Wrested Scriptures  |  Pre-Existence and Deity of Christ
THE "PRE-EXISTENCE"
1 AND "DEITY" OF CHRIST
PRELIMINARY POINTS
1. The passages which are used to support the pre-existence of Christ can be grouped into the following two classes:
a) Those which refer to Christ as the Creator.
b) Those which refer to Christ as existing before his birth. Group a) passages are easily explained once it is shown that the creative work of Christ refers to the making of new men and women, and not to the creation of animals, trees etc. of Genesis 1. Christ is the firstborn of the new creation. Group b) passages require an understanding of the divine point-ofview that God "calleth those things which be not as though they were." (Rom. 4:17; cf. Isa. 46:9,10). Through His foreknowledge,
God speaks in the present and past tenses of events yet future. This emphasizes the certainty of the outcome.2 As the Great Architect, God can envisage the glory of the saints, the kingdom, and Christ before their actual existence. (See Acts 15:18; Matt. 25:34; Jn. 17:5,24; Eph. 1:4; Heb. 4:3).
2. Belief in the pre-existence of Christ has inevitable effects on one's understanding and appreciation of the Saviour's redemptive work. Consider the following:
a) If Jesus was conscious of having existed in heaven as the glorious
Creator, how could he in any sense be tempted the same way as are his brethren? (Heb. 4:15).
b) If Christ pre-existed the force of the argument in 1 Cor. 15:46 is lost. Paul says, "Howbeit that was not first which is spiritual, but that which is natural; and afterward that which is spiritual/' But if Christ pre-existed, then for him, this divinely appointed order is reversed-first spiritual, then natural. How then is he the firstborn among many brethren (Rom. 8:29), if indeed his experience is the very reverse of theirs?
3. It requires stressing that the description of the birth of Christ precludes the possibility of his having a prior existence. Note the following:
a) The words used to describe his birth indicate the beginning of existence, (e.g. "birth", 'conceive", Matt. 1:18,20; Lk. 1:31,35; 2:21). If a change from one form of existence to another were intended, such words as "transform" or "incarnate" would have been used.
b) The divine action involved in the coming of God's Son into the world is not kept secret or made mysterious. Instead, it is plainly
1 The term "pre-existence" is contradictory since one cannot exist before he exists. It is retained here because of its current usage. "Pre-human" existence would ordinarily be a more accurate term.
2 Although God has divine foreknowledge of the way humans will exercise their free wills, it should not be inferred that He makes them act the way they do.
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explained in Lk. 1:34,35; Matt. 1:18,20. The description of these passages indicates the creation of a new person by means of God's power acting on Mary, and thereby rules out any possibility that Christ personally existed in some manner prior to his birth.
4. The passages used to support the Trinity (i.e., that "God the Son" is the second person in the Godhead, co-equal and co-eternal with God the Father)3 can also be grouped into two classes:
a) Those which confer divine titles on Christ, e.g., "His name shalj be called . . . the mighty God, The everlasting Father." (Isa. 9:6).
b) Those which record Christ exercising divine prerogatives such as accepting worship and forgiving sins. In general, both a) and b) passages require an understanding of Godmanifestation-the principle outlined in Old and New Testaments in which God carries out his divine activity through accredited representatives who bear His name. For example, an angel went before Israel. The Israelites were instructed: "Beware of him, and obey his voice, provoke him not; for he will not pardon your transgressions: for my name is in him." (Exod. 23:20-21). Although Jesus is worthy of divine honour as the manifestation of God in the flesh (1 Tim. 3:16), it must be shown that he is not a person within the Godhead, co-equal and co-eternal with the Father.
SUGGESTED STRATEGY The following approach is an attempt to order a discussion on the relationship of Jesus to his Father:
1. Jesus Christ cannot be "Very God" (i.e., of "one person" with the
Father) since statements about Jesus Christ are contradictions of statements about God, his Father. Consider the following:
Jesus Christ God, (his Father)
a) Was tempted (Heb. 2:18) Cannot be tempted with evil (James
1:13)
b) Died (Rev. 1:18) Cannot die (1 Tim. 6:16)
c) Seen by men Cannot be seen by men (1 Tim. 6:16)
2. Jesus Christ is a separate person from his Father. This is further indicated by the following references:
a) Jesus ascended to his Father and his God. (Jn. 20:17). Since
Jesus after his resurrection ascended to his God,1 then clearly he was not himself "Very God".
b) He prayed to his Father indicating a distinction and independence of wills. "Not as I will, but as thou wilt." (Matt. 26:39).
c) He is referred to as a man after his ascension into heaven. (1 Tim.
2:5).
3. Jesus is not co-equal with his Father. This is indicated by the following passages:
a) God is the head of Christ. (1 Cor. 11:3).
3 The Holy Spirit is also said to be co-equal and co-eternal with the other persons in the Godhead. The Holy Spirit is considered later in this section.
1 See also Lk. 6:12; Eph. 1:17; 1 Pet. 1:3. Since Jesus has a God, he is not himself "Very God".
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b) Chirst is approved by God-the greater. (Acts 2:22).
c) Christ himself states that his Father is greater. (Jn. 14:28).
d) Christ is to be subject to the Father. (1 Cor. 15:28). This passage is often the single most effective quotation in setting forth the relationship of Jesus to God. It shows his position of delegated authority in the kingdom (vs. 27) and subsequent subjection to the Father, (vs. 28). Can one person in the God-head be subject to another and yet all persons be co-equal?
e) See also Mark 10:18 and John 5:19,30.
GEN. 1:26 "And God said, Let us make man in our image, after our likeness . . . "
PROBLEM: It is pointed out that the verse reads, "God said", yet the plurals "us" and "our" indicate a plurality within a unity. It is argued that this refers to the Trinity since Jesus at the time of the creation was a spirit creature.
SOLUTION:
1. The Jews, of all people, have been fiercely monotheistic. The Hebrew word, "elohim" translated "God" and the plurals "us" and "our" never suggested trinitarian ideas to them. Nor is there any New Testament allusion to indicate that in their interpretation of this passage they were mistaken.
2. The trinitarian argument on this passage is only an inferred argument.
It is stated that the "us" and "our" refer to either Jesus or to the Holy Spirit.
3. The plurals in the passage refer to God performing his creative work through his angels. Consider the evidence:
a) Men bear the physical image of angels. Angels were mistaken for men by Lot.1 (Gen. 18:2,22 cf. 19:1,15) Hence the admonition: Be not forgetful to entertain strangers: for thereby some have entertained angels unawares." (Heb. 13:2). If faithful, saints will bear the nature of angels in the resurrection. (Luke 20:35,36).
b) Divine activity is said to be done by God, although actually executed by the angels. Note the following examples: i. The LORD appeared to Moses in the burning bush. (Exod.
3:4-8). But Stephen says Moses was with "the angel which appeared to him in the bush." (Acts 7:35 cf. vs. 30). The Exodus account also reveals that it was an angel. (Exod.
3:2). ii. God gave the ten commandments to Moses (Exod. 20:1, note "me" vs. 3; "for I the LORD thy God" vs. 5, etc.). But Stephen says it was the angel "which spake to him in the mount Sina, and with our fathers: who received the lively oracles to give unto us." (Acts 7:38).
1 See also Gen. 32:24-Jacob wrestled with a "man". This "man" was an angel. (Hosea 12:3-4).
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iii. Jacob said that he had "seen God face to face, and my life is preserved." (Gen. 32:30). Hosea states, however, that he wrestled with an angel. (Hosea 12:3-4 cf. Gen. 32:1,2).
c) The Hebrew word "elohim" translated "God" is an elastic word, much like "soul" or "spirit". It is translated "goddess" (1 Kings
11:33), "judges" (Exod. 21:6), and applied to pagan idols in Judges 16:23; 1 Kings 11:33. It is generally acknowledged that it comes from a root meaning "power" or the "strong one".2 The plural "elohim" means "powerful ones" or "strong ones". This is precisely the description of the angels. "Bless the LORD, ye his angels, that excel in strength, that do his commandments, hearkening unto the voice of his word." (Psa. 103:20).
d) Although the usual Hebrew word for "angel" is "malak", the
Hebrew word "elohim" is translated "angels" in Psalm 8:5. Since the writer to the Hebrews quotes this passage in Hebrews 2:7, cf. vs. 9, and translates the word "elohim" by "aggelous" (angels), it can be inferred that the intended meaning of "elohim" in Psalm
8:5 is also "angels".
