyre would have been procreated, not created (vs. 13,15), therefore, the passage must refer to an angel. But the Hebrew word, "bara" translated "create" means
"to be prepared, formed, created."6 The same word is used for the creation of "people" (Psa. 102:18) and the Ammonites (Ezek. 21: 30). Clearly in these passages the word cannot imply the creation of angels.
8. Tyre occupied a privileged position in its relationship to Israel. David and Hiram had been close friends (2 Sam. 5:11; 1 Kings 5:1,6,7,10) and Hiram and Solomon had made a league in which Hiram supplied materials for the building of the temple. (1 Kings 5:12,17,18). The language of Ezek. 28:13-18 is taken from Israelitish worship and used symbolically for the relationship of Israel and Tyre (by implication
4 "Things In Which It Is Impossible For God To Lie", (Brooklyn, New York: Watchtower Bible and Tract Society of N.Y., Inc., Int. Bible Students Ass., 1965), p. 159.
5 Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965).
6 Ibid.
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suggesting the divine favour which rested upon Tyre because of its association with Israel). Consider the following:
a) "Every precious stone was thy covering" (vs. 13); "thou hast walked up and down in the midst of the stones of fire." (vs. 14).
This is an allusion to the stones set in the breastplate of the high priest of Israel.
7 (Exod. 39:10-14). They were "stones of fire" "because of the way they would shine when exposed to the brilliance of the Shekinah glory of the sanctuary. They symbolized the twelve tribes of Israel. (Exod. 39:14). The king of Tyre walked in the midst of these stones of fire when he moved among the children of Israel (as in the preparation of the materials for the temple). The position of Israel in the divine purpose provided a "covering" for Tyre on the basis of the decree in Genesis 12:3: Ί will bless them that bless thee, and curse him that curseth thee". God blessed the house of Potiphar because of Joseph: " . . . the LORD blessed the Egyptian's house for Joseph's sake; and the blessing of the LORD was upon all that he had in the house, and in the field." (Gen. 39:5). Similarly, Tyre was "covered" by Israel.
b) "Thou art the anointed cherub that covereth." (vs. 14). The cherubim were figures of beaten gold at either end of the mercy seat. (Exod. 37:7-9). Their wings overshadowed the mercy seat with which they were of one piece. (Exod. 25:19,20). Although the translation of the Hebrew is uncertain, (accepting the A.V.), the suggestion may be that Tyre as a great mercantile power was privileged to cast its "wings" over Israel.
8 It was the abuse of this exalted position that was a factor in the ruin of Tyre. (vs. 4,5).
c) "Thou wast upon the holy mountain of God." (vs. 14). This holy mountain is Mt. Zion, the future site of God's house of prayer for all people. (Isa. 2:2,3; 56:7). This "holy mountain of God" is on the earth, not symbolically in heaven as J.W.'s assert. (See Ezek. 20:40).
d) "Thou hast defiled thy sanctuaries by the multitude of thine iniquities." (Ezek. 28:18). This verse may imply that Tyre had set up forms of worship similar to that of Israel. Hiram was "ever a lover of David" and rejoiced with Solomon in the building of the temple. (1 Kings 5:1-12). The king of Tyre would no doubt have learned about God's kingdom in Israel from these two kings of Israel. Or, the verse may be interpreted this way: Tyre's sanctuaries were in Israel where the divine presence and favour were manifest. But Tyre failed to appreciate its privileged association with Israel. When Nebuchadnezzar came down into Jerusalem (586 B.C.), the prince of Tyrus said: "Aha, the gate of the peoples is broken, it has swung open to me; I shall be replenished, now that she is laid waste." (Ezek. 26:2 R.S.V.). In so saying, Tyre had spoken her own nemesis according to the
7 Only 9 of the 12 stones are recorded in the Hebrew text. The Septuagint, however, has 12 stones.
8 Wings suggest protection. See Matt. 23:37. Psa. 36:7; 91:4. The Hebrew word "kanaph" (the usual Hebrew word for the wings of the cherubim) carries the meaning of wings as covering and protecting. See Robert Young, Analytical Concordance to the Holy Bible,
(London: Lutterworth Press, 1965).
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decree of Gen. 12:3: "I will . . . curse him that curseth thee." Tyre, in her self-centered mercantile interests, had profaned the sanctuaries and was herself to be reduced to ashes,
e) "I will bring forth a fire from the midst of thee, it shall devour thee, and I will bring thee to ashes upon the earth in the sight of all them that behold thee." (vs. 18). Tyre could not with impunity violate her privileged relationship with Israel. When Nadab and Abihu treated the sacred as secular, "there went out fire from the LORD, and devoured them, and they died before the LORD." (Lev. 10:2). Similarly, Tyre had failed to make a difference between the holy and unholy. It was, therefore, to be reduced to ashes-devoured like Sodom and Gomorrah. (Gen.
