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MIRACLES1 AND THE UNIFORMITY OF NATURE2
PROBLEM: Many today reject the Biblical accounts of miracles because men of science, having examined nature with great care, have discovered that it has certain laws which it obeys. It is reasoned that if miracles were to be permitted, this regularity would not be observed, and one could never tell what would happen the next day.
SOLUTION:
1. It is not a question of nature obeying laws but of behaving (from the human point-of-view) in a predictable and reducible way. The fact that uniformity is observed in the large is not a reasonable objection against there having been deviations from it on certain exceptional occasions.
2. The concept of order, regularity, and in general, uniformity of the natural order is a Biblical concept. God promises the regularity of seed time and harvest, cold and heat, summer and winter, day and night. Gen. 8:22). Jeremiah affirms that the sun, moon and stars fulfill their function because they move according to the ordinances which God controls. (Jer. 31:35,36). The regularity of night and day is called a covenant of God which cannot be broken. (Jer. 33: 20). See also Job 38:8-11; Psa. 104:8,9; Prov. 8:29.
3. Men have discovered that in most of their researches it is possible to discover nature doing precisely the same things in precisely the same circumstances. But it cannot be assumed from this that "all things have continued as they were from the beginning of creation". (2 Pet.
3:4, R.S.V.). That is, one cannot logically extrapolate to say that there is an inviolable set of laws, which it is impossible for events to transgress. There is not the omnibus of knowledge required to justify such a statement. Scientific law is a systematized approach to the complex interrelations of the universe. It is not a handbook to tell us what cannot happen. The relativity of scientific law is illustrated in the revision of Newtonian laws which was required by Einstein's "theory of relativity".
4. Belief in the "uniformity of nature" is in itself an act of faith and not of logic. It requires the projection backwards of the regularity observed in the present as well as predicting future events on the basis of the past. Although many regularities in nature are observed these observations only cover a minute fraction of the events that actually go on
1 "Miracle" as used here, refers to the direct operation of God's power in such a manner as to be an arresting deviation from the ordinary sequence of nature.
2 Uniformity of nature is the belief that present causes solely have operated in the past. The concept was popularized by Charles Lyell in his text, Principles of Geology, 11th ed. rev.; (New York: D. Appleton and Co., 1892) I, pp. 317-318. Uniformitarianism has been accepted in all major centres of scientific learning. Darwin built his theory of organic evolution upon the uniformatarian foundation.
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and have gone on. The observations are, therefore, of no use unless one believes in the uniformity of nature-i.e., that nature behaves in the same way when it is not being observed.3
Biblical claims of miracles cannot, therefore, be dismissed a priori
(beforehand) as violations of "The law of uniformity of nature". Uniformity of nature is a belief, not a scientific law.
G E N . 1:16 "And God made two great lights. . . "
PROBLEM: In an effort to show the mythical character of the first eleven chapters of Genesis, clergymen of the United and Anglican Churches cite this passage. They point out that on the first day, God made light (Gen. 1:3-5), but God did not make the sun and moon until the fourth day (Gen. 1:16-19). Therefore, it is argued, the days in Genesis 1 cannot be understood as literal days.
SOLUTION:
1. The Hebrew word "asah"1 translated "made" can be rendered "appoint" or "ordain". It is translated this way in Psa. 104:19-"He appointed the moon for seasons". On the basis of this translation, God did not literally make the sun and moon on the fourth day. These were formed in the "beginning" (an unspecified period of time in the past-Gen. 1:1).
2. The sun, moon and stars were "appointed" on the fourth day to give light upon the earth. It is likely that prior to the fourth day light was diffused on the earth. Light could be distinguished from darkness but not until the fourth day did the atmosphere become sufficiently clear for the appearance of the heavenly bodies.
GEN. 3:1 "Now the serpent was more subtil than any beast of the field
PROBLEM: Religious bodies (such as United Church of Canada) in an attempt to rationalize the miraculous elements in the Biblical record of Genesis, while retaining the fall of mankind, view the serpent, not as a literal beast of the field, but as part of a myth in which the evil desires within Eve are symbolized.
3 C. S. Lewis in Miracles, (London: Collins Clear-Type Press, 1947) makes the same point as follows: "Experience, therefore, cannot prove uniformity because uniformity has to be assumed before experience proves anything. It is no good saying, 'each fresh experience confirms our belief in uniformity and therefore, we reasonably expect that it will always be confirmed', for that argument works only on the assumption that the future will resemble the past-which is simply the assumption of uniformity under a new name. Can we say that uniformity is at any rate very probable? Unfortunately not, we have just seen that all probability depends on it. Unless nature is uniform, nothing is either probable or improbable, and clearly the assumption which you have to make before there is any such thing as probability cannot itself be probable . . . " pp. 106-107.
1 "Asah" is also translated "appoint" in Job 14:5. It is translated "ordain" in Num. 28:6, 1 Kings 12:32,33.
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SOLUTION:
1. If the literalness of Adam and Eve is retained, but a non-literal serpent suggested, the following questions need answering:
a) How is Genesis 3:1 to be understood: "Now the serpent was more subtil than any beast of the field which the LORD God had made"? Are the beasts in this verse also figurative? If the serpent were only a symbol of sinful thinking, why the allusion to "all the beasts of the field"?
b) If the serpent is a non-literal element, are the special trees, the disobedient eating, the shameful nakedness, the covering, concealment, subsequent questioning, and expulsion also allegorical?
c) If these details are literal (as many religious persons would concede) then why the demand for a non-literal serpent?1 If a talking serpent is too great a tax on one's credulity, what then of the tree of knowledge of good and evil, and of the tree of life?
d) How can one consistently hold a literal Adam and Eve (as some do) and yet have a figurative environment?2 This leaves the nonliteral serpent position with no alternative but to view the whole narrative as a symbolic fall which actually took some other form than described.3
e) How is one to understand the curse on the serpent, "Because thou hast done this, thou art cursed above all cattle . . . " (Gen. 3:14).