ISA. 9:6 "His name shall be called . . . The mighty God, The everlasting
Father, The Prince of Peace."
PROBLEM: Since Isaiah refers to Christ as "The mighty God, The everlasting Father", this passage is quoted to prove the deity of Christ.
SOLUTION:
1. Isaiah states that he "shall be called" (i.e., in the Kingdom Age, vs.
7), not that he is now "The mighty God, The everlasting Father." Although the work of this kingdom is executed by Christ, it is the zeal of the LORD [Yahweh] of hosts [which] will perform this."
(Isa. 9:7). As Christ said: "I can of mine own self do nothing". (Jn. 5:30).
2. "Mighty God"-Jesus Christ will be the "mighty God" in the Kingdom Age when he comes with the power and glory of his Father.
(Matt. 16:27). Christ is altogether worthy of this title. Of an angel, it is written, "my name is in him"1, (Exod. 23:21). But the Son of God has obtained a more excellent name than the angels (Heb. 1:4, R.S.V.) and is, therefore, worthy to bear the divine titles. But this does not imply he is "Very God" any more than it did for the angel who bore the divine name before the children of Israel.
3. "Everlasting2 Father"-Christ in his reign as King will bear the title,
"everlasting Father" for at least the following two reasons:
2 James Hastings (ed.), Dictionary of the Bible, Revised ed., (New York: Charles Scribner's Sons, 1963), p. 334.
1 Similarly, Christ came in his Father's name. (Jn. 5:43).
2 "Everlasting" means "duration; continuity". Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965). The same Hebrew word, "ad", is used of mountains in Hab. 3:6. It does not follow, therefore, that "everlasting Father" means "eternal Father."
188
188
a) He will be a father to the mortal nations in the Kingdom Age.
Isaiah prophesied, "he shall be a father to the inhabitants of Jerusalem, and to the house of Judah . . . and they shall hang upon him all the glory of his father's house." (Isa. 22:21-24). Like the relationship between a father and son, Christ will exercise justice, wisdom, might, and knowledge (Isa. 11) toward the mortal population. Father-like characteristics are illustrated in the letters of the Apostle Paul: "I write not these things to shame you, but as my beloved sons I warn you. For though ye have ten thousand instructors in Christ, yet have ye not many fathers . . . "
(1 Cor. 4:14,15); "As ye know how we exhorted and comforted and charged every one of you, as a father doth his children." (1 Thess. 2:11).
b) Although believers are usually referred to as "brethren" (e.g.,
1 Thess'. 2:14; Heb. 2:11) it is not inappropriate to term them "children". For example: "I and the children which God hath given me." (Heb. 2:13 cf. Isa. 8:17,18). Christ is the father of these children since he is the means whereby they are born anew.
(John 3:3,7).3 This is the seed which Christ shall see and be satisfied. (Isa. 53:10,11 cf. Psa. 45:16-The Messianic character of this Psalm is indicated by vs. 6 and Heb. 1:8,9 where it is quoted in a context referring to Christ.)
4. 1 Cor. 15:22-28 is a commentary on Isa. 9:6. The Father gives the
Son delegated authority and power for a limited duration of time. "For he [God] hath put all things under his [Jesus'] feet. But when he saith, all things are put under him, it is manifest that he is excepted, which did put all things under him. And when all things shall be subdued unto him, then shall the Son also himself be subject unto him [God] that put all things under him [Jesus], that God may be all in all." (vs. 27,28). Since the Son is to be subject unto the Father, then he is clearly not "co-equal" with the Father, and by implication not a person within the Godhead.
JOHN 1:1-3 "In the beginning was the Word, and the Word was with God, and the Word was God. The same was in the beginning with God. All things were made by him; and without him was not any thing made that was made"
PROBLEM: This passage is usually the chief reference on which the pre-existence and deity of Christ are argued.
SOLUTION:
1. Christ was not literally the Word. He was the word "made flesh", (vs.
14). The Greek word "logos" translated "Word" expresses the divine
3 The living word of God is the active agent in effecting the new birth. (Heb. 4:12; James 1:18; 1 Pet. 1:23).
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intention, mind, or purpose.1 Young defines "logos" as "a word, speech, matter, reason."2 In the A.V. "logos" is translated by more than 20 different English words and is used for utterances of men
(e.g., Jn. .17:20) as well as those of God (Jn. 5:38).
2. "In the beginning was the Word . . . all things were made by him."?<
"Logos" does not in itself denote personality. It is personified by the masculine gender in the A.V., The Diaglott avoids confusion by translating the pronouns in the neuter-"through it every thing was done."4 An Old Testament parallel to the personification of logos is the personification of wisdom: "The LORD possessed me in the beginning of his way, before his works of old. / was set up from everlasting, from the beginning, or ever the earth was." (Prov. 8:22,23). In this passage, wisdom is personified as a woman, (vs. 1,2).
3. "All things were made by him"-John is apparently alluding to the creation recorded in Genesis. God spoke, and it was done (e.g. "And God said, Let there be light: and there was light." Gen. 1:3. Notice another allusion-John 1:7,8). But this creation was not accompanied by Christ, but by the "logos" of God. This is indicated by several passages:
a) "By the word of the LORD were the heavens made; and all the host of them by the breath of his mouth." "For he spake, and it was done; he commanded, and it stood fast." (Psa. 33:6,9). See also Psa. 107:20; 147:15,18,19; Isa. 55:11.
b) " . . . by the word of God the heavens were of old, and the earth standing out of the water and in the water . . . But the heavens and the earth, which are now, by the same word are kept in store, reserved unto fire against the day of judgment and perdition of ungodly men." (2 Pet. 3:5,7).
c) See also Heb. 11:3 cf. Jer. 10:12,13.5
4. Angels, prophets and Christ have been vehicles by which God has expressed his logos. Christ is the complete manifestation of the logos
-"in him dwelleth all the fullness of the Godhead bodily." (Col. 2:9). It was the "logos" which was in the beginning with God, not Christ. When the "word was made flesh" (Jn. 1:14) then, and then only, Christ became the "Word". Christ is called the Word (Rev.
19:13 cf. 1 Jn. 1:1; Lk. 1:2) since his doctrine and words came from his Father (Jn. 7:16; 17:14). He was the logos lived out in speech and action, not merely written on scrolls.
1 This can be supported by evaluating all references to "logos" in the New Testament and the Septuagint.
2 Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965).
3 It is sometimes argued that the "beginning" referred to in Jn. 1:1 is the beginning of Christ's ministry. 1 Jn. 1:1 is offered in support of this interpretation. It should be noted, however, that John's allusions in Jn. 1 are drawn from Genesis 1 as point 3 outlines, thereby implying that the beginning refers to the same narrative and not to the ministry of Christ.
4 Benjamin Wilson, The Emphatic Diaglott, (Brooklyn: International Bible Students Ass., Watchtower Bible and Tract Society, 1942).
5 It is also noteworthy that although the writer to the Hebrews speaks in exalted terms of Christ (e.g. "express image of his [God's] person"-Heb. 1:3), "logos" is used of God's message, and not of Christ himself. See Heb. 2:2; 4:2,12; 7:28; 12:19, 13:7,22.
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JOHN 3:13 "And no man hath ascended up to heaven, but he that came down from heaven, even the Son of man which is in heaven."
PROBLEM: Since Christ is said to have come down from heaven, he must have had an existence in heaven prior to his birth as a human on the earth.
SOLUTION:
1. This passage proves too much. It is argued that "God the Son' preexisted as a spirit creature in heaven prior to his "incarnation", but the passage in John reads, "even the Son of man which is in heaven". Did the Son of man literally come down from heaven?
2. This passage is one of the many in John's gospel which employs the
Old Testament language of theophany (God appearing). A manifestation of divine power is referred to as "God coming down". The completion of the theophany is God "going up" or ascending. (See Gen.
11:5; 18:21; Exod. 3:7,8; 19:11,18,20; 34:5; Psa. 18:9,10; Isa. 64:1.)
3. Christ did not literally come down from heaven. His origin was heavenly, (as the context states-Jn. 3:31), in-so-far as he was conceived by the Holy Spirit sent from heaven and his teaching was not his own but his Father's. (Lk. 1:35; Jn. 7:16; 17:14).