19:24,25).
MATT. 4:1-11 "Then was Jesus led of the Spirit into the wilderness to be tempted of the devil. . . "
PROBLEM: This is a stock proof-text cited in support of the belief that Satan is a personal being-a fallen angel.
SOLUTION:
. If the devil were a fallen angel, why would the Holy Spirit lead the
Son of God into the wilderness to be tempted of the devil?
2. The essence of a temptation rests in its subtlety, not in its obviousness.
If Jesus had been confronted by a fallen angel the obviousness of the temptation would have vitiated its power.
3. Jesus "was in all points tempted like as we are" (Heb. 4:15), but who today is ever engaged in discussion by a fallen angel devil?
4. A temptation, to be a temptation, must be plausible, but if a fallen angel offered to Jesus all the kingdoms of the world and their glory, Jesus would know he were a fake. God, "the most High, [not a fallen angel], ruleth in the kingdom of men, and giveth it to whomsoever he will." (Dan. 4:32). Jesus knew his Old Testament.
5. There is considerable evidence that the temptations were subjective,
(i.e., that the conflicts within Jesus are presented in the narratives as if there was a dialogue between Jesus and Satan, when in effect Satan is only a personification1 of the pull of the desires of Jesus.-cf. James
1:13-15). Consider the following:
a) Mark states that Jesus was "there in .the wilderness forty days, tempted of Satan" (Mk. 1:13), but at least one of the temptations is said to have taken place in the holy city-Jerusalem. If Jesus literally went to the holy city, then the accounts appear contradictory.
b) Where is the mountain in the wilderness which is high enough to view all the kingdoms of the world and their glory in a moment of time? (Matt. 4:8, cf. Lk. 4:5).
c) Jesus had been baptized by John and given the Holy Spirit. (Matt.
1 Personification is commonly used in Scripture. For example: death is personified as "reigning" (Ro'm. 5:14), sin as a "person", (Rom. 7:11), and riches as a "master" (Matt 6:24).
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3:16). How was this power to be used? To make life easy by using the power for selfish purposes (making stones into bread)? By "converting" Israel through dazzling displays of divine power
(by casting himself down from the pinnacle of the temple)? By avoiding the agony and humiliation of crucifixion and death by taking the kingdoms of the world (his miracles would have assured this-cf. Jn. 6:14,15)?
MATT. 12:43-45 "Then goeth he, and taketh with himself seven other spirits more wicked than himself, and they enter in and dwell there: and the last state of that man is worse than the first. . . "
PROBLEM: This verse is cited to prove the existence of unclean spirits or demons. Unclean spirits are said to be emissaries of Satan the Devil, "the god of this system of things."1
SOLUTION:
1. Why should a powerful angel (angels excel in strength-Psa. 103:20) walk through dry places seeking rest? (vs. 43).
2. The narrative concerning the unclean spirit concludes: "Even so shall it be also unto this wicked generation." (vs. 45). This conclusion indicates that the preceding is a parable of comparison and not to be taken literally.
3. The nation of Israel had experienced a cleansing by the teaching of
John the Baptist. There "went out to him Jerusalem, and all Judea, and all the region round about Jordan, and were baptized of him in Jordan, confessing their sins." (Matt. 3:5,6). The house was "cleaned"
-"swept and garnished" (Matt. 12:44), but it was without its real occupant-the Messiah. "He came unto his own, [house, R.S.V.], and his own received him not." (Jn. 1:11). The refusal of Israel to respond to the teaching of the Christ merited the description: "and the
1 All manner of evil has been wrought by the teaching that demons are invisible spiritcreatures. Augustine, revered by the Roman Church taught that "all diseases of Christians are to be ascribed to demons, chiefly do they torment the fresh baptized, yes, even the guiltless new-born infant". Gregory the Great solemnly related that a nun, having eaten some lettuce without making the sign of the cross, swallowed a devil, and that when the devil was commanded to come forth by a "holy man" it did so and is reported to have said:
"How am I to blame? I was sitting on the lettuce, and this woman, not having made the sign of the cross, ate me along with it." Men who then cast out devils were very careful to keep their mouths closed while carrying out their exorcism, lest the devil should jump from the mouth of the patient into their own mouth. See Howard W. Haggard, M.D., Devils, Drugs, & Doctors: The Story of the Science of Healing from Medicine-Man to Doctor, (New York: Pocket Books, Inc., 1959), pp. 310-311. Unde,r the belief that possession by devils causes disease, the sick during epidemics were carried to churches (often bound a dozen at a time), and thrown upon the floor of the church where they remained until they died or the devils expelled. Needless to say, recoveries were not frequent under this treatment, but the patient and not the treatment bore the blame. Projection of blame has also resulted. In France, during the Middle Ages, male demons were blamed for violating women, most of whom were nuns. "Pope" Innocent VIII issued a bull to provide the faithful with an efficacious formula for exorcising incubuses (these demons). In 1637 a formal public discussion took place in Paris on the subject. More recently, in Ontario, Canada, (Jan. 1969) a woman convicted of driving on the wrong side of a highway attributed the blame to "unseen forces" which placed the car in the opposite lane. She was fined and lost her driver's license.