2. There is a relevant comment by Paul on the serpent in his writing to the Corinthian Ecclesia. He says: "I fear, lest by any means, as the serpent beguiled Eve through his subtilty, so your minds should be corrupted from the simplicity that is in Christ." (2 Cor. 11:3). The full force of Paul's argument requires a literal serpent in the Garden of Eden. His argument rests on parallels: Serpent lied •- False teachers lied - (Gen. 3:4) (2 Cor. 11:13) Serpent was subtil - False teachers were beguiling - (Gen. 3:1) (2 Cor. 11:3,13) Eve was seduced - Corinthians in danger of being (2 Cor. 11:3) seduced- (2 Cor. 11:3) Eve's fall was disastrous - Corinthians in danger of disaster - (1 Tim. 2:14) (2 Cor. 11:3)
1 If this is the basis on which a literal serpent is rejected, the problems become cumulative. How is one to interpret Balaam's ass speaking, "And the LORD opened the mouth of the ass, and she said unto Balaam, What have I done unto thee, that thou hast smitten me these three times?" (Num. 22:28). Peter endorses the account: "the dumb ass speaking with man's voice forbad the madness of the prophet." (2 Pet. 2:16).
2 The geographic location of the garden is carefully specified in Gen. 2:9-14.
3 It is not possible to maintain this view since the historicity of the fall of man is reaffirmed in the New Testament. (1 Tim. 2:13,14; Rom. 5:12,14). Allusions to the early chapters of Genesis in the New Testament occur in contexts in which the arguments require a belief in the historicity of the narratives. See, for example, 1 Cor. 11:7-9 (the prior creation of Adam); Matt. 19:4,5; Matt. 23:35; Heb. 11:4; 1 Jn. 3:12 (the death of Abel).
217
217
The full force of the parallels requires a literal serpent. If the serpent were merely a symbol of Eve's unworthy thoughts, then Eve (created "very good" Gen. 1:31) was tempted within, yet the Corinthians
(fallen descendants of Adam) were tempted from without. What force would there be in Paul's allusion to the serpent?
3. If the primary incitement came of the woman's inner fleshly insubordination to divine law, then how could it be said that she was made "very good"? The next logical step required by those who hold a non-literal view of the serpent would be to have God condemning in Christ, (the seed of the woman) what He had Himself created-the "nature" which Eve bore. Adam described as "very good" could not say as did Paul "in me (that is, in my flesh,) dwelleth no good thing".
(Rom. 7:18). Nor could he speak of "the law of sin" which is "in my members". (Rom. 7:23).
4. Sometimes stress is placed on Gen. 3:15 where the seed of the serpent, (sin) is symbolically portrayed. It is then reasoned that the preceding verses referring to the serpent must also be symbolic. To suggest this is to miss the point that a symbol must have its basis in prior fact. The symbolic use of the serpent elsewhere in scripture is intelligible because of the literal serpent in the Garden of Eden.
JOSH. 10:13 "And the sun stood still, and the moon stayed . . . "*
PROBLEM: If the Bible is a divinely inspired book, why does it use Ptolemaic language implying a geocentric concept of the solar system (i.e. that the sun goes around the earth),- rather than Copernican language which would imply a heliocentric concept of the solar system (i.e., that the earth revolves around the sun)?
SOLUTION:
1. The language of the Bible is often phenomenal (i.e., it pertains to appearances). The Bible describes the heavenly bodies, and classifies the animal world by appearance. Likewise data in sociology, education, and psychology, as well as many other disciplines, are collected
1 It is reported that there is independent historical confirmation of a long day in the writings of other people. See Arthur Gook, Can A Young Man Trust His Bible?, (London: Pickering and Inglis Ltd.). Gook comments as follows: "There were three ancient nations in the East which kept records of their history-the Greeks, the Egyptians and the Chinese. Each of these nations has a record of an unnaturally long day. HERODOTUS, 480 B.C., a Greek who is called 'the father of history,' tells us that some priests in Egypt showed him a record telling of the lengthening of a day far beyond the twenty-four hours. In the
Chinese ancient writings it is plainly stated that such an occurrence took place in the reign of their Emperor Yeo, and their genealogical tables show that an Emperor of this name was reigning in China in the time of Joshua. Lord Kingsborough, who has made a special study of the aboriginal Indians in America, states that the Mexicans, who reached a high state of civilization long before America was discovered by Europeans, have a record that the sun 'stood still' for a whole day in the year which they call 'seven rabbits.' Now, the year 'seven rabbits' corresponds exactly with the time that Joshua and the Israelites were conquering Palestine." p. 43.
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on the basis of observation. Other attempts to order data may involve classification according to other criteria such as internal structure.
2. Popular expressions include the phenomenal approach. The sun is still spoken of as "rising" and "setting." one still hears idioms like: "From every corner of the earth" and "from all quarters of the globe". Such expressions are entirely serviceable in everyday communications as vehicles of meaning. Their use does not imply postulation about the actual or absolute relationships of heavenly bodies to the earth. The Bible no more errs in its use of the phenomenal approach than a contemporary person does in his use of similar idioms.
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