4. "Even the Son of man which is in heaven" is likely the comment of
John and not part of the conversation between Jesus and Nicodemus.
JOHN 5:23 "That all men should honour the Son, even as they honour the
Father. He that honoureth not the Son honoureth not the Father which hath sent him.y}
PROBLEM: This verse is cited with Matt. 4:10 in which Jesus says to Satan, "Thou shalt worship the Lord thy God, and him only shalt thou serve", to show that since Jesus instructs men to honour himself, then the Son must be "Very God".
SOLUTION:
1. The context to this verse is sufficiently emphatic that Christ is not co-equal with the Father. Consider the following:
a) vs. 19-"The Son can do nothing of himself, but what he seeth the Father do." Jesus specifically repudiates the claim that he is making himself "equal with God", (vs. 18).
b) vs. 22-"For the Father . . . hath committed all judgment unto the Son."
c) vs. 23-" . . . the Father which hath sent him."
d) vs. 27-"And hath given him authority to execute judgment also, because he is the Son of man."
e) vs. 30-"I can of mine own self do nothing . . . I seek not mine own will, but the will of the Father which hath sent me."
f) vs. 36-"For the works which the Father hath given me to finish." These verses indicate that the Father has delegated authority and
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power to the Son. This power and authority is not the right of the Son by virtue of his being "God the Son", but rather is an exercise of the divine prerogatives of the Father. Even when the Son returns, he does so "in the glory of his Father." (Matt. 16:27).
2. Jesus is worthy of divine honour because he is the "word made flesh".
(Jn. 1:14). In his person the wisdom, grace and truth of the divine purpose were embodied. (See Jn. 1:14; Col. 2:3). In honouring the Lord's anointed, men were, in effect, honouring God. But this did not make Christ "Very God".
JOHN 6:33 "For the bread of God is he which cometh down from heaven/* 38 "I came down from heaven" 51 "I am the living bread which came down from heaven." 58 "This is that bread which came down from heaven"
PROBLEM: These passages are considered to be proof that Jesus existed in heaven prior to his coming to the earth.
SOLUTION:
1. The words of this chapter were an "hard saying" (vs. 60) and as a result "many of his disciples went back and walked no more with him", (vs. 66). An understanding of the analogy with the manna provides the key to the right understanding of this passage.
2. The bread "from heaven" (vs. 31) did not mean that it was actually manufactured in heaven and descended through the atmosphere, but rather that it was produced on the earth by God's Holy Spirit power. "From heaven", therefore, emphasizes the divine origin of the bread.
3. Similarly, Christ came down from heaven, not literally, since it was the Holy Spirit which descended upon the virgin Mary to effect the conception. (Lk. 1:35). "From heaven" emphasizes his divine origin as a person (i.e., his father was God) and the divine origin of his teaching. Unlike the manna which profited only temporarily, his words were "spirit" and "life", (vs. 63).
JOHN 6:62 "What and if ye shall see the Son of man ascend up where he was before?"
PROBLEM: It is argued that if the Son of man could ascend up to where he was before, then clearly he must have pre-existed before his "incarnation" on earth.
SOLUTION:
1. This passage proves too much. It is argued that "God the Son" preexisted as a spirit creature in heaven prior to his "incarnation", but the passage in John reads, "What and if ye shall see the Son of man ascend up where he was before?" Did the Son of man literally come down from heaven?
2. The context indicates that verse 62 is part of a discourse in which
192
Jesus compares himself to the manna which God provided for Israel. The fact that this manna was referred to as "bread from heaven"
(vs. 31) did not mean that it actually descended from heaven through the great expanse of space to the earth, but rather that it had its origin in heaven. Similarly, Christ was of divine origin-"from heaven", since the Holy Spirit was sent from heaven to effect his conception in the womb of Mary. (Luke 1:35). He later ascended to heaven. (Acts 1:10,11).
JOHN 8:23 " . . . Ye are from beneath; I am from above: ye are of this world; I am not of this world."
PROBLEM: It is argued that since Christ was not of this world but rather came from above, he must therefore have existed prior to his birth on earth.
SOLUTION:
1. Jesus said, "I know whence I came, and whither I go." (Jn. 8:14), but he did not literally come down from heaven. It was the Holy Spirit which came down from heaven and overshadowed the virgin Mary. The result was the conception of Jesus. (Lk. 1:35). Jesus referred to his divine origin when he declared: "If God were your Father, ye would love me: for I proceeded forth and came from God; neither came I of myself, but he sent me." (Jn. 8:42).
2. Jesus was also "from above" in the following ways:
a) The things he spoke came from his Father: "I speak to the world those things which I have heard of him." (Jn. 8:26 cf. vs. 28).
b) His Father honoured and bore witness to him: "The Father that sent me beareth witness of me . . . It is my Father that honoureth m e . . . " (Jn. 8:18,54).
3. Jesus instructed his followers that they too must be "born from above".
(Jn. 3:3 mg., 7 mg.). Obviously believers could not be born from above physically, as was Jesus. Only in a spiritual sense could they be born from above. By contrast, the Pharisees were motivated by the wisdom which did not come down from above, but which was "earthly, sensual, devilish." (James 3:15).
4. Jesus was "not of this world" because its constitution was the "lust of the flesh, and the lust of the eyes, and the pride of life". (1 Jn. 2:16). "If any man love the world," John said, "the love of the Father is not in him." (1 Jn. 2:15). Similarly, Jesus said, "My kingdom is not of this world." (Jn. 18:36). By this he did not mean that it had nothing to do with the earth, but rather that it was a heavenly kingdom whose constitution was not of the Jewish and Roman arrangements1, but was designed by the Father from the "foundation of the world." (Matt. 25:34).
1 The meaning of the Greek word "kosmos" translated "world" is "arrangement, beauty, world". Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965).
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JOHN 8:58 " . . . Before Abraham was, I am."
PROBLEM: This passage is connected with Exod. 3:14 where God says to Moses, "I am that I am". From these references two conclusions are drawn:
a) Since Christ was before Abraham, Christ must have existed prior to his birth on earth.
b) Since Christ says, "I am" he is alluding to the divine name, thereby in effect telling the Jews that he is "Very God".
SOLUTION:
1. Christ's reference to Abraham is to affirm his (Christ's) pre-eminence, not pre-existence. The Jews had claimed that Abraham was their father (vs. 39) and so Christ establishes his pre-eminence in the divine purpose by stating that before Abraham was, "I am". He did not say "before Abraham was, I was" as it is frequently misread. But the Jews, like modern-day trinitarians, misunderstood Jesus. He was not claiming to be literally older in years than Abraham. This is indicated by his prior remark: "Your father Abraham rejoiced to see my day: and he saw it, and was glad." (vs. 56). Abraham, to whom the gospel was preached (Gal. 3:8), "saw" the day of Christ through the eye of faith. Christ was "foreordained before the foundation of the world, but manifest in these last times". (1 Pet. 1:20). He was foreordained in the divine purpose, but not formed. Similarly in the divine purpose he was the "Lamb slain from the foundation of the world" (Rev. 13:8) but literally he was not slain until his crucifixion in the time of Pilate.
2. There is no proof that Christ alludes to the divine name (imperfectly rendered by the A.V., "I am that I am"). Jesus simply uses the present tense of the verb "to be". Even if this verse were intended to be read as an allusion to the divine name, this is not proof that Christ was claiming to be "Very God". The divine name declared, "I will be what I will be". (Exod. 3:14 R.S.V. mg.). The name was a prophetic declaration of the divine purpose. Jesus Christ was "God manifest in the flesh" (1 Tim. 3:16), "the word" (Greek: logos) "made flesh." (Jn. 1:14). As such, he was the expression of the divine character, "full of grace and truth" (Jn. 1:14 cf. Exod. 33:19), and became the "firstborn among many brethren". (Rom. 8:29). Christ was the result of the word made flesh, not the originator of the divine plan. As he himself said, "I proceeded forth and came from God; neither came I of myself, but he sent me." (Jn. 8:42).
JOHN 10:17,18 " . . . / have power to lay it down [my life], and I have power to take it again . . . "
PROBLEM: It is argued by trinitarians that if Jesus had power to lay down his life and take it again, then the "God part" ("God the Son") must have continued while the body (the "Son of Man") lay dead in the grave.