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last state of that man [Israel] is worse than the first [prior to the cleansing of John's teaching]". (Matt. 12:45). Jesus said: "The men of Nineveh shall rise in judgment with this generation, and shall condemn it: because they repented at the preaching of Jonas; and, behold, a greater than Jonas is here." (Matt. 12:41). The parable was also in effect, a prophecy. In A.D. 70 the frenzied ("demonized") resistance of the Jews to the Roman invasion resulted in their national destruction.
LUKE 10:18 " . . . / beheld Satan as lightning fall from heaven!1
PROBLEM: This passage is connected with Isaiah 14:12 to support the doctrine that Satan, a rebel angel, was cast from heaven after a great war with the forces of the Almighty. A S.D.A. book of official doctrine, for example, puts it this way:
"As to Satan, or the devil, we hold the uniform teaching of the Word to be that he is definitely a personal beingthe supreme adversary of God and man . . . He was, however, once an angel of light, the highest of the angels. He was named Lucifer, son of the morning (Isa. 14:12-14). But he fell from his high estate (Ezek. 28:13-18; Luke
10:18; John 8:44), and drew down with him a host of angels, first unto disaffection and then into open rebellion against God and His government . . . "*
SOLUTION:
1. It is usually argued that Satan was cast out of heaven prior to the events of Genesis 1-3, or that he was cast out of heaven in 1914 (as J.W.'s assert), but this passage squares with neither, since Jesus said, "I beheld Satan as lightning fall from heaven". (This was about A.D. 30.)
2. The passage does not state either that Satan was in heaven or that he fell from heaven. Jesus makes a comparison indicated by the simile
"as". The comparison is not that as lightning falls from heaven so Satan fell from heaven. The point of the comparison is rather that the swiftness of the fall of Satan is as lightning falling from heaven.
3. The context indicates that the casting out of demons and not the fall of a rebel angel is the subject of reference, (vs. 17).
4. Satan (Greek: adversary)2 is used by Jesus to describe the binding effect of sin through diseases. A number of passages indicate this:
a) Luke 11:14-23-The cause of dumbness (which was attributed to demon possession in the vernacular of the time-vs. 14) was associated with the "house" of Satan, (vs. 17-18). The subsequent cure was said to be the "kingdom of God" coming, since the power of the King was present, (vs. 20-22).
1 Seventh-day Adventists Answer Questions on Doctrine: An Explanation of Certain Major Aspects of Seventh-day Adventist Belief, (Washington, D.C.: Review and Herald Publishing Ass., 1957), pp. 618,619.
2 Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965).
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b) Luke 13:10-17-Jesus healed a woman who had "a spirit of infirmity eighteen years", (vs. 11). But this same healing is described as "a daughter of Abraham, whom Satan hath bound, lo, these eighteen years", (vs. 16). Hence, the victory of the seventy over demons resulted in the dethronement of Satan (the adversary) in his "house". The cures effected by the disciples were so complete and rapid as to be compared to lightning falling from heaven. Despite this victory over the powers of sin and its effect-disease, Jesus instructs his disciples to rejoice rather that their names were written in heaven. (Lk. 10:20).
LUKE 22:3 "Then entered Satan into Judas surnamed Iscariot, being of the number of the twelve"
LUKE 22:31 "And the Lord said, Simon, Simon, behold, Satan hath desired to have you, that he may sift you as wheat."
JOHN 13:2 "And supper being ended, the devil having now put into the heart of Judas Iscariot, Simon's son, to betray him"
JOHN 13:27 "And after the sop Satan entered into him"
PROBLEM: These verses are cited to prove that Satan is a superhuman being.