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SOLUTION:
1. The trinitarian argument mistakenly rests on the word "power". The
Greek word "exousia"1 translated "power" is rendered "authority" in 29 other references, (e.g. Matt. 7:29; 21:23; Lk. 7:8; Jn. 5:27). Weymouth renders this passage as follows: "No one is taking it away from me, but I myself am laying it down . . . I am authorized to receive it back again."2 This translation is in harmony with the following statements of Jesus:
a) " . . . The Son can do nothing of himself . . . " (Jn. 5:19).
b) "I can of mine own self do nothing . . . " (Jn. 5:30). Jesus had authority to take his life again because, as he himself said: "This commandment have I received of my Father", (vs. 18). It is not, therefore, Jesus who does something for himself.
2. In many places the New Testament writers refer to the resurrection of Christ. Not one writer, however, states that Jesus raised himself from the dead. In every reference it is God who raises Christ, not "God the Son" who raises "the Son of Man". Note the following passages:
a) "Whom God hath raised up, having loosed the pains of death. . . " (Acts 2:24).
b) "This Jesus hath God raised up . . . " (Acts 2:32).
c) See also Acts 3:15; 5:30; 10:39,40; 1 Cor. 15:15.
3. The personal pronoun "him" when referring to the death and resurrection of Christ always means the body which lay in the grave. It never refers in Scripture to "God the Son", who it is hypothesized, survived the death of the body. For example, Acts of the Apostles records the following: " . . . whom they slew and hanged on a tree: Him God raised up the third day, and shewed him openly." (Acts
10:39,40). The "him" that was hanged is the same "him" that was raised. This evidence is fatal to the trinitarian view that the real "him" was "God the Son" who continued to exist after the death of the body. Jesus stated plainly, "I am he that liveth and was dead." (Rev.
1:18). This statement was made after his resurrection.
4. Jesus was unable to do anything for himself once dead because "the dead know not any thing." (Ecc. 9:5).
JOHN 10:30 "I and my Father are one."
PROBLEM: This passage is understood by trinitarians to be a clear assertion that Christ claimed to be a person within the Godhead.
SOLUTION:
1. Jesus said, "I and my Father are one" but the Jews misunderstood
1 "Exousia" means privilege or authority: Robert Young, Analytical Concordance to the Holy Bible, 8th ed., (London: Lutterworth Press, 1965). Bullinger gives the meaning of "exousia" as follows: "delegated authority, liberty or authority to do anything." Ethelbert W. Bullinger, A Critical Lexicon and Concordance to the English and Greek New Testament, 8th. ed., (London: Samuel Bagster and Sons Ltd., 1957). p. 593.
2 Richard F. Weymouth, The New Testament in Modern Speech, (London: James Clarke & Co., Ltd.).
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him, thinking he was claiming to be equal with God. (vs. 33). Trinitarians make the same mistake. The oneness referred to, is not a declaration by Christ that he is "Very God", but rather unity of purpose. Consider the evidence:
a) Jesus subsequently prayed for his disciples, "that they may be one, as we are." (Jn. 17:11,21). These words require that the unity referred to, be also extended to the disciples. Obviously the unity is not that of the powers of the Godhead but unity resulting from sanctification through the word of God. (Jn. 17:14, 17,18).
b) See also John 17:22,23: " . . . that they may be one, even as we are one: I in them, and thou in me, that they may be made perfect in one . . . " Likewise, these words require a relationship between the disciples and Christ which exists between the Son and his Father-a unity, or perfection with the divine purpose.
2. Elsewhere in John's gospel, Jesus clearly affirms that he is not coequal with the Father: "The Son can do nothing of himself, but what he seeth the Father do." (Jn. 5:19); "I can of mine own self do nothing: as I hear, I judge: and my judgment is just; because I seek not mine own will, but the will of the Father which hath sent me."
(Jn. 5:30); "My Father is greater than I." (Jn. 14:28).
JOHN 14:9 "Jesus saith, . . . he that hath seen me hath seen the Father
PROBLEM: This verse is quoted by trinitarians as a clear declaration that Jesus Christ was God Almighty incarnate.
SOLUTION:
1. Jesus did not mean by these words that when men saw him, they were literally beholding his Father. Consider the following:
a) Physically, Jesus was not the image of his Father. Isaiah wrote:
"he hath no form nor comeliness; and when we shall see him, there is no beauty that we should desire him". (Isa. 53:2). It is unthinkable that the Father would be less comely than His creation.
b) Jesus told the Jews that they had "neither heard his [the Father's] voice at any time, nor seen his shape." (Jn. 5:37). This would have been untrue if Jesus were himself the Father.
c) The Father dwells "in the light which no man can approach unto; whom no man hath seen, nor can see." (1 Tim. 6:16; cf. 1 Jn. 4:12). Those who saw Jesus, did not, therefore literally see the Father.
2. Jesus said, "no man hath seen God at any time; the only begotten Son, which is in the bosom of the Father, he hath declared him." (Jn.
1:18). The Son "declared" the Father by the words which he spoke and the works which he performed. Jesus told Philip: "the words that I speak unto you I speak not of myself: but the Father that dwelleth in me, he doeth the works." (Jn. 14:10). It was in this sense that Jesus meant, "he that hath seen me hath seen the Father."
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3. Jesus employed the language of "God manifestation" characteristic of the Old Testament. Accredited representatives exercising divine power and authority bore the divine name. (See Exod. 23:20,21-"I send an Angel . . . my name is in him.") Jesus was the supreme manifestation-"God was manifest in the flesh." (1 Tim. 3:16). Although not "Very God" he was justified in saying "he that hath seen me hath seen the Father" since the Father had delegated this authority and power to him. (See Jn. 5:19,22,23,30).
JOHN 17:5 "And now, Ο Father, glorify thou me with thine own self with the glory which I had with thee before the world was."
PROBLEM: If Christ had glory with God before the world was, then obviously it is argued he must have existed before his birth on earth.
SOLUTION:
1. Stress is often placed on Jesus' statement that he had glory with the
Father. The J.W.'s in their New World Translation of the Holy Scriptures translate this verse as follows: "So now you, Father, glorify me alongside yourself with the glory that I had alongside you before the world was."
1 But the Greek preposition "para" translated "with" in the A.V. and "alongside" in the N.W.T. also occurs in John 1:6: "There was a man sent from [Greek: para] God, whose name was John." If the preposition in John 17:5 requires the literal pre-existence of Christ, then likewise it requires the literal pre-existence of John the Baptist.
2 It is interesting that the N.W.T. inconsistently translates John 1:6 as follows: "There arose a man that was sent forth as a representative of God: his name was John." There is no hint of pre-existence here.
2. How could Jesus have glory with his Father "before the world was" if he did not literally pre-exist? An illustration is helpful: An architect sees and knows the beautiful details of his proposed construction before the site is prepared, or the foundation-stone laid. But God is the great Architect and in His divine plan, Christ was "the Lamb slain from the foundation of the world" (Rev. 13:8)-the chief cornerstone "foreordained before the foundation of the world". (1 Pet.
1:20). The building will duly be fitly framed together (Eph. 2:21) to constitute its part in the "kingdom prepared . . . from the foundation of the world." (Matt. 25:34). Christ was "foreordained", but not formed until born of the virgin Mary in the days of Herod the king. Likewise, the glory he had with his Father was in the divine plan of the great Architect. It was the subject of prophetic testimony
1 New World Translation of the Holy Scriptures, (Brooklyn, New York: Watchtower Bible and Tract Society of New York, Inc., 1961).
2 The Greek preposition "para." in Jn. 17:5 takes the dative case and means "beside and at, with or near a person; with, i.e., in the estimation or power of." But in Jn. 1:6 "para" takes the genitive case and means "from beside, beside and proceeding from." See Ethelbert W. Bui linger, A Critical Lexicon and Concordance, (London: Samuel Bagster and Sons Ltd., 1957), p. 888.
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"when it [the Spirit of Christ] testified beforehand the sufferings of Christ, and the glory that should follow." (1 Pet. 1:11 cf. Jn. 12:41).
3. Scripture speaks as if others pre-existed, as well as Christ. Consider the following:
a) Of believers, Paul wrote: i. "Whom he did foreknow." (Rom. 8:29). ii. "He had afore prepared [note the past tense] unto glory."
(Rom. 9:23 cf. 2 Tim. 1:9). iii. "He hath chosen us in him before the foundation of the world." (Eph. 1:4).
b) Of Jeremiah, the LORD said: "Before I formed thee in the belly
I knew thee; and before thou earnest forth out of the womb I sanctified thee, and I ordained thee a prophet unto the nations."
(Jer. 1:5). But who would contend for the pre-existence of Jeremiah and other believers because the language employed states that God knew them before they were born? Similarly, the language of John 17:5 must be understood in terms of this background. Unless the principle is recognized that God "calleth those things which be not as though they were" (Rom. 4:17), confusion will result in Biblical interpretation, as it does with the wrested pre-existence interpretation given to this passage in John's gospel.
4. The context is sufficiently clear that Christ is not "Very God". His power and authority are derived, not innate: "As thou hast given him [Christ] power over all flesh, that he should give eternal life to as many as thou hast given him." (Jn. 17:2).
JOHN 20:28 "My Lord and my God."
PROBLEM: Since Jesus is addressed by Thomas as "My Lord and My God", this passage is considered by trinitarians to prove the "deity of Christ"-that he is "God the Son."
SOLUTION:
1. Thomas' confession is an acknowledgement that Jesus had indeed risen from the dead, but it is not a declaration that Jesus is "God the
Son". Thomas, a Jew, used a mode of expression common to the Old Testament in which accredited representatives of God are referred to as "God". Angels are called "God" in the following passages: Gen.
16:7 cf. vs. 13; 22:8,11,15 cf. vs. 16; Exod. 23:20,21. Moses is referred to as a "god" to Pharaoh. (Exod. 7:1, "god" is translated from the Heb. "elohim"). "Elohim" translated "God" in Gen. 1:26
(and in many other passage) refers to the judges of Israel in Psa. 82:1,6 cf. Jn. 10:34. It is also translated "judges" in Exod. 21:6; 22:8,9 and "gods" (ing. "judges") in Exod. 22:28.
2. Earlier in this chapter, Jesus told Mary, "I ascend unto my Father, and your Father; and to my God and your God." (vs. 17). Since Jesus was to ascend to his God, then clearly he was not himself "Very God".
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ROM. 9:5 " . . . Christ came, who is over all, God blessed for ever/'
PROBLEM: This passage is cited by trinitarians to prove that Christ is "Very God".
SOLUTION:
1. The trinitarian argument rests on the punctuation of this passage. The
R.S.V. translates as follows: "They are Israelites . . . to them belong the patriarchs, and of their race, according to the flesh, is the Christ. God who is over all be blessed for ever. Amen." There is no evidence in this translation in support of the trinitarian assertion.
2. The passage appears to allude to Psalm 41:13: "Blessed be the LORD
God of Israel from everlasting, and to everlasting. Amen, and Amen." This Psalm concludes Book II of the Psalms and is a fitting climax to the Apostle's argument in Romans. Paul enumerates the spiritual privileges of Israel: The Sonship, the glory (Shekinah glory), the covenants, the law, the temple worship, the promises, the patriarchs, and the Messiah himself of Jewish lineage. The apostle then concludes with a thankful ascription of praise to God for all that He has done for Israel.
3. Even if it be insisted that the passage be read as in the A.V., the passage is appropriately explained on the basis of God-manifestation.
Christ is "over all, God blessed for ever" because this power and authority has been delegated to him. (Jn. 5:19,30; 1 Cor. 15:24-28).
Those who act for God are referred to as "God" in the Old Testament. (See Exod. 23:20,21 ).x Paul elsewhere makes it clear, however, that "the head of Christ is God." (1 Cor. 11:3). The Son is not "co-equal" therefore, with the Father.
PHIL. 2:6,7 "Who, being in the form of God, thought it not robbery to be equal with God: But made himself of no reputation, and took upon him the form of a servant, and was made in the likeness of men."
PROBLEM: Great stress is placed on "morphe" (the Greek word for form) by trinitarians and others like the J.W.'s who teach that Christ had a pre-human existence. It is argued that "in the form of God" means that Christ had the nature of God before his birth, and it was this which he sacrificed in coming to the earth to live as a human.
SOLUTION:
1. If "in the form of God" means the very nature of God, then Christ could not have been "Very God" while on earth, as trinitarians assert,
1 Angels are called "God" in the following passages· Gen. 16:7 cf. vs. 13. 22:8, 11, 15 cf. vs. 16. Moses is referred to as a "god" to Pharaoh. (Exod. 7:1; "god" is translated from the Heb. "elohim"). "Elohim" translated "God" in Gen. 1:26 (and in many other passages) refers to the judges of Israel in Psa. 82:1,6 cf. Jn. 10:34. It is also translated "judges" in Exod. 21:6; 22:8,9, and "gods" (mg. "judges") in Exod. 22:28.
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since this is what he is said to have sacrificed and left behind in coming to the earth.
2. The Greek word "morphe" (translated "form") does not refer to
"essential nature" as the trinitarian cause requires. This is proven by the following:
a) "Eidos", not "morphe" is the Greek word which conveys the idea of "essential nature". As Liddell and Scott point out in their lexicon, "morphe" means form, shape, fine, beautiful form or shape, figure, fashion, appearance, outward form or semblance. It is opposed to "eidos" which means "true form".
b) In the context of this passage, it is stated that Christ "took upon him the form of a servant" (vs. 7). But what is the form of a servant (Grk. "doulos", a slave)? The "essential nature" of a slave is the same as that of any other human being. The form, therefore, must refer to the semblance or demeanour of a slave as the distinguishing characteristic.
c) "Morphe" occurs in only one other place in the N.T.-Mark 16:
12, and here it clearly does not mean "essential nature". Jesus appeared "in another form", but this could not refer to a change of his essential nature since the reason why he appeared to be in another form was because the disciples' "eyes were holden". (Luke 24:16 cf. vs. 31). Not even a trinitarian or a J.W. would be prepared to say that Christ's essential nature was changed after his resurrection and glorification.
3. How was Christ in the form of God? He had the semblance and demeanour of the Father mentally and morally. His character was the express image of his Father's person. (Heb. 1:3).
4. Sometimes trinitarians stress that Christ was originally in the form of God-i.e., "being" in the form of God is taken to mean that he was in fact "Very God" before his "incarnation". The Greek verb "huparchon" refutes this position since it is in the imperfect tense which expresses action yet, or still in course of performance. Time signified by an imperfect tense is of a continual, habitual, repeated action, so that "being in the form of God" means "being, and continuing to be in the form of God". Christ never ceased to be in the form of God since in semblance and demeanour from his birth he habitually exemplified his Father's character. Note the use of "huparchon" in the following passages:
a) Acts 2:30-"Therefore being a prophet" does not mean "being originally before birth a prophet", but rather a prophet and continuing to be such.
b) 1 Cor. 11:7-"Forasmuch as he is the image and glory of God" does not mean "being originally before he was born the image and glory of God", but rather being the image of God and continuing to be.
c) Gal. 2:14-"If thou being a Jew" does not mean "being originally before his birth as a Jew", but rather if you from the start and continuing to be a Jew.
5. "Thought it not robbery to be equal with God" is generally acknowledged to be a poor translation. The R.S.V. reads as follows: He did not count equality with God a thing to be grasped." Unlike Eve who
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grasped after the fruit which was to be desired to make one like God (the "elohim") to know good and evil, Jesus refused to take the kingdoms of the world without the crucifixion of the flesh and the declaration of the righteousness of his Father. In the Garden of Gethsemane he subjected his will to his Father's, not arrogating to himself prerogatives that rightly belonged to his Father. (Matt. 26:39).
6. How did Christ take the form of a servant (slave)? Two passages supply the answer:
a) "If I then, your Lord and Master, have washed your feet; ye also ought to wash one another's feet." (Jn. 13:14).
b) "Though he were a Son, yet learned he obedience by the things which he suffered. And being made perfect, he became the author of eternal salvation unto all them that obey him." (Heb. 5:8,9). Although Christ was in the form of God in his semblance and demeanour, he took on him the semblance and demeanour of a slave.