SOLUTION:
1. Which is the superhuman being, Satan, or the Devil? In Jn. 13:2 the devil put the thought of betrayal into Judas' heart, but after the sop, Satan entered into him. (John 13:27). Does Satan enter one who is already captured by the devil? (cf. "have not I chosen you twelve, and one of you is a devil?). The distinction between "the devil" (Jn.
13:2) and "Satan" (Jn. 13:27) may suggest that the former was sown by some emissary of the chief priests. The latter may indicate complete abandonment to sin. (cf. Jn. 12:6-Judas' problems began before the crucifixion: "he was a thief, and had the bag".)
2. "Satan hath desired you [plural]" (Lk. 22:31) suggests that the chief priests were looking for two or more of the disciples who they could use for their own evil purposes, or it may suggest that they contemplated rounding up all the disciples.
3. There is a parallel passage in Acts 5:3,4: Peter said to Ananias,
"Why hath Satan filled thine heart . . . ? " But the next verse explains: "Why hast thou conceived this thing in thine heart?" When an individual gives himself over to sin, it is said to be Satan (adversary) entering into his heart.
JOHN 12:31; 14:30; 16:11 "Now shall the prince of this world be cast out"
PROBLEM: Since Jesus refers to "the prince of this world", this passage is cited to prove the personal existence of Satan.
SOLUTION:
1. The J.W.'s teach that Satan was cast out of heaven in a great war in
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1914. Others assert that he was cast out before the fall of Adam, but this passage squares with neither of these, for it emphasizes: "Now shall the prince of this world be cast out".
2. "The prince of the power of the air" is identified with sin in Eph.
2:2,3. Notice the parallel structure: "And you hath he quickened, who were dead in trespasses and sins; wherein in time past ye walked according to the course of this world, [Greek: "aion" of this "kosmos"] . . . the prince of the power of the air, the spirit that now worketh in the children of disobedience." "The prince of this world" which had nothing in Christ was sin. The outward appearances in the death of Christ were deceptive since it appeared as if he were condemned, when it was the sin which was cast out and condemned. (Rom. 8:3). This personification of sin is in the pattern of other Scriptures. Sin is compared with a master who pays wages (Rom. 6:23), a slave owner from whom men are emancipated that they might serve God (Rom. 6:17), a reigning monarch (Rom. 5:21), and as indwelling with men. (Rom. 7:17).
3. The world rulers (Herod and Pontius Pilate) and the chief priests were the embodiment of the "prince of this world". The latter were shortly to be "cast" from their office by the sacrificial death of Christ
(his "lifting up", Jn. 12:32).
2 COR. 11:14 "And no marvel; for Satan himself is transformed into an angel of light"
PROBLEM: This passage is interpreted as a description of the subtle nature of a personal superhuman being-Satan the Devil. A S.D.A. publication puts it this way:
"The unsaved are in the 'power of Satan' (Acts 26:18), and the wicked world lies in his evil embrace (1 John 5:19, R.S.V.). He has many subtle 'devices' (2 Cor. 2:11), even transforming himself into an angel of light (2 Cor. 11:14) ,1
SOLUTION:
1. How can Satan be transformed into an angel of light when it is taught that he was transformed from an angel of light because of his rebellion?
2. The Satan of this passage is not a rebel angel but rebel Jewish adversaries who were undermining the apostle Paul's influence in the Corinthian ecclesia. (See 2 Cor. 10:2, 10-18; 11:3-26). As Paul said: "for such men are false apostles deceitful workmen, disguising themselves as apostles of Christ. And no wonder for even Satan [the chief leader] disguises himself as an angel of light. So it is not strange if his servants [misguided supporters] also disguise themselves as servants of righteousness", (vs. 13-15, R.S.V.). The same Satan is referred to in 2 Cor. 2:11: "Lest Satan should get an advantage of us: for we are not ignorant of his devices."
1 Seventh-day Adventists Answer Questions on Doctrine, (Washington, D.C.: Review and Herald Publishing Ass., 1957), p. 620.
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JAMES 2:19 "Thou believest that there is one God; thou doest well: the devils [Grk. daimonia, 'demons', R.S.V.] also believe, and tremble/'
PROBLEM: This passage is quoted by J.W.'s to prove the existence of demons1-as emissaries of Satan.
SOLUTION:
1. This passage appears to be an allusion by James to the demons cast out by Christ and the disciples. (Mk. 3:11; Lk. 4:34,41).
2. The context of this passage in James indicates a concern for the relationship between faith and works, (vs. 14-18). The demoniacs or demon possessed persons had sufficient sanity to acknowledge "trembling", that Jesus was the Son of God, but this faith was not demonstrated in acceptable works. The Gadarene demoniacs were, for example, "exceeding fierce, so that no man might pass by that way". (Matt. 8:28). Unless believers to whom James addressed his epistle, demonstrated their faith in appropriate works, their professions of faith were in effect no better than those of a demoniac.
3. There is no indication elsewhere in Scripture that demons literally believed and trembled. It was the individual "possessed with demons" who did the speaking. (See Mk. 5:9-"And he answered, saying, My name is Legion: for we are many.") To be "possessed of demons" is equivalent to madness. (John 8:48; 10:20). Similarly, "demon possession" described infirmities of the body. (E.g. blindness-Matt.
12:22; epilepsy-Mk. 9:17-22; dumbness-Matt. 9:32,33.)
1 PET. 5:8 "Be sober, be vigilant; because your adversary the devil, as a roaring lion, walketh about, seeking whom he may devour."
PROBLEM: This passage is cited in support of the doctrine that the devil is a rebel angel.
SOLUTION:
1. The passage does not state that the devil is a rebel angel. The devil is compared to a roaring lion but elsewhere in Scripture lion-like characteristics are ascribed to men, not angels, (e.g., Psa. 22:12,13; 57:4; Prov. 28:15).
2. The Greek word "antidikos" translated "adversary" means "an adversary in law"2 and the Greek word " diabolos" translated "devil" means "accuser, calumniator".3 Hence, "the roaring lion" was an opponent at law who maliciously accused. This was none other than the Roman magistracy. The persecution of the ecclesia under Nero and Diocletian are well documented.
3. If it is argued that the devil was really behind the persecution, then proof that such is the case is required from the narrative.
1 "The Watchtower", (Aug. 1962), No. 15, Vol. LXXXIII, p. 477.
2 Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press. 1965).
3 Ibid.
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4. Peter's first epistle expresses concern for the steadfastness of the ecclesia because of the imminent period of suffering that the ecclesia was about to enter. He exhorted: "Resist him, firm in your faith, knowing that the same experience of suffering is required of your brotherhood throughout the world"; "Beloved, think it not strange concerning the fiery trial which is to try you, as though some strange thing happened unto you." (1 Pet. 5:9 R.S.V.; 4:12). See also 4: 16-19.
5. Paul had a similar encounter with a roaring lion (2 Tim. 4:17), but this lion was not a fallen angel, but Caesar's tribunal, (vs. 16,17) from which Paul was delivered at the first trial. Paul was also delivered, not from a rebel angel, but from persecutions and afflictions at Antioch, Iconium, and Lystra, of which he wrote: " . . . but out of them all the Lord delivered me. Yea, and all that will live godly in Christ Jesus shall suffer persecution . . . But evil men and seducers shall wax worse and worse, deceiving, and being deceived." (2 Tim. 3:11-13).
2 PET. 2:4; JUDE 6 "And the angels which kept not their first estate, but left their own habitation, he hath reserved in everlasting chains under darkness unto the judgment of the great day"
PROBLEM: A J.W. publication interprets these verses as follows: " . . . before the flood of Noah's day some of these spirit 'sons of God' materialized as men, that is, they left their place in heaven as spirit creatures and clothed themselves with fleshly bodies. And why? To enjoy human passions by marrying the good-looking daughters of men . . . When the global flood of Noah's day destroyed all the wicked humans, the unfaithful angels dissolved their fleshly bodies and returned to the spirit realm. But they were not allowed to become part of God's organization of holy angels again. Instead, they were confined in a debased condition of spiritual darkness. (2 Pet. 2:4). Since the Flood, God has not permitted these demonic angels to materialize in the flesh as they did before then. Yet they can still exercise dangerous power over men and women. In fact, with the help of these demons Satan is 'misleading the entire inhabited earth.' (Revelation 12:9).' n
SOLUTION:
1. The above publication assumes without proof the following:
a) That the "angels" which sinned were spirit creatures. The Greek word "aggelos" translated "angel" means "messenger, agent",2 and is used of both human and divine messengers. It is used of humans in the following places: Matt. 11:10; Lk. 7:24,27; 9:52; James 2:25.
1 The Truth that leads to Eternal Life, (Brooklyn, New York: Watchtower Bible and Tract Society of N.Y. Inc., Int. Bible Students Ass., 1968), pp. 58,59.
2 Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965).