7. Ή φ humbled himself"; "he emptied himself" R.S.V. (vs. 8), refers to Christ's deliberate choice to submit his will to that of his Father. Christ was worshipped (Matt. 8:2; 9:18), performed the works of God (Jn. 10:37-38), and forgave sins (Matt. 9:2), but he never arrogated to himself authority which had not been delegated to him by the Father. In so doing his example was a powerful lesson in humility to the Philippians. But if Christ "being originally, before his birth, while he was in heaven in the form (essential nature) of God thought at his birth, when he descended into the womb, not to be equal with God, but left the form of God", 1 where is humility demonstrated?
COL. 1:15,16 "Who is the image of the invisible God, the firstborn of every creature: For by him were all things created . . . "
PROBLEM: This passage is understood by J.W.'s to teach that "Jehovah" created his Son as his first creative act, and then subsequently performed all creative acts by His Son. Other religious bodies merely assert that this passage proves that Christ existed prior to his birth on the earth, since all the creative acts are ascribed to him.
SOLUTION:
1. The Messianic prophecy in Psa. 89:27 indicates that the J.W. assertion, that "Jehovah" created his Son as his first creative act, is unscriptural. "Also I will make him my firstborn, higher than the kings of the earth" 1 proves that Christ was not the first-born prior to the creation narrative in Gen. 1 and 2, but rather Christ was not to be
1 This is the way in which Phil. 2:6 is read by trinitarians. See A. B. Bruce, The Humiliation of Christ, (Edinburgh: T. and T. Clarke, 1889), pp. 1-23.
1 The force of this point is obscured in the J.W. New World Translation of the Holy Scriptures, (Brooklyn, New York: Watchtower Bible and Tract Society of N.Y., Inc., 1961).
It reads as follows: "Also, I myself shall place him as first-born, The most high of the kings of the earth."
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made first-born until many years after the Psalmist penned his words.
(The Messianic character of the Psalm is indicated by comparing the following: vs. 26 cf. 2 Sam. 7:14; Heb. 1:5 and Psa. 89:35-37 cf. Psa. 72:1-8).
2. "The firstborn of all creation" is qualified in verse 18 to be "the firstborn from the dead". Frequently an apparently absolute declaration is limited in application. Consider the following examples in which "all" is clearly to be understood in a restricted sense:
a) " . . . there went out a decree from Caesar Augustus, that all the world should be taxed." (Lk. 2:1). The "all" refers to the Roman world, not the areas of South, Central and North America.
b) "All that ever came before me are thieves and robbers . . . " (Jn.
10:8). The "all" does not refer to John the Baptist and other prophets.
c) See also Gen. 3:20 ("all living" did not include the beasts); Gen.
6:13 ("all flesh" did not include Noah and the creatures taken into the ark).
3. The creation of which Christ is the first-born is the "creation" of new men and women, and not the creation of light, dry land, etc. of Genesis. "Create" and "creation" are used of the work of Christ in this regenerative sense. Consider the following:
a) "For we are his workmanship, created in Christ Jesus unto good works, which God hath before ordained that we should walk in them." (Eph. 2:10 cf. 4:23,24).
b) " . . . for to make in himself of twain one new man, so making peace." (Eph. 2:15).
c) See also Col. 3:9,10 R.S.V.; Gal. 6:15; James 1:18; 2 Cor. 5:17.
4. The inspired Apostle, employing the Old Testament background of the first-born, is ascribing to Christ his position, rank, and status in the divine purpose. The following is a summary of this background:
a) The first-born succeeded his father as head. (2 Chron. 21:2,3).
b) He received a double portion of the inheritance. (Deut. 21:17).
c) A younger son could be elevated to the position of first-born if there were personal unworthiness in the eldest. (1 Chron. 5:1). Adam lost this privilege because of his personal unworthiness, but the last Adam became perfect, through things which he suffered, and inherited the "double portion". He became the "firstfruits of them that slept"- the "firstborn among many brethren"-"the head of the body, the church . . . that in all things he might have the preeminence."
(Col. 1:18; 1 Cor. 15:20; Rom. 8:29).
5. "Who is the image of the invisible God." This is an obvious allusion to Gen. 1:26, "Let us make man in our image". Christ who was "full of grace and truth" demonstrated that he was the "image of the invisible God" by his faithfulness to death. In him both earthly and heavenly creatures are "created" because in him they have a new function in the divine purpose. The angels who "minister for those who shall be heirs of salvation" (Heb. 1:14) have been instructed to pay him homage-"let the angels of God worship him." (Heb. 1:6).
6. Colossians 1, rather than supporting the trinitarian doctrine, is opposed to it. Consider the following:
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a) If Christ is the "image of the invisible God" (Col. 1:15), then he is a replica, not the original.
b) Christ is the "firstborn of every creature". (Col. 1:15). "Firstborn" implies a beginning, therefore Christ is not the "Eternal" Son of God of the trinitarians.
EPH. 4:8-10 "Wherefore he saith, when he ascended up on high, he led captivity captive, and gave gifts unto men . . . "
PROBLEM: This verse is connected with 1 Pet. 3:18-20 in an attempt to prove that when Christ died the "divine" part survived the death of the body, and preached to disobedient spirits and took "a host of captives on high" R.S.V. (alleged to be Old Testament worthies) to Paradise. If Jesus were able to preach and release these individuals, then, it is argued, he must have been conscious when dead, and hence "Very God".
SOLUTION:
1. At his resurrection, Jesus did not take Old Testament worthies to
"paradise", since David, who is commended as "having obtained a good report through faith" (Heb. 11:39 cf. vs. 32), did not go there. Peter, on Pentecost (about 7 weeks after Christ's resurrection), said explicitly: "Men and brethren, let me freely speak unto you of the patriach David, that he is both dead and buried, and his sepulchre is with us unto this day . . . For David is not ascended into the heavens. . . " (Acts 2:29,34).
2. The interpretation outlined in the problem nullifies the power of the resurrection of Christ. Jesus said: " . . . I lay down my life, that I might take it again." (Jn. 10:17). But according to the above interpretation, the real Jesus Christ never did die. Jesus said plainly: "I am he that liveth, and was dead; and, behold, I am alive for evermore, Amen . . . " (Rev. 1:18). To die, in the Biblical sense, means to go to one place-the grave (Eccl. 3:20), and to be without consciousness (Ecc.9:5,6; Psa. 146:4). At death Jesus was therefore, without life and dependent upon resurrection for life.
3. Scripture never refers to Jesus as a "God part" and a "body"-the
"human part". The personal pronouns in Acts of the Apostles indicate that Jesus-the person was dead, and that he became alive by resurrection when God raised him by His Holy Spirit power. Note the following:
"And when they had fulfilled all that written of him, they took him down from the tree, and laid him in a sepulchre. But God raised him up from the dead . . . But he whom God raised again, saw no corruption." (Acts 13:29,30,34,37). Who would be so bold as to assert that the pronoun "him" refers, in the former, to the body, and in the latter to the "God part"?
4. Eph. 4:8 quotes Psa. 68:18, and an understanding of this passage requires an examination of the Psalm. The following attempts to show the significance of the Psalm in the context of Ephesians 4:
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a) "When he ascended up on high"-When God exercised His power for the deliverance of His people, it is said in Scripture, to be God "coming down'. Note the following: i. "And the LORD said, I have surely seen the affliction of my people . . . and / am come down to deliver them out of the hand of the Egyptians . . . " (Exod. 3:7,8). ii. "And be ready against the third day for . . . the LORD will come down in the sight of all the people upon mount Sinai".
(Exod. 19:11). iii. "And mount Sinai was altogether on a smoke, because the
LORD descended upon it in fire . . . And the LORD came down upon mount Sinai, on the top of the mount. . . " (Exod. 19:18,20). iv. See also Exod. 33:9; 34:5; Neh. 9:13 cf. Acts 7:34; Psa. 47:5. At the conclusion of the deliverance, it is said in Scripture, to be God "going up". Cf. Psa. 47:5. God "descended" on Sinai to deliver natural Israel from Egyptian bondage and captivity (Psa. 68:17, 31-35). He descended by His Holy Spirit "power (Lk. 1:35) to effect the miraculous birth of His Son (Lk. 1:35), and to instruct his Son in the things which he spoke (Jn. 7:16) and the works which he performed (Jn. 10:36,37). The work of redemption was effected by which bond-slaves of sin (Rom. 6:16-20) could come out of that which is "spiritually called Egypt" (Rev.