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b) That "sons of God" must refer to divine angels. (It refers to humans in Deut. 14:1, R.S.V.; Psa. 82:6, R.S.V.; Hosea 1:10; Lk. 3:38; Jn. 1:12; 1 Jn. 3:1.)
c) That evil power can still be exercised by the "angels that sinned" despite the fact that they are "reserved in everlasting chains".
(Why bother to chain these angels, if as the J.W. publication contends, they can still 'exercise dangerous power over men and women"?)
2. The angels in this passage are human, not divine angels. This is proven by the following:
"The wages of sin is death." (Rom. 6:23). If divine angels were sinners, then they would die.
But Jesus said angels do not die. (Luke 20:36). Therefore, the angels which sinned were human, not divine angels.
3. All existence in Scripture is bodily existence. J.W.'s should be pressed hard for Scriptural evidence for asserting bodies can be "materialized" and "dissolved".
4. There is evidence that the human angels were the 250 princes of the
Israelitish congregation which were led in rebellion by Korah, Dathan and Abiram. (Num. 16). Consider the following:
a) They were "aggeloi" (angels) since they were assigned to "minister" to the congregation. (Num. 16:9).
b) Their "first estate" or "principality" (Jude 6 mg.) was that of
"princes" or "leaders" R.S.V. (Num. 16:2).
c) They left this "former estate" when they sought the priesthood.
(Num. 16:10).
d) They were delivered into "chains of darkness" when they were swallowed alive by the earth. (Num. 16:31-33).3
e) They were "sinners" in arrogating to themselves the priesthood.
(Num. 16:10,38).
f) The judgment is that which will be administered by Christ. (2
Tim. 4:1).
5. It will be noted that in Peter's epistle, "the angels that sinned" is placed chronologically before the time of Noah (2 Pet. 2:4,5), whereas in Jude's epistle, it is placed after the exodus of Israel from Egypt.
(Jude 5,6). There are too many similarities between the two epistles to conclude that the accounts refer to two different occasions on which
"angels sinned". Rather Jude's epistle must be regarded as setting out the chronological order of events since in verse 6 the Greek text is syntactically connected with verse 5,4 thereby implying the historical sequence. But why the reversal of historical allusions in Peter's account? Because verse 4 in Peter's account is connected with verse 1. "But there were false prophets also among the people, [i.e., Israel of old]5 even as there shall be false teachers among you . . . " Verses
3 The Greek word for "hell" in 2 Pet. 2:4 is "tartarus" which only occurs in this passage. In popular mythology "tartarus" meant lower than hell ("hades"). This is exactly where Korah, Dathan, and Abiram went when swallowed up by the earth. See James Hasting (ed.), Dictionary of the Bible, (New York: Charles Scribner's Sons, 1963), p. 319·
4 2 Peter 2:5,6 uses the normal disjunctive "kai", but Jude uses "te" which is copulative in character, and indicates the connection between Jude 5 and 6.
5 Note the connection between (2 Pet. 2:1 ("among the people") and 2 Pet. 1:21 ("holy men of God"-i.e., in Israel) cf. Acts 4:27.
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2 and 3 are a warning of false teachers to come in the future, but verse 4 reverts to verse 1 and illustrates the judgment of God upon false prophets in Israel. In verses 5-7, Peter guided by the Holy Spirit, selects two additional illustrations from Old Testament history.
JUDE 9 "Yet Michael the archangel, when contending with the devil he disputed about the body of Moses, durst not bring against him a railing accusation, but said, The Lord rebuke thee."
PROBLEM: This verse is cited to prove that the devil is a personal superhuman being.
SOLUTION:
1. It is generally taught that the devil is concerned with souls or humans, but this devil is concerned with the body of Moses. Why should the devil want custody of a corpse?
2. It is sometimes argued that the devil wished to lead Israel into idolatry through veneration of the body of Moses, but this conjecture must be rejected for lack of Scriptural support. It is also argued that Jude alludes to an apocryphal writing "The Assumption of Moses"1 but there is no certain evidence that Jude wrote his epistle later than the apocryphal work.2 Some critics suggest that Jude refers to the
"Targum of Jonathan" but this work makes no reference to the devil or to any contention concerning the body of Moses.
3. There are two lines of evidence which indicate that the devil of this passage is human and not superhuman. Jude and 2 Peter have so many similarities that Jude 8,9 can be read as an amplification2 of
2 Pet. 2:10,11,12. It is clear that the description in Peter's account is about humans, therefore the same must be true of the parallel acount in Jude. (See footnote 2a, and cf. Jude 16,19.)
4. The second line of reasoning seeks to show that "the body of Moses" is Joshua the High Priest in the time of Ezra and Zechariah, and that the devil is the group of disaffected priests debarred from priestly
1 The text extant as quoted by early "Christian" writers reads as follows: "Moses having died in the mount, the archangel Michael is sent removing the body. The devil therefore, wishing to cheat him, withstood him saying, 'The body is mine as lord of all material things' or because of his slaying of the Egyptian blaspheming against the holy man and proclaiming him a murderer. The angel, not enduring this blasphemy against the holy one, said to the devil, 'God rebuke thee!' " H.W., "The Apocryphal Associations of the Epistle of Jude", The Testimony Magazine, (June, 1964), Vol. 34, No. 402, p. 188-189-
2 There are further reasons for rejecting the claim that Jude quotes from "The Assumption of Moses". These are as follows:
a) Nearly every verse in Jude has its counterpart in 2 Peter. (It can be inferred that Jude wrote after Peter since Jude 17,18 is taken from 2 Pet. 3:2,3.) Peter's equivalent phrase to "the devil" in Jude's account is "railing accusation against them" (2 Pet. 2:11), thereby indicating that the "devil" in Jude's account is plural, and not singular, as it is in "The Assumption of Moses".
b) The contention alluded to by Peter is "before the lord" (2 Pet. 2:11), whereas "The Assumption of Moses" locates it on top of the mountain where Moses died.
c) If Jude were alluding to the apocryphal work, then his argument would be pointless. How is the self-restraint of a mighty angel in refraining from rebuking a superhuman devil a reason why a "servant of Jesus Christ" should "earnestly contend for the faith once delivered unto the saints"? (Jude 3).
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office. It is evident that Jude quotes Zech. 3:2 from the following similarities:
Zech. 3 Jude an angel of the Lord Michael the archangel Satan the devil The LORD that hath chosen The Lord rebuke thee Jerusalem rebuke thee a brand plucked out of the Pulling them out of the fire fire (vs. 23) The children of the priests were debarred from priestly office because they were unable to provide proof of descent. (Ezra 2:62). It can be inferred that this disaffected group was the devil. The priests would likely turn on Joshua. "Then what of you as High Priest? Where is your priestly attire?" (No doubt lost during the Babylonian captivity). Hence the angel's remark: "Take away the filthy garments from him. And unto him he said, Behold, I have caused thine iniquity to pass from thee, and I will clothe thee with change of raiment." (Zech.
3:4). Jude alludes to this event in attacking the would be corrupters of the Faith.
The "body of Moses" likely refers to Joshua the High Priest. The Greek word "soma" can be translated "slave" as it is in Rev. 18:13. Compare Heb. 10:5 with Psa. 40:6 where the allusion is to the binding of slaves to their masters by the piercing of the ear. (Exod. 21:2-6); also Rom. 6:6 where "body of sin" means "slave of sin". Joshua the High Priest was Moses' servant (slave) in a figure, since he served the law which Moses gave.
REV. 12:7-9 "And there was war in heaven . . . and the great dragon was cast out, that old serpent, called the Devil, and Satan, which deceiveth the whole world: he was cast out into the earth, and his angels were cast out with him."
PROBLEM: This passage is a stock proof text for those who argue that the devil is a rebel angel. A J.W. publication puts it this way:
"In Eden, Satan used the serpent. And so the Bible identifies the Devil, or Satan, as 'the original serpent,' hence the one who really introduced rebellion and wickedness into the universe.-Revelation 12:9".1
"Christ would then oust Satan from heaven [1914], the seat of government, hurling him down to the vicinity of the earth, in preparation for putting him completely out of action. In the heavens the grand announcement would then be made: 'Now have come to pass the salvation and the power and the kingdom of our God and the authority of
1 The Truth that leads to Eternal Life, (Brooklyn, New York: Watchtower Bible And Tract Society of N.Y., Inc., Int. Bible Students Ass., 1968), p. 57.