11:8), and become spiritual Israelites. (Gal. 3:27,29 cf. Gal. 6:16). God then "ascended", in the language of theophany, when Christ was "received up into glory". (1 Tim. 3:16).
b) "He led captivity captive"-The R.S.V. translates this, "he led a host of captives". Assuming this is the correct translation, the host of captives are those who respond to the invitation to come out of the captivity and bondage of spiritual Egypt. Christ "led" the host of captives since he was the first to destroy the devil and become the firstfruits of them that slept. (Heb. 2:14; 4:15; 1 Cor. 15:20 cf. Col. 1:18).
c) "And gave gifts unto men"-It is apparent that there is a difference in the wording of the Psalm ("hast received1 gifts) and its quotation in Ephesians ("gave gifts"). The difference is significant. The
Levites were a gift from God to the nation of Israel ("the rebellious also"-cf. 1 Cor. 10:5-10), but they were also a gift to God.
(Num. 8:9-19 cf. 3:5-10). It is likely that the Levites are the "gifts" alluded to in Psa. 68:18-"that the LORD God might dwell among them".) The Apostle Paul in his inspired comment brings out what the Psalm does not. Just as the Levites were a gift by God to Aaron and his sons, so God provided for his spiritual Israel by the gift of apostles, prophets, evangelists, pastors and teachers, (as distinct from the gifts of the Spirit e.g., tongues, administrations, etc.).
1 The Hebrew word "laqach" can carry the meaning of receiving and giving. It is translated 62 times "receive" and 793 times "take away". See Robert Young, Analytical Concordance to the Holy Scriptures, (London: Lutterworth Press, 1967.)
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HEB. 1:2 "[God] hath in these last days spoken unto us by his Son, whom he hath appointed heir of all things, by whom also he made the worlds."
PROBLEM: This passage is cited to prove the pre-existence of Christ since God made the worlds by him. It is argued that if the worlds were made by Christ, then he must be an eternal Person with the Godhead.
SOLUTION:
1. There is no case in this verse to be made for the contention that the
Son was an "eternal Person" within the Godhead. The Son is "appointed heir" (vs. 2)-his position of power and authority is delegated and not innate. It is by "inheritance" (vs. 4) that he has obtained a more excellent name, not by virtue of being, (as is supposed), a co-equal person within the Godhead.
2. "By whom ['through whom', R.S.V.] he made the worlds [ages, R.V. mg., Grk.: aion]". The "worlds" does not refer to the earth and the other planets but rather to the ages or dispensations on the earth. The Greek word translated "worlds" is not the usual word for worlds- "kosmos", but "aion" which means, "age, indefinite time, dispensation".
1 Jesus Christ is the chief cornerstone of all ages-whether antediluvian (before the flood), patriarchal (Abraham, Isaac, Jacob, etc.), Mosaic, Gentile, or Millenial. The Seed was promised to Eve
(Gen. 3:15) and Abraham looked forward to Christ's day with the eye of faith. (Jn. 8:56 cf. Gal. 3:8). Even the sacrifices of animals under the Law of Moses only had their effectiveness because they pointed to the sacrifices which would be offered once for all time. 2
(Heb. 10:4,10). The law was a schoolmaster (custodian, R.S.V.) to bring men to Christ. (Gal. 3:24). The worlds (ages) were made or constituted through Christ since it is in him that they have their meaning and ultimate realization.
3. Although Christ was the "chief corner stone" (1 Pet. 2:6) in the divine purpose, "foreordained before the foundation of the world"
(1 Pet. 1:20), he was not formed or manifest until "these last times". (1 Pet. 1:20). He had no personal existence until he was born of the virgin Mary. (Lk. 1:31-35).
HEB. 1:8 "But unto the Son he saith, Thy throne, Ο God, is for ever and ever: a sceptre of righteousness is the sceptre of thy kingdom."
PROBLEM: Since the Father addresses the Son, "O God", this is taken by trinitarians as proof that the Son is "Very God".
1 Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965).
2 Animal sacrifices in the temple of the Kingdom Age (Ezek. 44:27) will point back to the sacrifice of Christ.
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SOLUTION:
1. There is some uncertainty as to the precise translation of this verse.
Two possibilities exist:
a) "Thy throne, Ο God, is for ever and ever" (A.V.)
b) "God is thy throne for ever and ever" (R.S.V. mg.) Since only the first of these translations is useful for the trinitarian, it will be assumed that this is the correct translation.
2. "Therefore God, even thy God" (vs. 9) is evidence that Christ is not the "Eternal Son". Since the Father is the God of Jesus, then clearly Jesus is not himself "Very God". (See also Jn. 20:17).
3. Heb. 1:8 is a quotation from Psa. 45:6. In this Psalm the Hebrew word "elohim" is translated "God". The word "elohim" is used of Moses relationship with Pharaoh: "And the LORD said unto Moses, See, I have made thee a god [elohim] to Pharaoh". (Exod. 7:1). It also is used of the judges of Israel. (Psa. 82:6 cf. Jn. 10:34; Exod. 22:9,28). Persons who are divinely appointed and made strong by Yahweh are referred to as "God", but this does not imply they are persons within the Godhead.
4. In "the world to come" (Heb. 2:5), the Son will be called "The mighty God" (Isa. 9:6), although "now we see not yet all things put under him." (Heb. 2:8). In the Kingdom Age, the Son will reign with the power and authority of his Father. (1 Cor. 15:24-28). The writer to the Hebrews points out, however, that the "more excellent name" obtained by the Son is by virtue of his personal worthiness and elevation by his Father, and not by the Son re-claiming divested powers of the Godhead, as trinitarians assert: "Thou hast loved righteousness, and hated iniquity; therefore God, even thy God, hath anointed thee with the oil of gladness above thy fellows." (Heb. 1:9).
HEB. 1:10-12 "And, Thou, Lord, in the beginning hast laid the foundation of the earth; and the heavens are the works of thine hands: They shall perish; but thou remainest; and they all shall wax old as doth a garment; And as a vesture shalt thou fold them up, and they shall be changed: but thou art the same, and thy years shall not fail/*
PROBLEM: The writer to the Hebrews quotes from Psa. 102:25-27. It is argued that the Father is the creator of heaven and earth in this Psalm. Since the writer to the Hebrews applies this Psalm to Christ to show that he has a more excellent name than the angels, therefore, it is argued, he must be the creator of the universe, and hence "Very God".
SOLUTION:
1. The Psalm does not refer to the literal heavens and earth since these will not perish. Many Bible passages either state or imply the continued existence of the earth. (Isa. 45:18, cf. Isa. 11:9, Nu. 14:21, Hab.
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2:14; Ecc. 1:4; 1 Chron. 16:30; Psa. 93:1; 104:5). The "heavens and earth" are used figuratively elsewhere in Scripture, (e.g. 2 Pet. 3:12,13 cf. Isa. 65:17; 66:22 where it is apparent that the literal earth is still in existence.)
2. Psalm 102 is Messianic. It was written for the "generation to come: and the people which shall be created", (vs. 18 cf. vs. 13-16). The Messiah is now making new men and women for his kingdom. In the New Testament, "create" is frequently used in reference to this regenerative work of the Lord. (Eph. 2:10,15; 4:23,24; Gal. 6:15·/
2 Cor. 5:17; James 1:18).
3. The heavens and earth which were to pass away, rolled up like a garment, are the Mosaic "heavens and earth". This is indicated by the following:
a) The writer to the Hebrews elsewhere in his epistle alludes to the language of Psalm 102:26 in describing the termination of the Mosaic order: "Now that which decayeth and waxeth old is ready to vanish away." (Heb. 8:13).
b) The people "that shall be created" (Psa. 102:18) refers to those in the new covenant. It was prophesied of Christ: "Lo, I come to do thy will, Ο God. He taketh away the first [old covenant], that he may establish the second. By the which will we [believers] are sanctified through the offering of the body of Jesus Christ once for all." (Heb. 10:9). Again, the context indicates the termination of the Mosaic order.
c) The argument in Hebrews 1 is that the Son hath by inheritance obtained a more excellent name than the angels. (Heb. 1:4). The reference to the Mosaic "heavens and earth" is an effective argument since angels administered this constitution. (Acts 7:38, 53; Gal. 3:19; Heb. 2:2). This was the constitution to be folded up as a garment by the Son-therefore the Son must have a more excellent name than the angels.