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his Christ.' But for the earth, what? 'Woe . . . , because the Devil has come down to you, having great anger, knowing he has a short period of time.' (Revelation 12:5,7-10,
12)"2
SOLUTION:
1. Rev. 12 is the chief text on which J.W.'s and S.D.A.'s build their doctrine that the devil is a fallen angel. Since the devil is associated with the serpent (vs. 9) it is argued that the devil used the serpent to obtain the fall of man (Gen. 3). It is further argued that the devil must be a fallen angel since his cohorts are called angels (vs. 9). At the outset the weakness of the total argument should be indicated: Why would the disclosure of the devil's identity be reserved for the last book of scripture, and in a symbolic setting? (Even the most ardent fallen-angel devil expounder must concede the symbolic character of the dragon. A seven-headed, ten-horned red dragon isn't the kind of description one would ordinarily associate with an angelfallen or otherwise.) Many passages describe in detail, warnings to Israel about apostacy (e.g. Exod. 32; Lev. 26; Num. 16; Deut. 28), but none of these narratives contain a warning about what would, according to J.W. and S.D.A. teaching, be the real instigator-Satan the Devil. Similarly, in the New Testament comprehensive attention is given to sin and the nature of man (e.g. Rom. 7) and just where one would expect the devil of J.W. and S.D.A. teaching to place prominently, the narratives contain no hint of such a creature. It can be expected, therefore,. with such poverty of evidence in contexts where evidence is most to be expected, that recourse must be taken by S.D.A.'s and J.W.'s to the symbolic language of Revelation.
2. The devil of Rev. 2 is nowhere stated to be a fallen angel. Satan in the narrative is a red dragon, not a fallen angel, and if the red-dragon is symbolic of a fallen angel, then proof that the symbol should be interpreted this way is required. The argument that Satan is a fallen angel is therefore inferred, since it is not stated that such is the case in the passage.
3. For those who teach that Satan was cast out of heaven before the creation of man, it only needs to be pointed out that this is an anachronism since the Revelation was written about A.D. 96, and its contents are expressly stated to be about things which were shortly
[to] come to pass" (i.e., future to about A.D. 96). Rev. 1:1).
4. A discussion on Rev. 12 requires that a clear distinction be made between the literal and the figurative and that a criterion or reason by which to make the choice be established before the discussion. By a fast-and-loose treatment of the figurative and literal in a predominantly symbolic book, one can make a passage support nearly any presupposition.
5. Failure to distinguish the literal and the figurative is at the root of all arguments which press Rev. 12 into service to prove that the devil is a rebel angel. This is indicated in the following approach in
2 Ibid., p. 83.
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which the aim is to establish step by step that the dragon, heavens and war are all symbolic and are not to be taken literally:
a) Since the devil of this passage is a "great red dragon, having seven heads and ten horns, and seven crowns upon his heads. And his tail drew the third part of the stars of heaven, and did cast them to the earth" (vs. 3,4), is or is not this a literal description of the fallen-angel devil?3
b) Assuming that it is conceded that the dragon is figurative, is the heaven of vs. 7 also figurative? (the answer is inevitable, "no"). The use of the word "heaven" in the preceding verses must then be examined to show whether or not there is consistency in this reply (remembering the distinction between the literal and figurative set out at the commencement of the discussion). Is the heaven of vs. 1 figurative? (the reply must be "yes" since the woman is clothed with the sun and the moon is under her feet, which would be a literal impossibility). Is the heaven of verse 3 the same heaven, or a different heaven from the heaven of verse 1?
(Consistency demands that the answer again be "yes", but if the answer is "no", then it must be shown by the non-Christadelphian on what basis he decides between the literal and the figurative. Is this the same criterion as set out before the discussion began? Assuming that it is conceded that the heaven of verse 3 is also figurative, it only remains by the same reasoning to establish that the heaven of verse 7 is the same heaven, and therefore, is also figurative.
c) Since the dragon and heaven are figurative, then the war (vs. 7) must also be figurative, since one cannot have a literal war when the locale and one of the combatants are figurative.
6. Jesus did not believe the heavens to be the seat of angelic rebellion and subsequent war, since he taught his disciples to pray, "Thy kingdom come. Thy will be done in earth, as it is in heaven." (Matt. 6:10).
7. If Satan had access to heaven until 1914 as J.W.'s teach, how did the devil manage to last so long since God is of "purer eyes than to behold evil"? (Hab. 1:13; Psa. 5:4).
8. If the devil were a rebel angel4 against the will of God, what guarantee is there that believers who will be glorified with Christ, "made equal unto the angels" (Lk. 20:35,36) will not similarly rise against the authority of the Almighty once they have tasted the blessings of immortality?
9. The issue is-Does or does not this passage teach the existence of a fallen-angel devil? Although an exposition of the chapter might be attempted, it frequently allows too many red-herrings to be dragged into the discussion without settling the main issue.
3 If any should argue that it is, the impossibility of casting one of the literal stars to the earth can be shown.
4 It should be noted that the Greek word "aggelos" translated "angels" (vs. 7,9), can refer to either human or divine angels. The word means ''messenger, agent". Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965). Aggelos refers to human messengers or agents in the following passages: Matt. 11:10; Lk. 7:24,27; 9:52; James 2:25.
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