HEB. 7:3 "Without father, without mother, without descent, having neither beginning of days, nor end of life; but made like unto the Son of God; abideth a priest continually."
Son of God; abideth a priest continually.
PROBLEM:
This passage is cited to prove the "deity of Christ", since the writer says he was "without beginning of days, nor end of life".
SOLUTION:
1. This passage provides a comparison of the priesthood of Melchisedek and the priesthood of Christ to show that the latter is superior to the Aaronic priesthood. It does not have reference to the nature of the origin of Christ. This can be shown from the following:
1 The Greek word "ktisis" means "a making, thing made" and is translated by the word "creature" in this passage. See Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1967). In the other references cited, the Greek word is "ktizo", which means "to make, produce". Ibid.
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a) Jesus did have a mother (Mary) and a father (God)1. (Luke 1:
35). His family line is the subject of the early chapters of both Matthew's and Luke's gospels. (Matt. 1; Lk. 3).
b) Jesus had an end of life when he died. After his resurrection he declared: "I am he that liveth, and was dead." (Rev. 1:18). He is now alive "for evermore" since his Father raised him from the dead. (Acts 13:29,30).
2. The superiority of the priesthood of Christ is established in the Epistle to the Hebrews by the following arguments:
a) The Levitical priesthood depended upon descent (e.g. Ezra 2:61,
62), but Scripture is silent about the family tree of Melchisedek. He appears in the Genesis narrative without antecedents and nothing is said about his subsequent life. He is, therefore, a type of the priesthood of Christ. The writer to the Hebrews states that Christ "has become a priest not according to a legal requirement concerning bodily descent but by the power of an indestructible life." (vs. 16, R.S.V.). Hence the superiority of Christ's priesthood-he "abideth a priest continually" (vs. 3); his priesthood is not dependent upon inherited qualifications.
b) The Levitical priests received tithes according to the Law. (vs.
5). But their inferior status is implied, since in a figure they paid tithes to Melchisedek while in the loins of Abraham, their father,
(vs. 5,9,10).
HEB. 10:5 "Wherefore when he cometh into the world, he saith, . . . a body hast thou prepared me."
PROBLEM: It is argued that since the passage states that a body was prepared for Christ when he came into the world, this implies his existence prior to his "incarnation".
SOLUTION:
1. Even if the passage be read as trinitarians suggest, it results in a negation of the very point the inspired writer is making. The eternal character of the sacrifice of Christ is contrasted with the temporary arrangement under the Law of Moses, (vs. 3-12). But trinitarians assert that by "body" is meant a flesh and bone tabernacle for "God the Son", in which case the sacrifice has no merit, since "God the Father" prepared the body which housed "God the Son". On the basis of this reasoning, "God the Father" did not provide His Son for a sacrifice, but provided merely a flesh and bone body ("God the Son" continuing to exist while the body remained in the tomb).1 How then is this "sacrifice" any more effective than the shed blood of bulls and of goats under the Law?
2. The writer to the Hebrews quotes Psa. 40:6-8. But this Psalm reads differently in the Old Testament than in the New: "Mine ears hast thou
1 It is said of Esther that she had "neither father nor mother." (Esther 2:7). Likewise, this did not mean that she had no natural parents, (but rather that they were dead).
1 Which in effect denies the resurrection of Christ. Scripture states that it was "him" that God raised. (Acts 13:29,30).
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opened ["digged" mg.]." It is apparent that the Psalm alludes to the piercing of the ear of a servant who voluntarily desired to serve his master for life. (Exod. 21:2-6). The substance of this Psalm provides the background for the argument in Hebrews. Consider the following:
a) "Prepared"-"to fit or adjust thoroughly"2 Christ willingly complied with the divine purpose. (Matt. 26:39). He "made himself of no reputation, and took upon him the form of a servant [Greek:
"doulou", a slave3], . . . and became obedient unto death, even the death of the cross." (Phil. 2:7,8). In bringing about this great salvation, Christ "learned . . . obedience by the things which he suffered." (Heb. 5:8). Rather than asserting the pre-existence of Christ, this passage is a declaration of the faithfulness of the Son to his Father, like the slave to his master, and hence the merit of his sacrifice "once for all", (vs. 10).
REV. 3:14 " . . . These things saith the Amen, the faithful and true witness, the beginning of the creation of God."
PROBLEM: This passage is usually quoted with Colossians 1 by J.W.'s to prove that Christ was the first of God's creation, and that all subsequent creation (e.g., trees and animals of Genesis 1) is the work of Christ. Therefore, it is argued, Christ existed before his birth in the days of Herod the King.
SOLUTION:
1. Christ is the "Alpha and Omega" (Rev. 1:11) of God's creation. This creation is not the creation of trees and animals as recorded in Genesis
1, but rather the "creation" of new men and women. "Create" and "creation" are frequently used in this regenerative sense in the New Testament. See, for example, the following: Eph. 2:10,15 cf. 4:23,24; Col. 3:9,10 R.S.V.; Gal. 6:15; James 1:18; 2 Cor. 5:17.
2. Rev. 3:14 refers to this new creation and not to the creation of Genesis 1. This is indicated by the context:
a) " . . . hold that fast which thou hast, that no man take thy crown." (Rev. 3:11).
b) "Him that overcometh will I make a pillar in the temple of my
God . . . and / will write upon him the name of my God, and the name of the city of my God, which is new Jerusalem . . . and / will write upon him my new name." (vs. 12).
c) "To him that overcometh will I grant to sit with me in my throne. . . " (vs. 21). The "making", "writing" and "granting" refer to the "new" Jerusalem and the new name-the ultimate regeneration of believers, and not to the creative acts on the earth of Genesis 1.
2 Robert Young, Analytical Concordance to the Holy Bible, (London: Lutterworth Press, 1965).
3 Ibid.
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3. Jesus is the "beginning" of this new creation-the first to live, die, and to receive life for evermore. (Rev. 1:18). As Paul puts it: "And he is the head of the body, the church: who is the beginning, the firstborn from the dead; that in all things he might have the preeminence." (Col. 1:18). Christ is the "first and the last", the "Alpha and Omega" (Rev. l i l l ) 1 of this new creation.
4. A further proof, (but more lengthy to develop) that "the beginning of the creation of God" refers to Christ as "the firstborn from the dead" and not as the creator of the universe, can be deduced by noting that Rev. 1:18 "I am he that liveth, and was dead; and behold, I am alive for evermore, Amen" is a commentary on Rev. 3:14. If this can be shown then clearly Rev. 3:14 refers to the creation which commenced with Christ's death and resurrection. The proof rests in a comparison of the introductory statements about Jesus which begin each of the letters to the seven ecclesias with the description of Jesus in the first chapter. Consider the following: i. To Ephesus-"These things saith he that holdeth the seven stars in his right hand, who walketh in the midst of the seven golden candlesticks." (Rev. 2:1). Cf. Rev. 1:20. ii. To Smyrna-"These things saith the first and the last, which was dead, and is alive." (Rev. 2:8). Cf. Rev. 1:11,18. iii. To Pergamos-"These things saith he which hath the sharp sword with two edges." (Rev. 2:12). Cf. Rev. 1:16. iv. To Thyatira-"These things saith the Son of God, who hath his eyes like unto a flame of fire, and his feet are like fine brass." (Rev. 2:18). Cf. Rev. 1:14,15. v. To Sardis-"These things saith he that hath the seven Spirits of God, and the seven stars . . . " (Rev. 3:1). Cf. Rev. 1:4. vi. To Philadelphia-"These things saith he that is holy, he that is true, he that hath the key of David, he that openeth, and no man shutteth; and shutteth, and no man openeth." (Rev. 3:7). Cf. Rev. 1:18. Therefore, vii. To Laodicea-These things saith the Amen, the faithful and true witness, the beginning of the creation of God." (Rev. 3:14) Cf. "I am he that liveth and was dead; and, behold, I am alive for evermore, Amen; and have the keys of hell and of death." (Rev. 1:18). Clearly, "the beginning of the creation of God" = "I am he that liveth and was dead." (i.e., "the firstborn from the dead".) (Col. 1:18).
1 The Alpha and Omega of Rev. 1:8 is the Father-the Almighty. Cf. Rev. 1:4,5 where the distinction is made between "God" and "Jesus". Note, too, the similarity between the language of vs. 4 and vs. 8.
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